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Chapter One

Raj a- Vi dya: The King of Know edge

sri bhagavan uvaca
idamtu te guhyat anam
pravaksyany anasuyave
j nanam vi j nana- sahi t am
yaj jnatva noksyase 'subhat

"The Suprenme Lord said: My dear Arjuna, because you are never

envious of Me, | shall inpart to you this nost secret wi sdom know ng
whi ch you shall be relieved of the miseries of material existence." (Bg.
9.1)

The openi ng words of the Ninth Chapter of Bhagavad-gita indicate
that the Suprene Godhead is speaking. Here Sri Krsna is referred to as
Bhagavan. Bhaga means opul ences, and van neans one who possesses. W
have sone conception of God, but in the Vedic literature there are
definite descriptions and definitions of what is neant by God, and what
is meant is described in one word--Bhagavan. Bhagavan possesses al
opul ences, the totality of know edge, wealth, power, beauty, fame and
renunci ati on. When we find someone who possesses these opul ences in
full, we are to know that he is God. There are many rich, w se, fanous,
beautiful and powerful nen, but no one man can claimto possess all of
t hese opul ences. Only Krsna clains to possess themin totality.



bhokt aram yaj na-t apasam
sarva- | oka- nahesvar am
suhrdam sar va- bhut anam
j natva mam santi m rcchat

"The sages, knowing Me as the ultinmate purpose of all sacrifices
and austerities, the Suprene Lord of all planets and demi gods and the
benefactor and wel |l -wi sher of all living entities, attain peace fromthe
pangs of material nmiseries." (Bg. 5.29)

Here Krsna proclains that He is the enjoyer of all activities and
the proprietor of all planets (sarva-|oka-nmahesvaran). An individual may
possess a large tract of land, and he may be proud of his ownership, but
Krsna clains to possess all planetary systenms. Krsna also clains to be

the friend of all living entities (suhrdam sarva-bhutanan). Wen a
person understands that God is the proprietor of everything, the friend
of everyone and the enjoyer of all, he becones very peaceful. This is

t he actual peace fornmula. No one can have peace as |long as he thinks, "I
amthe proprietor."” Who is capable of clainming proprietorship? Only a
few hundred years ago the red Indians were considered to be the
proprietors of America. Today we in our turn are claining that
proprietorship, but in four hundred or a thousand years perhaps soneone
else will come to claimthe sane. The land is here, and we conme here and
fal sely claimourselves to be proprietors of it. This phil osophy of
false proprietorshipis not inline with Vedic injunctions. Sri
| sopani sad states that "everything aninmate or inaninmate that is within
the universe is controlled and owned by the Lord (isavasyam i dam
sarvam." The truth of this statenent is factual, but under illusion we
are thinking that we are the proprietors. In actuality God owns
everything, and therefore He is called the richest.

O course there are nany nen who claimto be God. In India, for
i nstance, at any tine, one has no difficulty in finding at |east one
dozen people claimng to be God. But if you ask themif they are the
proprietor of everything, they find this difficult to answer. This is a
criterion by which we can understand who God is. God is the proprietor
of everything, and, being so, He nust be nore powerful than anyone or
anyt hing el se. Wien Krsna was personally present on this earth, no one
could conquer HHm There is no record of His ever having | ost a battle.
He belonged to a ksatriya (warrior) famly, and the ksatriyas are neant
to give protection to the weak. As far as Hi s opul ence is concerned, He
married 16,108 wives. Every wife had her own separate palace, and Krsna
expanded Hi nsel f 16,108 tines in order to enjoy themall. This may seem
difficult to believe, but it is stated in Srimad-Bhagavatam and the
great sages of India recognize this as scripture and recogni ze Krsna as
God.

In the first verse of this Ninth Chapter, by the word guhyat anam
Sri Krsna intimates that He is inparting the nost confidential know edge
to Arjuna. Wiy is He proclainming this to Arjuna? It is because Arjuna is
anasuyu--non-envious. In the material world if sonmeone is greater than
us, we are envious. W are not only envious of one another, but of God.
Al so when Krsna says, "I amthe proprietor,” we disbelieve it. But this
is not the case with Arjuna, who listens to Krsna w thout envy. Arjuna
does not cavil with Krsna but agrees with whatever He says. This is his
special qualification, and this is the way of understandi ng Bhagavad-



gita. It is not possible to understand what God is by our own nental
specul ations; we have to hear, and we have to accept.

Because Arjuna is not envious, Krsna speaks this special know edge
to him This is not only theoretical know edge but practical know edge
(vijnana-sahitanm). Wiatever knowl edge we receive from Bhagavad-gita
shoul d not be taken for sentinentality or fanaticism The know edge is
both jnana and vijnana, theoretical wi sdomand scientific know edge. |f
one becones well-versed in this know edge, liberation is certain. Life
inthis material world is by nature inauspicious and ni serable. Mksa
neans |iberation, and the promse is that by dint of understanding this
know edge one will attain liberation fromall mseries. It is inportant
then to understand what Krsna says about this know edge.

raj a-vi dya raj a- guhyam

pavitram i dam uttanam
pr at yaksavagamam dhar myam
susukham kart um avyayam

"This knowl edge is the king of education, the nbst secret of al
secrets. It is the purest know edge, and because it gives direct
perception of the self by realization, it is the perfection of religion
It is everlasting, and it is joyfully perforned."” (Bg. 9.2)

Accordi ng to Bhagavad-gita, the topnost know edge (raja-vidya raja-
guhyam) is Krsna consci ousness because in Bhagavad-gita we find that the
synpt om of one who is actually in knowl edge is that he has surrendered
unto Krsna. As |long as we go on specul ating about God but do not
surrender, it is understood that we have not attained the perfection of
know edge. The perfection of know edge is:

bahunam j anmanam ant e
j nanavan mam pr apadyat e
vasudevah sarvamiti
sa mahat ma sudurl abhah

"After nmany births and deaths, he who is actually in know edge
surrenders unto Me, knowing Me to be the cause of all causes and al
that is. Such a great soul is very rare." (Bg. 7.19)

As long as we do not surrender, we cannot understand God. Surrender
to God may take many births, but if we accept that God is great, it is
possi ble to surrender unto Hmimediately. But generally this is not
our position in the material world. We are characteristically envious
and consequently think, "Ch, why should |I surrender unto God? | am
i ndependent. | shall work independently." Therefore in order to rectify
this msgiving, we have to work for nmany births. In this regard, the
nane of Krsna is especially significant. Krs neans "repetition of
birth," and na neans "one who checks." Qur repetition of birth can be
checked only by God. No one can check his repetition of birth and death
wi t hout the causel ess nercy of God.

The subject matter of the Ninth Chapter is raja-vidya. Raja neans
"king," and vidya neans "knowl edge." In ordinary life we find one person
king in one subject and another in another subject. This know edge,
however, is sovereign over all others, and all other know edge is
subject or relative to it. The word raj a-guhyamindicates that this
soverei gn know edge is very confidential, and the word pavitram neans



that it is very pure. This know edge is al so uttamam ud neans
"transcend," and tama neans "darkness," and that know edge which
surpasses this world and the knowl edge of this world is called uttanmam
It is the know edge of light, and darkness has been separated fromit.
If one follows this path of know edge, he will personally understand how
far he has progressed down the path of perfection (pratyaksavaganam
dharnyan). Susukham kartum indicates that this know edge is very happy
and joyful to execute. And avyayamindicates that this know edge is
permanent. W nmay work in this naterial world for education or riches,
but these things are not avyayam for as soon as this body is finished,
everything else is also finished. Wth death, our education, advanced
degrees, bank bal ances, fanmly--everything--are all finished. Whatever
we're doing in this material world is not eternal. However, this

know edge is not like that.

nehabhi kr ama- naso ' st

pratyavayo na vidyate
sval pam apy asya dhar masya

trayate mahat o bhayat

“I'n this endeavor there is no loss or dimnution, and a little
advancenent on this path can protect one fromthe nost dangerous type of
fear." (Bg. 2.40)

Know edge in Krsna consciousness is so perfect that if one perforns
work in Krsna consci ousness and yet does not attain perfection, in his
next life he takes up fromwherever he left off. In other words, actions
perfornmed in Krsna consci ousness are durable. On the other hand,
mat eri al achi evenents, because they pertain to the body, are vanqui shed
at death. Know edge that pertains to designations does not endure. | am
thinking that | ama man or a wonan, an Anerican or Indian, a Christian
or Hindu--these are all designations pertaining to the body, and when
the body is finished, they will also be finished. W are actually
spirit, and therefore our spiritual activities will go with us wherever
we go.

Sri Krsna indicates that this king of know edge is al so happily
perfornmed. W can easily see that activities in Krsna consci ousness are
joyfully done. There is chanting and danci ng, eating prasadam (food that
has been offered to Krsna) and di scussi ng Bhagavad-gita. These are the
mai n processes. There are no stringent rules and regul ations that we
have to sit so straight for so long or do so many gymnastics, or control
our breath. No, the process is very easily and happily done. Everyone
wants to dance, to sing, to eat and to hear the truth. This process is
truly susukham -very happy.

In the material world there are so many gradati ons of education
Sone peopl e never finish granmar school or high school, whereas others
go on and receive a university education, a BA, MA, PhD, and so on. But
what is this raja-vidya, the king of education, the sumum bonum of
know edge? It is this Krsna consci ousness. Real know edge is
understanding "what | am" Unless we cone to the point of understanding
what we are, we cannot attain real know edge. Wien Sanat ana Gosvam |eft
hi s governnent post and cane to Caitanya Mahaprabhu for the first tine,
he asked the Lord, "Wat is education?" Although Sanatana Gosvani knew a
nunber of | anguages, including Sanskrit, he still inquired about rea
education. "The general populace calls ne highly educated," Sanatana



Gosvam told the Lord, "and | am such a fool that | actually believe
t hem "

The Lord replied, "Wy should you not think you're well educated?
You're a great scholar in Sanskrit and Persian."

"That may be," Sanatana Gosvam said, "but | do not know what |
am" He then went on to tell the Lord: "I do not wish to suffer, but
these material mseries are forced upon ne. | neither know where |'ve
cone fromnor where |I'm going, but people are calling nme educated. Wen
they call ne a great scholar, | amsatisfied, but in truth I amsuch a
great fool that | know not what | am" Sanatana Gosvam was actually
speaking for all of us, for this is our present situation. W nay be
proud of our acadenic education, but if asked what we are, we are not
able to say. Everyone is under the conception that this body is the
self, but we learn from Vedic sources that this is not so. Only after
realizing that we are not these bodies can we enter into real know edge
and understand what we actually are. This then, is the beginning of
know edge.

Raj a-vi dya may be further defined as not only knowi ng what one is,
but acting accordingly. If we do not know who we are, how can our
activities be proper? If we are m staken about our identity, we wll
al so be m staken about our activities. Sinply knowi ng that we are not
these material bodies is not sufficient; we nust act according to the
conviction that we are spiritual. Action based on this know edge- -
spiritual activity--is work in Krsna consci ousness. This kind of
know edge nay not seemto be so easily attainable, but it is nade very
easy by the nercy of Krsna and Lord Caitanya Mahaprabhu who nade this
know edge easily avail abl e through the process of chanting Hare Krsna,
Hare Krsna, Krsna Krsna, Hare Hare/ Hare Ranmm, Hare Rama, Ranma Ranm,
Hare Hare.

Cai t anya Mahaprabhu divided the living entities into two nmjor
categories: those that are noving and those that are not noving. Trees,
grass, plants, stones, etc., do not nove because they do not have
sufficiently devel oped consci ousness. Their consciousness is there, but
is covered. If a living being does not understand his position, he is
stonel i ke, although dwelling in a human body. The living entities--
birds, reptiles, animals, insects, human bei ngs, dem gods, etc.--nunber
over 8,000, 000 species, and of these a very small nunber are hunan
bei ngs. Lord Caitanya further points out that out of 400,000 species of
human bei ngs, sone are civilized; and out of nmany civilized persons,
there are only a few who are devoted to the scriptures.

In the present day nost people claimto be devoted to sone
religion--Christian, H ndu, Mslem Buddhist, etc.--but in fact they do
not really believe in the scriptures. Those who do believe in the
scriptures are, by and large, attached to pious philanthropic
activities. They believe that religion neans yajna (sacrifice), dana
(charity) and tapas (penance). One who engages in tapasya undertakes
voluntarily very rigid regul ations, such as brahnacari students
(celibates) or sannyasis (renounced order) undertake. Charity neans
voluntarily giving away one's naterial possessions. In the present age
there is no sacrifice, but fromhistorical literatures |ike the
Mahabharata we get information that kings perforned sacrifices by
di stributing rubies, gold and silver. Yajna was prinmarily for kings, and
charity, on a nuch snaller scale, was neant for househol ders. Those who
actually believed in scriptures usually adopted sone of these



principles. But generally in this age people sinply say that they bel ong
to areligion but in actuality do nothing. Qut of mllions of such
people, a very small nunber actually performcharity, sacrifice and
penance. Caitanya Mahaprabhu further points out that out of nmillions who
perform such religious principles all over the universe, only a few
attain perfect know edge and understand what they are.

Just knowing "I amnot this body but amspirit soul" is not
sufficient. We have to escape this entangl enent of material nature. This
is called nukti, liberation. Qut of many thousands of persons who are in

sel f-know edge as to what and who they are, only one or two may be
actually liberated. And out of many thousands who are |iberated, only
one or two may understand what and who Krsna is. So understandi ng Krsna
is not such an easy job. Thus in this age of Kali, an age characterized
by i gnorance and chaos, liberation is out of the reach of practically
everyone. One has to go through the whol e ordeal of becom ng civilized,
then religious, and then one has to performcharities and sacrifices and
cone to the platformof know edge, then to the stage of l|iberation, and
finally, after liberation, to the understanding of what Krsna is. This
process is also indicated in Bhagavad-gita:

br ahma- bhut ah prasannat na
na socati na kanksat
samah sarvesu bhut esu

mad- bhakti m | abhat e param

"One who is thus transcendentally situated at once realizes the
Suprenme Brahnan. He never |lanents or desires to have anything; he is
equal |y disposed to every living entity. In that state he attains pure
devotional service unto Me." (Bg. 18.54)

These are the signs of liberation. The first synptom of one who is
liberated is that he is very happy. It is not possible to find him
norose. Nor does he have any anxiety. He never frets, "This thing
don't have. Ch, | nust secure this thing. Oh, this bill | have to pay. |
have to go here, there." One who is |iberated has no anxieties at all
He may be the poorest man in the world, but he neither |anents nor
thinks that he is poor. Wiy should he think that he is poor? Wen we
think that we are these material bodies and that we have possessions to
go with them then we think that we are poor or rich, but one who is
liberated fromthe nmaterial conception of |life has nothing to do with
possessions or |ack of possessions. "I have nothing to | ose and nothi ng
to gain," he thinks. "I amconpletely separate fromall this." Nor does
he see anyone el se as rich or poor, educated or uneducated, beautiful or
ugly, etc. He does not see any naterial dualities, for his vision is
conpletely on the spiritual platform and he sees that every living
entity is part and parcel of Krsna. Thus seeing all entities in their
true identity, he tries to take them back to Krsna consci ousness. His
vi ewpoint is that everyone--whether he be brahmana or sudra, black or
white, Hi ndu, Christian, or whatever--should conme to Krsna
consci ousness. Wen one is situated in this way, then: nad-bhaktim
| abhat e param -he becones eligible for becom ng a pure devotee of
Krsna's.

Practically speaking, this process is not very easy in this age of
Kali. In Srimd-Bhagavatam a description is given of the people of this
age. Their duration of life is said to be very short, they tend to be



phl egnatic and sl ow and to sleep a great deal, and when they're not

sl eeping, they are busy earning noney. At the nost they only have two
hours a day for spiritual activities, so what is the hope for spiritua
understanding? It is also stated that even if one is anxious to nake
spiritual progress, there are nany pseudo-spiritual societies to take
advantage of him People are also characterized in this age as being
unfortunate. They have a great deal of difficulty neeting the prinmary
demands of life--eating, defending, mating, and sl eeping--necessities
which are net even by the aninals. Even if people are neeting these
necessities in this age, they are always anxi ous about war, either

def endi ng thensel ves from aggressors or having to go to war thensel ves.
In addition to this, there are always disturbing di seases and econonic
problens in Kali-yuga. Therefore Lord Sri Krsna considered that in this
age it is inmpossible for people to cone to the perfectional stage of
liberation by follow ng the prescribed rules and regul ati ons.

Thus out of H's causeless nmercy, Sri Krsna cane as Lord Caitanya
Mahapr abhu and distributed the neans to the highest perfection of life
and spiritual ecstasy by the chanting of Hare Krsna, Hare Krsna, Krsna
Krsna, Hare Hare/ Hare Rama, Hare Rama, Rama Ranm, Hare Hare. This
process of chanting is nost practical, and it does not depend on whether
one is liberated or not, or whether one's condition is conducive to
spiritual life or not--whoever takes to this process becones i mediately
purified. Therefore it is called pavitram (pure). Furthernore, for one
who takes to this Krsna consciousness process, the seeds of |atent
reactions to his sinful actions are all nullified. just as a fire turns
what ever we put into it to ashes, this process turns to ashes all the
sinful reactions of our past |ives.

We nust understand that our suffering is due to our sinfu
activity, and sinful activity is due to our ignorance. Sins, or
transgressions, are conmtted by those who do not know what is what. A
child, for instance, will naively put his hand in a fire because of
i gnorance. He is thus burned i mediately, for the fire is inpartial and
does not allow any special consideration for the innocent child. It wll
sinmply act as fire. Sinmlarly, we do not know how this material world is
functioning, who its controller is, nor howit is controlled, and due to
our ignorance we act in foolish ways, but nature is so stringent that
she does not allow us to escape the reactions to our actions. Wether we
conmt an act knowi ngly or unknowi ngly, the reactions and consequent
sufferings are there. However, through know edge we can understand what
the actual situation is, who God is, and what our relationship with Hm
is.

Thi s know edge by which we can gain release fromsuffering is
possible in the hunan formof life, not in the animal form To give us
know edge, to give us proper direction, there are scriptures witten in
various | anguages in all parts of the world. Lord Caitanya Mahaprabhu
poi nted out that people are forgetful fromtine i nmenorial about their
relationship with the Suprene Lord; therefore Krsna has sent so nmany
representatives to inpart the scriptures to nan. W shoul d take
advant age of these, especially of Bhagavad-gita, which is the prine
scripture for the nodern world.

Chapter Two



Know edge Beyond Sansara

Krsna specifically states that this process of Krsna consci ousness
i s susukham very pleasant and easy to practice. Indeed, the devotiona
process is very pleasant; we nelodiously sing with instrunents, and
soneone will listen and also join (sravanamkirtanan). O course the
nusi ¢ should be in relation with the Suprenme Lord, in glorification of
H m Hearing Bhagavad-gita is also part of devotional service, and in
addition to hearing it one should be eager to apply it in his life.
Krsna consci ousness is a science and should not be accepted blindly.
There are nine processes of devotional service recommended (hearing,
chanting, renenbering, worshiping, praying, serving, engaging as a
servitor of the Lord, establishing friendly relations with the Lord,
of fering everything to the Lord). These are all easy to practice and
shoul d be joyfully perforned.

O course if one thinks that Bhagavad-gita and the Hare Krsna
mantra are part of the Hi ndu system and doesn't want to accept them
because of this, he can nonetheless attend the Christian church and sing
there. There is no difference between this process and that process; the
poi nt is whatever process one follows, he nust beconme God conscious. God
is neither Mbslemnor Hi ndu nor Christian--He is God. Nor are we to be
consi dered Hi ndu, Moslemor Christian. These are bodily designations. W
are all pure spirit, part and parcel of the Suprene. God is pavitram
pure, and we are also pure. Sonehow or other, however, we have fallen
into this naterial ocean, and as the waves toss, we suffer. Actually we
have nothing to do with the tossing waves of nmaterial mseries. W nust
sinmply pray, "Krsna, please pick ne up." As soon as we forget Krsna, the
ocean of illusion is there, and it at once captures us. The chanting of
Hare Krsna is nost inportant in order to escape fromthis ocean. Hare
Krsna, Hare Krsna, Krsna Krsna, Hare Hare/ Hare Rama, Hare Ranma, Rana
Rama, Hare Hare is a sound (sabda) that is non-different fromKrsna. The
sound Krsna and the original Krsna are the sane. Wien we chant Hare
Krsna and dance, Krsna is also dancing with us. O course we may say,

"Well, | do not see Hm" but why do we put so nmuch stress on seei ng?
Wiy not hearing? Seeing, tasting, snelling, touching, and hearing are
all instruments for experience and knowl edge. Why do we put such

excl usi ve stress on seeing? A devotee does not wish to see Krsna; he is
satisfied by sinply hearing of Krsna. Seeing nay eventually be there,
but hearing should not be considered any |ess inportant. There are
t hi ngs which we hear but do not see--the wind nay be whistling past our
ears, and we can hear it, but there is no possibility of seeing the
wind. Since hearing is no | ess an inportant experience or valid one than
seeing, we can hear Krsna and realize H's presence through sound. Sri
Krsna H nsel f says, "I amnot there in My abode, or in the heart of the
nedi tating yogi but where ny pure devotees are singing." W can feel the
presence of Krsna as we actually nake progress.

It is not that we should sinply take things fromKrsna and of fer
H m not hi ng. Everyone is taking sonething from God, so why not give
sonet hing? W are taking fromKrsna so nuch light, air, food, water and
so on. Unless these resources are supplied by Krsna, no one can live. Is
it love to sinply keep taking and taking and taking w thout ever
of fering anything in return? Love neans taking and giving also. If we
just take from sonmeone and give himnothing in return, that is not |ove-



-it is exploitation. It is not that we should just continue eating
wi t hout ever offering anything to Krsna. |In Bhagavad-gita Krsna says:

pat r am puspam phal am t oyam
yo ne bhaktya prayacchat
tad aham bhakt y-upahrtam
asnam prayat at mranah
yat karosi yad asnas
yaj juhosi dadasi yat
yat tapasyasi kaunteya
tat kurusva mad ar panam

“If one offers Me with Iove and devotion a leaf, a flower, fruit or
water, | will accept it. Oson of Kunti, all that you do, all that you
eat, all that you offer and give away, as well as all austerities that
you perform should be done as an offering unto Me." (Bg. 9.26-27)

In addition to giving and receiving, in the execution of devotiona
service one has to subnit to Krsna whatever distress or confidentia
probl em he has. He should say, "Krsna, | amsuffering in this way. |
have fallen in this tossing ocean of material illusion. Kindly pick nme
up. | understand now that amsinply put here, as if thrown into the
Atlantic Ccean. | may not in any way identify with the Atlantic Ccean,
but | amsubject to the tossing of the ocean. Actually | ama spiritua
spark, a fragmental part of You." To our misfortune, we try to identify
with this ocean and stop its tossing. W nmust not try to stop the
tossing. It is not possible. In any case, the tossing will go on, for
that is the law of nature. Only the foolish try to adjust to this world
the real problemis howto get out of it. Those who do attenpt to adj ust
and who never turn to Krsna are continually subject to transmigration in
the ocean of birth and death.

asr addadhanah purusa
dhar masyasya par ant apa
aprapya mam ni vartante
nTtyu- sansar a- vart nan

"Those who are not faithful on the path of devotional service
cannot attain Me, O conqueror of foes, but return to birth and death in
this material world." (Bg. 9.3)

By definition, religion is that which connects us with God. If it
is not capable of connecting us with God, it is no religion. Religion
nmeans searching for God, understanding God and establishing a
relationship with God. This is religion. Those who are engaged in
devotional service are acting for Krsna or God, and since in this way
there is connection with God, Krsna consciousness is a religion

It is not possible to manufacture a religion. A true religion mnust
cone froman authorized source, and that source is either God or Hi's
representative. Religion has been called the law of God. It is not
possi ble for a person to manufacture a State law. The law is there, and
it is given by the State. One may create sone bylaws for his own
soci ety, but these | aws nust be sanctioned by the |aw of the State.
Simlarly, if we wish to nake sonme principle of religion, it nust be
sanctioned by the Vedic authority.



Bhagavad-gita is also religion. Geat authorities |ike
Ramanuj acarya, Madhvacarya, Visnusvam , Lord Caitanya, Sankaracarya, and
so many ot hers have accepted Bhagavad-gita as the suprene principle of
religion and Krsna as the Suprene Personality of Godhead. There is no
doubt about it. In the West al so Bhagavad-gita is accepted as a great
book of phil osophy, and nmany great schol ars and phil osophers in the West
have read it and commented upon it. Despite acceptance by the scholars
and acaryas, there are persons who do not accept Bhagavad-gita and who
have no faith. They do not accept it at all as authority, for they think
that it is some sentinental exaggeration by a man known as Krsna. Thus
Krsna states in the above quoted verse that those who reject Bhagavad-
gita as authority cannot have any connection with Hm and because they
have no relation to Hm they renmain in the cycle of birth and death.
Aprapya nmam nivartante nrtyu-sansara-vartmani. Being subjected to
sansara, the cycle of birth and death, does not guarantee that one wll
necessarily get a simlar facility for understandi ng Bhagavad-gita in
the next Iife. One nay not necessarily be born again as a human bei ng,
or in Anerica, or in India, or even on this planet. There is no
certainty; it all depends on our work. On the path of birth and death we
take our birth, remain for sone time, enjoy or suffer, then again give
up this body and enter into the wonb of a nother, either human being or
ani mal , then prepare another body to cone out and begin our work again.
This is called nrtyu-sansara-vartmani. |If one wants to avoid this path,
he nust take to Krsna consci ousness.

When Yudhi st hira Maharaja was asked, "Wiat is the nost wonderfu
thing in the world?" he replied, "The nost wonderful thing is that every
day, every monent, people are dying, and yet everyone thinks that death
will not cone for him" Every nminute and every second we experience that
living entities are going to the tenple of death. Men, insects, aninals,
bi rds--everyone is going. This world, therefore, is called nrtyul oka--
the planet of death. Every day there are obituaries, and if we bother to
go to the cenetery or crenmatoriumgrounds we can validate them Yet
everyone i s thinking, "Sonehow or other I'Il live." Everyone is subject
to the | aw of death, yet no one takes it seriously. This is illusion
Thinking we will live forever, we go on doing whatever we |ike, feeling
that we will never be held responsible. This is a very risky life, and
it is the densest part of illusion. W should becone very serious and
understand that death is waiting. W have heard the expression, "as sure
as death." This nmeans that in this world death is the nost certain
thing; no one can avoid it. Wen death cones, no longer will our puffed-
up phil osophy or advanced degrees help us. At that tine our stout and
strong body and our intelligence--which don't care for anything--are
vanqui shed. At that tinme the fragmental portion (jivatma) cones under
the dictation of material nature, and prakrti (nature) gives us the type
of body for which we are fit. If we want to take this risk, we can avoid
Krsna; if we don't want to take it, Krsna will cone to help us.

Chapter Three

Know edge of Krsna's Energies



It nay be noted at this point that the N nth Chapter of Bhagavad-
gita is especially meant for those who have already accepted Sri Krsna
as the Suprene Personality of Godhead. In other words, it is neant for
Hi s devotees. |If one does not accept Sri Krsna as the Suprene, this
Ninth Chapter will appear as sonething different fromwhat it actually
is. As stated in the beginning, the subject natter of the N nth Chapter
is the nost confidential material in the entire Bhagavad-gita. |If one
doesn't accept Krsna as the Suprene, he will think the chapter to be a
nere exaggeration. This is especially the case with the verses dealing
with Krsna's relationship with His creation

maya tatam i dam sarvam
j agad avyakta-nurtina

mat - st hani sarva- bhut an
na cahamtesv avasthitah

"By Me, in My unmani fested form this entire universe is pervaded.
Al beings are in Me, but | amnot in them" (Bg. 9.4)

The worl d which we see is also Krsna's energy, His maya. Here, nmaya
nmeans "by Me," as if one says, "This work has been done by ne." This "by
Me" does not mean that He has done His work and has finished or retired.
If | start a large factory and | say, "This factory was started by ne,"
in no case should it be concluded that | amlost or in any way not
present. Although a manufacturer may refer to his products as being
"manufactured by ne," it does not nean that he personally created or
constructed his product, but that the product was produced by his
energy. Simlarly, if Krsna says, "Watever you see in the world was
created by Me," we are not to suppose that He is no |longer existing.

It is not very difficult to see God everywhere in the creation, for
He is everywhere present. Just as in the Ford factory the workers see
M. Ford in every corner, those who are conversant with the science of
Krsna can see HHmin every atomof the creation. Everything is resting
on Krsna (mat-sthani sarva bhutani), but Krsna is not there (na caham
tesv avasthitah). Krsna and His energy are non-different, yet the energy
is not Krsna. The sun and the sunshine are not different, but the
sunshine is not the sun. The sunshine may cone through our w ndow and
enter our room but this is not to say that the sun is in our room The
Vi snu Purana states: parasya brahmanah sakti h: parasya neans suprene,
brahmanah neans Absol ute Truth, and saktih nmeans energy. The energy of
the Suprene Absolute is everything, but in that energy Krsna is not to
be found.

There are two ki nds of energy--material and spiritual. Jivas, or
i ndi vidual souls, belong to the superior energy of Krsna, but because
they are prone to be attracted to the material energy, they are called
mar gi nal energy. But actually there are only two energies. Al of the
pl anetary systens and universes are resting on the energi es of Krsna.
Just as all the planets in the solar systemare resting in the sunshine,
everything within the creation is resting on Krsna-shine. Al of these
potenci es of the Lord give pleasure to a devotee, but one who is envious
of Krsna rejects them Wen one is a nondevotee, the statenents of Krsna
seemto be so nuch bluff, but when one is a devotee, he thinks, "Ch, ny
Lord is so powerful,"” and he becones filled with | ove and adoration
Nondevot ees think that because Krsna says, "I am God," they and everyone
el se can say the sane. But if asked to show their universal form they



cannot do it. That is the difference between a pseudo god and the rea
God. Krsna's pastinmes cannot be initated. Krsna narried over |6,000

wi ves and kept themnicely in 16,000 pal aces, but an ordinary man cannot
even keep one wife nicely. It is not that Krsna just spoke so many
wonder ful things; He al so acted wonderfully. W should not believe one
thing that Krsna says or does and reject another; if belief is there, it
must be full belief.

In this regard, there is a story of Narada Muni, who was once asked
by a brahmana: "Oh, you are going to neet the Lord? WII| you please ask
H mwhen |'mgoing to get ny sal vati on?"

"Al'l right," Narada agreed. "I shall ask Hm"

As Narada proceeded, he net a cobbler who was sitting under a tree
nmendi ng shoes, and the cobbler simlarly asked Narada, "Ch, you are
going to see God? WII you please inquire of H mwhen ny salvation wll
come?"

When Narada Muni went to the Vai kuntha planets, he fulfilled their
request and asked Narayana (God) about the salvation of the brahmana and
t he cobbl er, and Narayana replied, "After |eaving this body, the cobbler
shall come here to nme."

"What about the brahmana?" Narada asked.

"He will have to remain there for a nunber of births. | do not know
when he is comng."
Nar ada Muni was astoni shed, and he finally said, "I can't

understand the nystery of this."

"That you will see," Narayana said. "Wen they ask you what | am
doing in My abode, tell themthat | amthreading the eye of a needle
with an el ephant.”

When Narada returned to earth and approached the brahnmana, the
brahmana said, "Oh, you have seen the Lord? What was He doi ng?"

"He was threading an el ephant through the eye of a needle," Narada
answer ed.

"I don't believe such nonsense,"” the brahmana replied. Narada coul d
i medi ately understand that the man had no faith and that he was sinply
a reader of books.

Narada then left and went on to the cobbler, who asked him "On,
you have seen the Lord? Tell ne, what was He doi ng?"

"He was threading an el ephant through the eye of a needle," Narada
replied.

The cobbl er began to weep, "Oh, ny Lord is so wonderful, He can do
anyt hi ng. "

"Do you really believe that the Lord can push an el ephant through
the hol e of a needl e?" Narada asked.

"Way not?" the cobbler said, "OF course | believe it."

"How i s that?"

"You can see that | amsitting under this banyan tree," the cobbler
answered, "and you can see that so many fruits are falling daily, and in
each seed there is a banyan tree like this one. If, within a snall seed
there can be a big tree like this, is it difficult to accept that the
Lord is pushing an el ephant through the eye of a needl e?"

So this is called faith. It is not a question of blindly believing.
There is reason behind the belief. If Krsna can put a large tree within
so many little seeds, is it so astounding that He is keeping all the
pl anetary systens floating in space through H's energy?



Al t hough scientists may think that the planets are being held in
space sinply by nature alone, behind nature there is the Suprene Lord.
Nature is acting under H's guidance. As Sri Krsna states

mayadhyaksena prakrtih
suyat e sa-caracaram
het unanena kaunt eya
jagad viparivartate

"This material nature is working under My direction, O son of
Kunti, and is producing all noving and unnoving beings. By its rule this
mani festation is being created and anni hil ated agai n and again." (Bg.
9.10)

Mayadhyaksena neans "under My supervision." Mterial nature cannot
act so wonderfully unless the Lord's hand is behind it. W cannot give
any exanple of material things automatically working. Matter is inert,
and without the spiritual touch there is no possibility of its acting.
Matter cannot act independently or autonatically. Machines may be very
wonderful ly constructed, but unless a nman touches that nachine, it
cannot work. And what is that nan? He is a spiritual spark. Wthout
spiritual touch, nothing can nove; therefore everything is resting on
Krsna's inmpersonal energy. Krsna's energy is inpersonal, but He is a
person. We often hear of persons perform ng wonderful actions, yet
despite their energetic acconplishnents, they still remain persons. I|f
this is possible for human beings, why isn't it possible for the Suprene
Lord? We are all persons, but we are all dependent upon Krsna, the
Suprenme Person.

We have often seen pictures of Atlas, a stout man bearing a | arge
pl anet on his shoulders and struggling very hard to hold it up. W may
thi nk that because Krsna is nmintaining the universe, He is struggling
under its burden like Atlas. But this is not the case.

na ca mat-sthani bhutan

pasya nme yogam ai svar am
bhut a- bhrn na ca bhut a-stho

manat ma bhut a- bhavanah

"And yet everything that is created does not rest in Me. Behold Wy

nystic opul ence. Although | amthe naintainer of all living entities and
al t hough I am everywhere, still My Self is the very source of creation.”
(Bg. 9.5)

Al t hough all beings in the universe are resting in Krsna's energy,
still they are not in Hm Krsna is naintaining all living entities, and

His energy is all-pervading, yet He is el sewhere. This is Krsna's

i nconcei vabl e nmystic power. He is everywhere, yet He is al oof from
everything. W can perceive his energy, but we cannot see Hi m because He
cannot be seen with material eyes. However, when we devel op our
spiritual qualities, we sanctify our senses so that even within this
energy we can see Hm Electricity, for instance, is everywhere, and an
electrician is capable of utilizing it. Sinmlarly, the energy of the
Suprene Lord is everywhere, and when we becone transcendentally
situated, we can see God eye to eye everywhere. That spiritualization of
the senses is possible through devotional service and | ove of God. The
Lord is all-pervading all over the universe and is within the soul, the



heart, water, air--everywhere. Thus if we nake an image of God in

anyt hi ng--cl ay, stone, wood or whatever--it should not be considered to
be just a doll. That also is God. If we have sufficient devotion, the
imge will also speak to us. God is everywhere inpersonally (nmaya tatam
i dam sarvan), but if we nmake H's personal formfromanything, or if we
create an imge of God within ourselves, He will be present personally
for us. In the sastras, there are eight kinds of inmages recomended, and
any kind of inmmge can be worshi ped because God is everywhere. One may
protest and ask, "Wy should God be worshiped in inmages and not in Hs
original spiritual fornP" The answer is that we cannot see God
imediately in Hs spiritual form Wth our naterial eyes we can only
see stone, earth, wood--sonething tangible. Therefore Krsna cones as
arca-vigraha, a formconveniently presented by the Suprene Lord in order
for us to see Hm The result is that if we concentrate upon the inage
and nake offerings with |love and devotion, Krsna will respond through

t he i mage.

There are many i nstances of this happening. In India, there is one
tenpl e called Saksi-Gopala (Krsna is often called Gopala). The Gopal a
nmurti or statue was at one tine located in a tenple in Vrndavana. Once
two brahmanas, one old and one young, went to visit Vrndavana on a
pilgrimage. It was a long trip, and in those days there were no
rail ways, so travelers underwent many hardshi ps. The old nan was nuch
obliged to the youth for hel ping himon the journey, and upon arriving
in Vrndavana, he said to him "M dear boy, you have rendered nme so nuch
service, and | ammuch obliged to you. | would like very much to return
that service and give you sone reward."”

"My dear sir,"the youth said, "you are an old nan just like ny

father. It is ny duty to serve you. | don't require any reward."

"No, I'"'mobliged to you, and | nust reward you," the old nan
insisted. He then prom sed to give the young nman his young daughter in
marri age.

The old man was a very rich man, and the youth, although a I earned
brahmana, was very poor. Considering this, the youth said, "Don't
prom se this, for your famly will never agree. | amsuch a poor nan,
and you are aristocratic, so this marriage will not take place. Don't
prom se this way before the Deity."

The conversation was taking place in the tenple before the Deity of
CGopal a Krsna, and the young man was anxi ous not to offend the Deity.
However, despite the youth's pleas, the old nan insisted on the
marriage. After staying in Vrndavana for sone tine, they finally
returned hone, and the old nman inforned his eldest son that his young
sister was to be married to the poor brahmana youth. The el dest son
becanme very angry. "Ch, how have you sel ected that pauper as husband for
ny sister? This cannot be."

The old man's wife also came to himand said, "If you marry our
daughter to that boy, | shall comit suicide."

The old man was thus perplexed. After sone tine, the brahnmana youth
becanme very anxious. "He has pronised to marry his daughter to ne, and
he made that prom se before the Deity. Now he is not conmng to fulfill
it." He then went to see the old man to rem nd himof his prom se.

"You promi sed before Lord Krsna," the youth said, "and you are not
fulfilling that promise. Howis that?"

The old man was silent. He began praying to Krsna, for he was
perpl exed. He didn't want to marry his daughter to the youth and cause



such great trouble within his fanmily. In the neantine the el der son cane
out and began to accuse the brahmana youth. "You have plundered ny
father in the place of pilgrinmge. You gave hi m sone intoxicant and took
all his noney, and now you are saying that he has prom sed to offer you
ny youngest sister. You rascal!"

In this way there was nuch noi se, and people began to gather. The
yout h coul d understand that the old man was still agreeable but that the
famly was nmaking it difficult for him People began to gather about
because of the noise which the el der son was raising, and the brahnmana
yout h began to exclaimto themthat the old nman nade this promni se before

the Deities but that he could not fulfill it because the fanmly was
obj ecting. The eldest son, who was an atheist, suddenly interrupted the
yout h and said, "You say that the Lord was witnessing. Well, if He cones

and bears witness to this promse of ny father's, you can have ny sister
in marriage."

The youth replied, "Yes, | shall ask Krsna to cone as a w tness."
He was confident that God woul d cone. An agreenent was then nade before
everyone that the girl would be given in marriage if Krsna cane from
Vrndavana as a witness to the old nan's pronise.

The brahmana youth returned to Vrndavana and began to pray to
CGopal a Krsna. "Dear Lord, You nust come with nme." He was such a staunch
devot ee that he spoke to Krsna just as one would speak to a friend. He
was not thinking that the Gopala was a nere statue or inage, but he
considered HHmto be God Hinself. Suddenly the Deity spoke to him

"How do you think that | can go with you? | ama statue. | can't go
anywhere."

"Well, if a statue can speak, he can also walk," the boy replied.

"Al'l right then," the Deity said finally. "I shall go with you, but
on one condition. In no case shall you | ook back to see Me. | wll
follow you, and you will know that | amfollowing by the jingle of My
| eg bangl es."

The youth agreed, and in this way they left Vrndavana to go to the
other town. When the trip was nearly over, just as they were about to
enter his hone village, the youth could no | onger hear the sound of the
bangl es, and he began to fear. "Oh, where is Krsna?" Unable to contain
hi nsel f any | onger, he | ooked back. He saw the statue standing still.
Because he | ooked back, it would go no further. He immediately ran into
the town and told the people to cone out and see Krsna who had cone as a
Wi t ness. Everyone was astounded that such a |arge statue had conme from
such a distance, and they built a tenple on the spot in honor of the
Deity, and today people are still worshiping Saksi-Gopala, the Lord as a
Wi t ness.

We shoul d therefore conclude that because God is everywhere, He is
also in Hs statue, in the inmage nade of Hm If Krsna is everywhere, as
even the inpersonalists adnmit, then why isn't He in H s inage? Wether
an inmage or statue speaks to us or not is dependent on the degree of our
devotion. But if we choose to see the inmage nerely as a piece of wood or
stone, Krsna will always renmain wood or stone for us. Krsna is
everywhere, but as we advance in spiritual consciousness we can begin to
see Hmas He is. If we put a letter into a mailbox, it will gotoits
destinati on because the mailbox is authorized. Simlarly, if we worship
an authorized i mage of God, our faith will have sone effect. If we are
prepared to follow the various rules and regulations--that is to say, if
we becone qualified--it is possible to see God anywhere and everywhere.



When a devotee is present, Krsna, by Hi s omnipresent energies, wll
mani fest Hi nsel f anywhere and everywhere, but when His devotee is not
there, He will not do this. There are many instances of this. Prahlada
Maharaja saw Krsna in a pillar. There are nmany other exanples. Krsna is
there; all that is required is our qualification to see H m

Krsna Hi nsel f gives an exanple of His ommipresence in this way:.

yat hakasa sthito nityam
vayuh sarvatra-go mahan
tat ha sarvani bhutan

mat - st hani ty upadhar aya

"As the mighty wind, blow ng everywhere, always rests in etherea
space, know that in the same manner all beings rest in Me." (Bg. 9.6)

Everyone knows that the wind blows within space, and on earth it is
bl owi ng everywhere. There is no place where there is no air or wind. If
we wish to drive out air, we have to create a vacuumartificially by
sone machine. Just as the air is blow ng everywhere in space, so
everything is existing within Krsna. If this is the case, when the
material creation is dissolved, where does it go?

sarva- bhut ani kaunt eya
prakrtimyanti mam kam
kal pa- ksaye punas tan

kal padau vi srjany aham

"O son of Kunti, at the end of the mllenniumevery nmateria
mani festation enters into My nature, and at the begi nning of another
mllennium by My potency | again create." (Bg. 9.7)

Krsna sets H's nature (prakrti) into notion, as one nay wind up a
cl ock, and when nature unwinds, it is absorbed into the Lord. The
spiritual creation, however, is not like this, for it is permanent. In
the material creation everything is tenporary. Just as our bodies are
devel oping due to the spiritual spark that is within, the whole creation
is conmng into being, devel opi ng and passing out of being, due to the
spirit of the Lord which is within it. Just as our spirit is present
within the body, the Lord is present within the universe as Paramat na.
Due to the presence of Ksirodakasayi Visnu, the nmaterial creation
exists, just as due to our presence our bodies are existing. Sonetines
Krsna mani fests the naterial creation, and sonetimes He does not. |In all
cases, its existence is due to H's presence.

Chapt er Four

Know edge by Way of the Mahatmas, Great Souls

The presence of Krsna in all aspects of the creation is perceived
by the mahatmas, the great souls, who are always engaged in the worship
of Krsna. As Krsna Hinself states, these great souls are conversant wth
the confidential know edge found in the Ninth Chapter of Bhagavad-gita,
and they know Krsna to be the source of all things.



mahat nanas tu nmam part ha

dai vim prakrtimasritah
bhaj anty ananya- manaso

j nat va bhut adi m avyayam

"O son of Prtha, those who are not deluded, the great souls, are
under the protection of the divine nature. They are fully engaged in
devoti onal service because they know Me as the Suprene Personality of
Godhead, original and inexhaustible." (Bg. 9.13)

The great soul knows without a doubt that Krsna is the Suprene
Personal ity of Godhead and that He is the origin of all enmanations. The
Vedant a-sutra states, athato brahma-jijnasa: Hunan life is nmeant for
i nqui ri ng about Brahman. At present we are all engaged in studying
tenporary, small things. Brahman neans the greatest, but instead of
concerning ourselves with the greatest, we have becone enneshed in
trying to solve the aninmal problens of eating, sleeping, defending and
mati ng. These snall problens are autonatically solved. Even the aninals
are enjoying mating, sleeping, eating and defending. The arrangenents
are all provided. These denmands of the body are not really problens, but
we have nade theminto problens. The Vedanta-sutra enjoins us not to
concern ourselves with these problens, for they are satisfied in any
formof life. Qur problemis to inquire about the source of all these
mani festati ons. The human formof life is not neant for struggling hard
to solve the material problens which even a hog, a stool-eater, can
solve. The hog is considered to be the | owest anong animals, yet he has
eating facility, mating facility, sleeping facility, and facilities for
defense. Even if we don't strive for these things, we will have them
Man is neant, rather, to find out the source fromwhich all these things
are com ng. The Vedanta-sutra states that Brahman is that from which
everything is emanating (jannady asya yatah). Phil osophers, scientists,
yogi s, jnanis and transcendentalists are all trying to find out the
ultimte source of everything. This source is given in Brahma-sanmhita,
sarva- karana- karanam Krsna is the cause of all causes.

Under standi ng Krsna to be the primal source of everything, how do
the great souls act? Krsna Hinself characterizes themin this way:

sat at am ki rt ayanto nam
yatantas ca drdha-vratah
namasyant as ca nmam bhaktya
ni tya-yukta upasate

"Always chanting My glories, endeavoring with great determ nation
bowi ng down before Me, these great souls perpetually worship Me with
devotion." (Bg.9.14)

That glorification is this process of bhakti-yoga, the chanting of
Hare Krsna. The great souls, understanding the nature of God, His
descent and His mission, glorify Hmin so many ways, but there are
ot hers who do not accept Hm Krsna al so nmentions themin the Ninth
Chapt er:

avaj ananti mam nudha
manusi mtanum asritam
par am bhavam aj anant o
manma bhut a- mehesvar am



"Fool s deride Me when | descend in the hunan form They do not know
My transcendental nature and ny suprene doninion over all that be." (Bg.
9.11)

The nmudhas, or foolish men, who are |ower than the aninmals, deride
H m Any person who doesn't believe in God nust either be a nmadnman or
f ool number one. There is no reason not to believe in God, and there is
every reason to believe in Hm Man may say that he doesn't believe in
God, but who gives himthe power to say this? Wen death cones, this
speaki ng power ceases--so who is giving the power of speech? Has the
speaki ng power cone automatically fromstone? As soon as the speaking
power is withdrawn by the Suprene Authority, the body is no better than
stone. The very power of speech is proof that there is a Suprene Power
who is giving us everything. A Krsna conscious person knows that
what ever he has is not under his control. If we do not believe in God,
we nust believe in sone power beyond us which is controlling us at every
step, call that power God or nature or whatever. There is a controlling
power in the universe, and no sane nman can deny it.

Krsna was present on this earth and appeared just |ike a human
being with supernatural power. At that tine, however, ninety-nine
percent of the people could not recognize H mas God. They coul d not
recogni ze H m because they had no eyes to see (param bhavam aj anant ah).
How is it possible to recognize God? He can be recogni zed t hrough
supernatural power, by the evidence of authorities, and by scriptura
evidence. As far as Krsna is concerned, every Vedic authority has
accepted Hmas God. Wien He was present on earth, H s activities
di spl ayed were superhuman. |f one does not believe this, it is to be
concluded that he will not believe whatever evidence is given

One nust al so have the eyes to see God. God cannot be seen by
mat eri al senses, therefore the bhakti-yoga process is the process of
purifying the senses so that we will be able to understand what and who
God is. W have power of seeing, hearing, touching, tasting and so on,
but if these senses are blunt, we cannot understand God. The process of
Krsna consci ousness is the process of training these senses through
regul ated principles, specifically through the chanting of Hare Krsna.

Sri Krsna further characterizes the mudhas:

noghasa nogha- kar mano
nogha-j nana vi cet asah
raksasi m asuri m cai va
prakrti m nmohi ni msritah

"Those who are thus bew |l dered are attracted by denonic and
atheistic views. In that deluded condition, their hopes for liberation
their fruitive activities, and their culture of know edge are al
defeated.” (Bg. 9.12)

The word nobghasa indicates that the aspirations of the atheists
will be baffled. The karnmis, or fruitive |laborers, are always hoping for
sonething better to gratify their senses. There is no lint to where
they will stop. They are trying to increase their bank balance and are
hopi ng to be happy at a certain point, but that point never cones
because they do not know the ultimte point of satiation. Those who are
enanored by the attractions of illusory energy cannot understand the
ultimate aimof |ife. The word nogha- karmanah i ndicates that they are



| aboring very hard but that in the end they will only neet with
frustration. Unless we are established in Krsna consci ousness, all of
our activities will be baffled at the end.

This is not the verdict of an ordinary man, but of Sri Krsna
Hinself. If we are searching for know edge, we shoul d conduct research
to find out whether Krsna is not God. Wthout any objective, what is the
poi nt of thousands of years of specul ation? The Suprene Lord is so vast
that one cannot reach H mby nental speculation. If we travel at the
speed of nmind and wind for millions of years, it is not possible to
reach the Suprene by specul ation. There is not one single instance in
whi ch one has arrived at the Suprene Absolute Truth by nmeans of his own
nment al specul ation. Therefore the word nogha-j nanah indicates that the
process of nundane know edge is bew | dering. Through our own endeavor it
is not possible to see the sun after it has set. W have to wait unti
the sun reveals itself in the norning at sunrise. If it is not possible
with our linmted senses to perceive a nmaterial thing Iike the sun, how
is it possible to perceive the nonmaterial ? W cannot find out or
understand Krsna by our own endeavor. W have to qualify ourselves
t hrough Krsna consciousness and wait for HHmto reveal Hinself.

t esam sat at a- yukt anam
bhaj atam priti - purvakam
dadam buddhi -yogam t am

yena mam upayanti te

"To those who are constantly devoted and worship Me with | ove,
gi ve the understandi ng by which they can cone to Me." (Bg. 10.10)

Krsna is within, but due to our material conditioning, we do not
realize it. Those who are of the nature of fiends and denons (raksasim
asurim think that this material life is all and that it is the purpose
of human life to squeeze out as nuch pleasure fromnatter as possible.
They try squeezing, but they are constantly baffled. Squeezing materia
nature is not the process for finding out real pleasure. If we are
searching for real pleasure, we have to take to Krsna consci ousness. Al
happi ness in the material world has a begi nning and an end, but
happi ness in Krsna is unlinted, and there is no end. In order to get
this happi ness we sinply have to sacrifice a little tine and chant Hare
Krsna. In forner ages, the great sages and demi gods used to sacrifice

their whole lives for realizing the Suprene, and still they would not
attain success. For this age Caitanya Mahaprabhu has given an easy
process for God realization. Al that is necessary is careful |istening.

We have to listen to Bhagavad-gita, and we have to chant the nanes of
Krsna and listen to themcarefully. W should not be puffed up, falsely
t hi nking that our know edge is great or that we are very |learned. W
need only becone a little gentle and subni ssive to hear the nessages
from Krsna

At present, this world is being nmanaged by the raksasas. The
raksasas are man-eaters who eat their own sons for the satisfaction of
their senses. Now great regines have been created to smash so nmany
peopl e for the satisfaction of the raksasas senses, but they do not
realize that their senses will never be satisfied in this way.
Nonet hel ess, the raksasas are prepared to sacrifice everything to
satisfy their whinsical desires. It is very difficult for themto
understand the real situation because they are overly enanored with



material civilization. Wi then can understand? Those who are nahat nas,
whose hearts have becone magnified, understand that "everything bel ongs
to God, and | also belong to God."

Such mahat mas are not under the control of nmaterial nature
(rmahat manas tu mam partha daivimprakrtimasritah). God is great and the
mahat na' s heart al so becones great by serving the great. Mahatma is not
a stanp for a political |eader. One cannot be stanped nahatna by votes.
The standard for nmahatna is given in Bhagavad-gita: the nahatna is he
who has taken shelter of the superior energy of the Lord. O course al
energies are H's, and He does not nmke distinctions between spiritua
energy and material energy, but for the conditioned soul who is situated
margi nally between nmaterial energy and spiritual energy, there is a
di stinction. The mahatmas see this distinction and so take shelter under
the spiritual energy (daivimprakrtim.

By serving the great, the nahatnas al so becone great through
identifying with the superior energy: (aham brahmasmi) "I am Brahnan- -
spirit.” It is not that they beconme puffed up and think that they are
God. Rather, if one becones Brahman, he nust show his activities in
Brahman. Spirit is active, and to becone Brahnman is not to becone
i nactive. Brahman is spirit, and these naterial bodies are active only
because Brahman is within them |If we are active despite our contact
with material nature, do we cease to be active when we purify oursel ves
of the material contami nation and establish ourselves in our proper
identity as pure Brahman? Realizing "I am Brahman" neans engagenent in
spiritual activity because we are spirit, and our activities are
exhi bited even though we are contaninated by matter. To becone Brahnan
does not nean to becone void but to establish ourselves in the superior
nature, which neans superior energy and superior activities. To becone
Brahman nmeans to be conpletely engaged in rendering devotional service
to the Lord. Thus the mahatnma understands that if service is to be
rendered, it is to be to Krsna and no one el se. W have so | ong served
our senses; now we should serve Krsna.

There is no question of stopping service, for we are neant for
service. |Is there anyone who does not serve? If we ask the President,
"Who are you serving?' he will tell us that he is serving the country.
No one is devoid of service. Service we cannot stop, but we do have to
redirect our service fromthe illusion to the reality. Wien this is
done, we becone nahat ma.

This process of kirtana (kirtayantah), always chanting the glories
of the Lord, is the beginning of nmahatna. That process is sinplified by
Lord Caitanya Mahaprabhu who inparted to mankind this chanting of Hare
Krsna, Hare Krsna, Krsna Krsna, Hare Hare/ Hare Ramm, Hare Ranma, Rana
Rama, Hare Hare. There are nine different processes of devotiona
service, of which sravanam kirtanam hearing and chanting, are the nost
i mportant. Kirtanam actually nmeans "describing.” W can describe with
nusi ¢, words, pictures, etc. Sravanam goes hand in hand with Kkirtanam
for unless we hear, we cannot describe. W don't need any materia
qualifications in order to attain the Suprene. All we have to do is hear
fromauthoritative sources and repeat accurately what we hear

Formerly, the Vedas were heard by the student fromthe spiritua
master, and thus the Vedas becane known as sruti, neaning "that which is
heard." In Bhagavad-gita, for exanple, we see that Arjuna is listening
to Krsna on the battlefield. He is not engaged in the study of Vedanta
phi | osophy. W can hear fromthe Suprenme Authority in any place, even in



the battlefield. The know edge is received, not nanufactured. Some
peopl e think, "Wiy should | listen to Hin? | can think for nyself. | can
manuf acture sonething new." This is not the Vedic process of descending
know edge. By ascendi ng know edge, one tries to elevate hinself by his
own effort, but by descendi ng knowl edge one receives the know edge from
a superior source. In the Vedic tradition, know edge is inparted to the
student fromthe spiritual naster, as in Bhagavad-gita (evam paranpar a-
praptam i mam raj arsayo vi duh). Subm ssive hearing is so powerful that
sinmply by hearing fromauthoritative sources we can becone conpletely
perfect. In becom ng subni ssive, we becone aware of our own

i nperfections. As long as we are conditioned, we are subject to four

ki nds of inperfections: we are sure to conmmt mistakes, to becone
illusioned, to have inperfect senses and to cheat. Therefore our attenpt
to understand the Absolute Truth by our faulty senses and experience is
futile. W nust hear froma representative of Krsna who is a devotee of
Krsna's. Krsna nmade Arjuna H s representative because Arjuna was Hi s
devot ee: bhakto 'si ne sakha ceti. (Bg. 4.3)

No one can becone a representative of God wi thout being a devotee
of God's. One who thinks, "I am God," cannot be a representative.
Because we are part and parcel of God, our qualities are the sane as
His, and therefore if we study these qualities in ourselves, we cone to
| earn sonet hing of God. This does not nean that we understand the
guantity of God. This self-realization process is one way of
under standi ng God, but in no case can we preach, "I am God." W cannot
claimto be God without being able to display the powers of God. As far
as Krsna is concerned, He proved that He was God by displaying so nuch
power and by revealing H's universal formto Arjuna. Krsna showed this
awesone formin order to di scourage people who would claimto be God. W
shoul d not be fooled by one who clains to be God; following in the
footsteps of Arjuna, we should request to see the universal formbefore
accepting anyone as God. Only a fool would accept another fool as God.

No one can be equal to God, and no one can be above Hm Even Lord
Brahma and Siva, the nbst exalted dem gods, are subservient to H m and
pay their respectful obeisances. Instead of trying to becone God by sone
nedi tati onal process or other, we had better hear about God subm ssively
and try to understand H mand our relationship to Hm The
representative of God or the incarnation of God never clains to be God
but the servant of God. This is the sign of the bona fide
representative

What ever we |learn of God fromauthoritative sources can be
described, and that will help us nake spiritual progress. This
description is called kirtana. If we try to repeat what we hear, we
becone established in knowl edge. By the process of sravanam kirtanam
hearing and chanting, we can becone free frommaterial conditioning and
attain to the kingdomof God. In this age it is inpossible to practice
sacrifice, speculation or yoga. There is no way open to us but the way
of hearing subm ssively fromauthoritative sources. This is the way the
mahat nas received the nost confidential know edge. It is the way Arjuna
received it fromKrsna, and it is the way we nust receive it fromthe
di sciplic succession steming from Arjuna.

Chapter Five



Par ampar a: Know edge Through Disciplic Succession

sri bhagavan uvaca
i mam vi vasvat e yogam
pr okt avan aham avyayam
vi vasvan nanave praha
manur i ksvakave 'bravit

"The Bl essed Lord said: | instructed this inperishable science of
yoga to the sun-god, Vivasvan, and Vivasvan instructed it to Manu, the
father of mankind, and Manu in turn instructed it to |ksvaku." (Bg.4.1)

Many ages ago Krsna inparted the divine know edge of Bhagavad-gita
to Vivasvan, the god of the sun. To the best of our know edge, the sun
is a very hot place, and we do not consider it possible for anyone to
live there. It is not even possible to approach the sun very closely
with these bodi es. However, fromthe Vedic literatures we can understand
that the sun is a planet just like this one but that everything there is
conposed of fire. Just as this planet is predonm nately conposed of
earth, there are other planets which are predoninately conposed of fire
water and air.

The living entities on these various planets acquire bodies
conposed of elenents in accordance with the predom nating el enent on the
pl anet; therefore those beings who live on the sun have bodi es which are
conposed of fire. O all beings on the sun, the principal personality is
a god by the nane of Vivasvan. He is known as the sun-god (surya-
narayana). On all planets there are principal personalities, just as in
the United States the chief person is the President. Fromthe history
cal l ed t he Mahabharata we understand that fornerly there was only one
king on this planet by the name of Mharaja Bharata. He rul ed sone 5, 000
years ago, and the planet was naned after him Subsequently the earth
has becone divided into so many different countries. In this way there
is usually one and sonetinmes many controllers of the various planets in
t he universe

Fromthis first verse of the Fourth Chapter we learn that mllions
of years ago Sri Krsna inparted the know edge of karnmm-yoga to the sun-
god Vivasvan, Sri Krsna, who inparts the teachings of Bhagavad-gita to
Arjuna, here indicates that these teachings are not at all new but were
enunci ated many ages ago on a different planet. Vivasvan, in his turn
repeat ed these teachings to his son, Manu. In turn, Manu inparted the
know edge to his disciple I ksvaku. Maharaja | ksvaku was a great king and
forefather of Lord Ramacandra. The point being nmade here is that if one
wants to | earn Bhagavad-gita and profit by it, there is a process for
understanding it, and that process is described here. It is not that
Krsna i s speaki ng Bhagavad-gita to Arjuna for the first tine. It is
estimated by Vedic authorities that the Lord inparted these divine
instructions to Vivasvan sone 400 mllion years ago. Fromthe
Mahabhar at a we understand t hat Bhagavad-gita was spoken to Arjuna sone
5,000 years ago. Before Arjuna, the teachings were handed down by
di sciplic succession, but over such a long period of tine, the teachings
becane | ost.

evam par anpar a- pr apt am
i mam r aj ar sayo vi duh



sa kal eneha nahat a
yogo nastah parant apa
sa evayam naya te 'dya

yogah proktah puratanah
bhakto 'si ne sakha cet
rahasyam hy etad uttanam

"This supreme science was thus received through the chain of
di sciplic succession, and the saintly kings understood it in that way.
But in course of tine the succession was broken, and therefore the
science as it is appears to be lost. That very ancient science of the
relationship with the Suprene is today told by Me to you because you are
My devotee as well as My friend; therefore you can understand the
transcendental nystery of this science." (Bg. 4.2-3)

I n Bhagavad-gita a nunber of yoga systens are delineated--bhakti -
yoga, karnmm-yoga, jnana-yoga, hatha-yoga--and therefore it is here
call ed yoga. The word yoga neans "to link up," and the idea is that in
yoga we |ink our consciousness to God. It is a neans for reuniting with
God or re-establishing our relationship with Hm In the course of tine,
this yoga inparted by Sri Krsna was lost. Wiy is this? Were there no
| earned sages at the tine Sri Krsna was speaking to Arjuna? No, there
were nmany sages present at the tinme. By "lost" it is neant that the
purport of Bhagavad-gita was |ost. Scholars nay give their own
i nterpretati on of Bhagavad-gita, analyzing it according to their own
whi ns, but that is not Bhagavad-gita. This is the point that Sri Krsna
is stressing, and a student of Bhagavad-gita should note it. A person
may be a very good scholar fromthe naterial point of view, but that
does not qualify himto comment on Bhagavad-gita. In order to understand
Bhagavad-gita, we have to accept the principle of disciplic succession
(paranpara). We nust enter into the spirit of Bhagavad-gita and not
approach it sinply fromthe viewpoint of erudition

O all people, why did Sri Krsna select Arjuna as a recipient of
this know edge? Arjuna was not a great scholar at all, nor was he a
yogi, nmeditator or a holy man. He was a warrior about to engage in
battle. There were nmany great sages living at the tine, and Sri Krsna
coul d have given Bhagavad-gita to them The answer is that despite being
an ordinary nan, Arjuna had one great qualification: bhakto 'si nme sakha
ceti: "You are My devotee and My friend." This was Arjuna's exceptiona
qualification, a qualification which the sages did not have. Arjuna knew
that Krsna was the Suprene personality of Godhead, and therefore he
surrendered hinself unto Hm accepting HHmas his spiritual naster
Unl ess one is a devotee of Lord Krsna's, he cannot possibly understand
Bhagavad-gita. If one wants to understand Bhagavad-gita, he cannot take
hel p from other nmethods. He nust understand it as prescribed in
Bhagavad-gita itself, by understanding it as Arjuna understood it. If we
wi sh to understand Bhagavad-gita in a different way, or give an
i ndividual interpretation, that may be an exhibition of our schol arship,
but it is not Bhagavad-gita.

By schol arship we nay be able to manufacture sonme theory of
Bhagavad-gita, just as Mahatnma Gandhi did when he interpreted Bhagavad-
gita in an effort to support his theory of nonviolence. Howis it
possi bl e to prove nonviol ence from Bhagavad-gita? The very thene of
Bhagavad-gita i nvolves Arjuna's reluctance to fight and Krsna's inducing
himto kill his opponents. In fact, Krsna tells Arjuna that the battle



had al ready been deci ded by the Suprene, that the people who were
assenbl ed on the battlefield were predestined never to return. It was
Krsna's programthat the warriors were all destined to die, and Krsna
gave Arjuna the opportunity of taking the credit of conquering them If
fighting is proclained a necessity in Bhagavad-gita, howis it possible
to prove nonviolence fromit? Such interpretations are attenpts to
di stort Bhagavad-gita. As soon as the Gta is interpreted according to
the notive of an individual, the purpose is lost. It is stated that we
cannot attain the conclusion of the Vedic literature by the force of our
own | ogic or argunent. There are nany things which do not cone within
the jurisdiction of our sense of logic. As far as scriptures are
concerned, we find different scriptures describing the Absolute Truth in
different ways. If we analyze all of them there will be bew | dernent.
There are al so nmany phil osophers with different opinions, and they're
al ways contradicting one another. |If the truth cannot be understood by
readi ng various scriptures, by logical argunent or phil osophica
theories, then how can it be attained? The fact is that the w sdom of
the Absolute Truth is very confidential, but if we follow the
authorities, it can be understood.

In India, there are disciplic successions comng from
Ramanuj acarya, Madhvacarya, N nbarka, Visnusvam and other great sages.
The Vedic literatures are understood through the superior spiritua
masters. Arjuna understood Bhagavad-gita fromKrsna, and if we wish to
understand it, we have to understand it from Arjuna, not from any other
source. |If we have any know edge of Bhagavad-gita, we have to see how it
tallies with the understanding of Arjuna. |If we understand Bhagavad-gita
in the same way that Arjuna did, we should know that our understandi ng
is correct. This should be the criteria for our studying of Bhagavad-
gita. If we actually want to receive benefit from Bhagavad-gita, we have
to follow this principle. Bhagavad-gita is not an ordinary book of
know edge which we can purchase fromthe nmarket place, read and nerely
consult a dictionary to understand. This is not possible. If it were,
Krsna woul d never have told Arjuna that the science was |ost.

It is not difficult to understand the necessity of going through
the disciplic succession to understand Bhagavad-gita. If we wish to be a
| awyer, an engi neer or doctor, we have to receive know edge fromthe
authoritative | awers, engineers and doctors. A new |l awer has to becone
an apprentice of an experienced |lawer, or a young man studying to be a
doctor has to beconme an intern and work with those who are al ready
licensed practitioners. Qur knowl edge of a subject cannot be
perfectionalized unless we receive it through authoritative sources.

There are two processes for attaining know edge--one is inductive
and the other is deductive. The deductive nethod is considered to be
nore perfect. W may take a prenise such as, "All nen are nortal," and
no one need discuss how nman is nortal. It is generally accepted that
this is the case. The deductive conclusion is: "M . Johnson is a nan;
therefore M. Johnson is nortal." But howis the premise that all nen
are nortal arrived at? Followers of the inductive nethod wish to arrive
at this prem se through experinent and observations. W nmay thus study
that this man died and that nan died, etc., and after seeing that so
many nen have died we may concl ude or generalize that all nen are
nortal, but there is a najor defect in this inductive nethod, and that
is that our experience is limted. W may never have seen a man who is
not nortal, but we are judging this on our personal experience, which is



finite. Qur senses have |limted power, and there are so nmany defects in
our conditional state. The inductive process consequently is not always
perfect, whereas the deductive process froma source of perfect
know edge is perfect. The Vedic process is such a process.

Al t hough the authority is acknow edged, there are nany passages in
Bhagavad-gita whi ch appear to be dogmatic. For instance, in the Seventh
Chapter Sri Krsna says:

mat t ah par at ar am nanyat
kincid asti dhananjaya

mayi sarvam i dam prot am
sutre nani-gana iva

"O conqueror of wealth (Arjuna), there is no Truth superior to M.
Everyt hing rests upon Mg, as pearls are strung on a thread." (Bg. 7.7)

Sri Krsna is saying that there is no authority greater than H m
and this appears to be very dogmatic. If | say, "There is no one greater

than nme," people would think, "Ch, Svamiji is very proud.”" If a man who
is conditioned by so many inperfections says that he is the greatest of
all, he blasphenes. But Krsna can say this, for we can understand from

the histories that even while He was on this earth, He was consi dered
the greatest personality of Hs tinme. Indeed, He was the greatest in al
fields of activity.

According to the Vedic system know edge which is achieved fromthe
greatest authority is to be considered perfect. According to the Vedas,
there are three kinds of proof: pratyaksa, anunmana and sabda. One is by
direct visual perception. If a person is sitting in front of ne, | can
see himsitting there, and ny know edge of his sitting there is received
t hrough ny eyes. The second net hod, anumana, is auricular: we nmay hear
children playing outside, and by hearing we can conjecture that they are
there. And the third nethod is the nmethod of taking truths froma higher
authority. Such a saying as "Man is nortal" is accepted from hi gher
authorities. Everyone accepts this, but no one has experienced that all
nmen are nortal. By tradition, we have to accept this. If soneone asks,
"Who found this truth first? Did you discover it?" it is very difficult
to say. All we can say is that the know edge is com ng down and that we
accept it. CQut of the three nethods of acquiring know edge, the Vedas
say that the third nethod, that of receiving know edge from hi gher
authorities, is the nost perfect. Direct perception is always inperfect,
especially in the conditional stage of life. By direct perception we can
see that the sun is just like a disc, no larger than the plate we eat
on. From scientists, however, we cone to understand that the sun is nmany
t housands of tines larger than the earth. So what are we to accept? Are
we to accept the scientific proclamation, the proclamation of
authorities, or our own experience? Al though we cannot ourselves prove
how | arge the sun is, we accept the verdict of astrononers. In this way
we are accepting the statenents of authorities in every field of our
activities. Fromnewspapers and radi o we al so understand that such and
such events are taking place in China and India and ot her places al
around the earth. W' re not experiencing these events directly, and we
don't know that such events are actually taking place, but we accept the
authority of the newspapers and radio. W have no choice but to believe
authorities in order to get know edge. And when the authority is
perfect, our know edge is perfect.



According to the Vedic sources, of all authorities Krsna is the
greatest and nost perfect (mattah parataram nanyat kincid asti
dhananj aya). Not only does Krsna proclaimHi nself to be the highest
authority, but this is also accepted by great sages and schol ars of
Bhagavad-gita. If we do not accept Krsna as authority and take H's words
as they are, we cannot derive any benefit from Bhagavad-gita. It is not
dogmatic; it is a fact. If we study scrutinizingly what Krsna says, we
will find that it is right. Even scholars |ike Sankaracarya, who have
di fferent opinions fromthe Personality of Godhead, adnit that Krsna is
svayam bhagavan--Krsna is the Suprene Lord.

Vedi ¢ know edge is not a recent discovery. It is all old reveal ed
know edge. Krsna refers to it as puratanah, which nmeans ancient. Krsna
says that mllions of years before He spoke this yoga to the sun-god,
and we do not know how many nillions of years before that He spoke it to
soneone el se. This know edge i s always bei ng repeated, just as sumer,
autumm, winter and spring are repeated every year. Qur fund of know edge
is very poor; we do not even know the history of this planet nore than
5,000 years back, but the Vedic literatures give us histories extending
mllions of years ago. Just because we have no know edge of what
happened 3,000 years ago on this planet, we cannot conclude that there
was no history then. O course one can disclaimthe historical validity
of Krsna. One may say that Krsna, according to Mahabharata, lived 5, 000
years ago, and this being the case, there is no possibility of His
havi ng spoken Bhagavad-gita to the sun god so many millions of years
before. If | said that | gave a speech on the sun sone mllions of years
ago to the sun-god, people would say, "Svamiji is speaking sone
nonsense." But this is not the case with Krsna, for He is the Suprene
Personal ity of Godhead. Wether we believe that Krsna spoke Bhagavad-
gita to the sun-god or not, this fact is being accepted by Arjuna.
Arjuna accepted Krsna as the Suprene Lord, and therefore he knew that it
was quite possible for Krsna to have spoken to soneone nillions of years
before. Although Arjuna personally accepts the statenents of Sri Krsna,
in order to clarify the situation for people who would cone after him
he asks:

apar am bhavat o j anma

param j anma vi vasvat ah

kat ham et ad vijani yam
tvam adau proktavan it

"The sun-god Vivasvan is senior by birth to You. How am| to
understand that in the beginning You instructed this science to hinP"
(Bg. 4.4)

Actually this is a very intelligent question, and Krsna answers it
in this way:

bahuni nme vyatitan

janmani tava carjuna
tany aham veda sarvan
na tvam vettha parantapa

"Many, nany births both you and | have passed. | can renenber al
of them but you cannot, O subduer of the eneny!" (Bg. 4.5)



Al t hough Krsna is God, He incarnates nany, nmany tines. Arjuna,
being a living entity, also takes his birth nany, nmany tines. The
di fference between the Suprene Personality of Godhead and a living
entity is, tany aham veda sarvani: Krsna renenbers the events of His
past incarnations, whereas the living entity cannot renenber. That is
one of the differences between God and man. God is eternal, and we are
al so eternal, but the difference is that we are always changi ng our
bodi es. At death we forget the events of our lifetine; death neans
forgetfulness, that's all. At night, when we go to sleep, we forget that
we are the husband of such and such a wife and the father of such and
such children. W forget ourselves in sleep, but when we wake up, we
remenber, "Ch, | amso and so, and | must do such and such.” It is a
fact that in our previous lives we had other bodies with other famlies,
fathers, nothers and so on in other countries, but we have forgotten al
of these. W night have been dogs or cats or nen or gods--whatever we
were we have now forgotten.

Despite all these changes, as living entities, we are eternal. Just
as in previous lives we have prepared for this body, in this lifetinm we
are preparing for another body. W get our bodies according to our
karma, or activities. Those who are in the node of goodness are pronoted
to higher planets, in a higher status of life (Bg. 14.14). Those who die
in the node of passion remain on earth, and those who die in the node of
i gnorance nmay fall into the aninal species of life or may be transferred
to a lower planet (Bg. 14.15). This is the process that has been going
on, but we forget it.

At one tinme, Indra, the king of heaven, conmtted an offense at the
feet of his spiritual naster, and his spiritual naster cursed himto
take the birth of a hog. Thus the throne of the heavenly ki ngdom becane
enpty as Indra went to earth to becone a hog. Seeing the situation
Brahma came to earth and addressed the hog: "My dear sir, you have
become a hog on this planet earth. | have cone to deliver you. Cone with
nme at once." But the hog replied:. "Ch | cannot go with you. | have so
many responsibilities--ny children, wife and this nice hog society."
Even t hough Brahma promised to take himback to heaven, Indra, in the
formof a hog, refused. This is called forgetfulness. Simlarly, Lord
Sri Krsna cones and says to us, "Wat are you doing in this materia
wor | d? Sarva-dharnman parityaj ya mam ekam saranam vraja. Cone to Mg, and
"Il give you all protection." But we say, "I don't believe You Sir.
have nore inportant business here." This is the position of the
condi tioned soul --forgetful ness. This forgetful ness is quickly
di ssipated by following in the path of disciplic succession
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Chapter Six

Know edge of Krsna's Appearances and Activities

There are two forces of nature working in us. By one we decide that

inthis lifetime we will make spiritual advancenment, but at the next
nmonent the other force, maya, or illusory energy, says, "Wuat is al

this trouble that you' re going to? Just enjoy this Ilife and be easy with
yoursel f." This tendency to fall into forgetfulness is the difference

bet ween God and man. Arjuna is a conpanion and associate of Krsna's, and
whenever Krsna appears on any planet, Arjuna also takes birth and
appears with H m Wen Krsna spoke Bhagavad-gita to the sun god, Arjuna
was al so present with HHm But, being a finite living entity, Arjuna
could not renenber. Forgetfulness is the nature of the living entity. W
cannot even renenber what we were doing at this exact tine yesterday or
a week ago. If we cannot renenber this, howis it possible to renmenber
what happened in our previous lives? At this point we may ask how it is
that Krsna can renenber and we cannot, and the answer is that Krsna does
not change H s body.

ajo 'pi sann avyayat na
bhut anam i svaro ' pi san
prakrti m svam adhi st haya
sanmbhavany at ma- mayaya

"Al though | am unborn and My transcendental body never
deteriorates, and although | amthe Lord of all sentient beings, | stil
appear in every mllenniumin My original transcendental form" (Bg.

4.6)

The word at ma- nayaya means that Krsna descends as He is. He does
not change H s body, but we, as conditioned souls, change ours, and
because of this we forget. Krsna knows not only the past, present and
future of H s activities, but the past, present and future of everyone's
activities.

vedaham samatitan
vartamanani carj una
bhavi syani ca bhut an



mam tu veda na kascana

"O Arjuna, as the Suprenme personality of Godhead, | know everything
t hat has happened in the past, all that is happening in the present, and
all things that are yet to cone. | also know all living entities; but M

no one knows." (Bg. 7.26)

In Srimad-Bhagavatam we also find that the Supreme Lord is defined
as one who knows everything. This is not the case with even the nost
elevated living entities, such as Brahna and Siva. Only Visnu or Krsna
knows everything. W may also ask that if the Lord does not change His
body, why does He cone as an incarnation? There is nmuch difference anong
phi | osophers concerning this question. Sone say that Krsna assunes a
mat eri al body when He cones, but this is not the case. If He assuned a
material body like ours, He could not renenber, for forgetful ness is due
to the material body. The actual conclusion is that He doesn't change
His body. God is called all-powerful, and in the verse quoted above, His
omi potence is explained. Krsna has no birth, and He is eternal
Simlarly, the living entity has no birth, and he is also eternal. It is
only the body with which the living entity identifies that takes birth.

In the very begi nning of Bhagavad-gita, in the Second Chapter
Krsna explains that what we accept as birth and death is due to the
body, and as soon as we regain our spiritual body and get out of the
contam nation of birth and death, we should be qualitatively as good as
Krsna. That is the whole process of Krsna consciousness--the revival of
our original sac-cid-ananda spiritual body. That body is eternal (sat),
full of knowl edge (cit), and blissful (ananda). This naterial body is
neither sat, cit, nor ananda. It is perishable, whereas the person who
is occupying the body is inperishable. It is also full of ignorance, and
because it is ignorant and tenporary, it is full of nmisery. W fee
severe hot or severe cold due to the material body, but as soon as we
revive our spiritual body, we becone unaffected by dualities. Even while
within the nmaterial bodies there are yogis who are inpervious to
dualities such as heat and cold. As we begin to nake spiritua
advancenent while in the naterial body, we begin to take on the
qualities of a spiritual body. If we put iron into a fire, it becones
hot, and then it becones red-hot, and finally it is no | onger iron, but
fire--whatever it touches bursts into flanes. As we becone advanced in
Krsna consci ousness, our material body will becone spiritualized and
will no longer be affected by nmaterial contam nation

Krsna's birth, H s appearance and di sappearance, are |ikened unto
t he appearance and di sappearance of the sun. In the norning it appears
as if the sun is born fromthe eastern horizon, but actually it is not.
The sun is neither rising nor setting; it is as it is inits position
Al risings and settings are due to the rotation of the earth.

Simlarly, in Vedic literatures there are prescribed schedules for the
appear ance and di sappearance of Sri Krsna. Krsna's rising is just like
the sun. The sun's rising and setting are going on at every nonent;
sonmewhere in the world people are witnessing sunrise and sunset. It is
not that at one point Krsna is born and at another point He is gone. He
is always there sonewhere, but He appears to cone and go. Krsna appears
and di sappears in nmany universes. W only have experience of this one
uni verse, but fromVedic literatures we can understand that this
universe is but a part of the infinite manifestations of the Suprene
Lord.



Al t hough Krsna is the Suprenme Lord and is unborn and unchangeabl e,
He appears in His original transcendental nature. The word prakrti neans
"nature." In the Seventh Chapter of Bhagavad-gita, it is stated that
there are many ki nds of nature. These have been categorized into three
basi c types. There is external nature, internal nature and margi na
nature. The external nature is the nmanifestation of this material world,
and in the Seventh Chapter of Bhagavad-gita this is described as apara
or material nature. When Krsna appears, He accepts the higher nature
(prakrtimsvan), not the inferior material nature. Sonetines the head of
a state may go to the prison house in order to inspect the prison and
see the inmates there, but the prisoners are in error if they think
"The head of the state has cone to prison, so he is a prisoner just |ike
us." As pointed out before, Sri Krsna states that fools deride H m when
He descends in human form (Bg. 9.11).

Krsna, as the Suprene Lord, can cone here at any tinme, and we
cannot object and say that He cannot cone. He is fully independent, and
He can conme and di sappear as He likes. If the head of a state goes to
visit a prison, we are not to assune that he is forced to do so. Krsna
cones with a purpose, and that is to reclaimfallen conditioned souls.
We do not |ove Krsna, but Krsna | oves us. He clains everyone as His son

sarva-yoni su kaunt eya
nurt ayah sanbhavanti yah
t asam brahma mahad yonir
aham bi j a- pradah pita

"It should be understood that all species of life, O son of Kunti,
are nade possible by birth in this material nature, and that | amthe
seed-giving Father." (Bg. 14.4)

The father is always affectionate to the son. The son may forget
the father, but the father can never forget the son. Krsna cones to the
materi al universe out of H's love for us to deliver us fromthe miseries
of birth and death. He says, "My dear sons, why are you rotting in this
m serable world? Cone to Me, and I'I|l give you all protection." W are
sons of the Suprenme, and we can enjoy life very suprenely w thout any
m sery and wi t hout any doubt. Therefore we should not think that Krsna
cones here just as we do, being obliged by the | aws of nature. The
Sanskrit word avatara literally nmeans "he who descends." One who
descends fromthe spiritual universe into the naterial universe through
his own will is called an avatara. Sonetinmes Sri Krsna descends Hinself,
and sonetimes He sends His representative. The mmjor religions of the
wor | d- - Chri stian, Hi ndu, Buddhi st and Moslem-believe in sone suprene
authority or personality com ng down fromthe ki ngdomof God. In the
Christian religion, Jesus Christ claimed to be the son of God and to be
com ng fromthe kingdomof God to reclaimconditioned souls. As
foll owers of Bhagavad-gita, we admt this claimto be true. So basically
there is no difference of opinion. In details there may be differences
due to differences in culture, clinmate and people, but the basic
principle remains the sane--that is, God or H's representatives cone to
recl ai mconditioned soul s.

yada yada hi dhar masya
gl anir bhavati bharata
abhyut t hanam adhar masya



t adat manam srj amy aham

"Whenever and wherever there is a decline in religious practice, O
descendant of Bharata, and a predonminant rise of irreligion--at that
time | descend Myself." (Bg. 4.7)

God is very conpassionate. He wi shes to see our miseries cease, but
we are trying to adjust to these miseries. Because we are part and
parcel of the Suprene Lord, we are not neant for these mseries, but
sonehow or other we have voluntarily accepted them There are miseries
arising fromthe body and nmind, fromother living entities and from
natural catastrophes. W are either suffering fromall three of these
mseries, or at |least fromone. W are always trying to make a sol ution
to these niseries, and this attenpt constitutes our struggle for
exi stence. That solution cannot be nmade by our tiny brain. It can be
made only when we | ake to the shelter of the Suprenme Lord.

We can becone happy when we are reinstated in our constitutiona
position, and Bhagavad-gita is neant to reinstate us in that position
God and His representative also cone to help. As stated previously, they
descend upon the nmaterial world fromthe superior nature and are not
subject to the laws of birth, old age, disease and death. Krsna gives
Arjuna the foll owi ng reasons for Hi s descent upon the world:

paritranaya sadhunam

vi nasaya ca duskrtam
dhar ma- sanst hapanart haya

sanbhavam yuge yuge

“In order to deliver the pious and to annihilate the mscreants, as
well as to re-establish the principles of religion, |I advent Myself
mllenniumafter mllennium" (Bg. 4.8)

Here Krsna says that He cones when there is a decline in dharna.
The Sanskrit word dharna has been translated into English as "faith,"
but faith has conme to nmean a religious systemthat goes under the nane
of Christian, Mslem Hi ndu, Buddhist, etc. But the word dharma does not
have the sane neaning as faith. The faith of an individual may change
fromHi ndu to Buddhist to Christian to Moslem etc. People have the
ability to accept one faith and reject another, but dharma cannot be
changed. It is the nature of every individual to render service, either
to himself, his famly, his community, nation or to hunmanity at |arge.
This rendering of service cannot in any way be divorced fromthe living
entity, and it is this that constitutes the dharma of every living
bei ng. Wthout rendering service, one cannot exist. The world goes on
because we are all rendering and exchangi ng service. W nust forget
whet her we are Christian, Mdslemor H ndu, and we nust understand that
we are living entities whose constitutional position is to render
service to the suprene living entity. Wien we reach that stage of
under st andi ng, we are |iberated.

Li beration is freedomfromtenporary designations which we have
acquired fromassociation with material nature. Liberation is nothing
nore than this. Because we have naterial bodies, we take on so nmany
designations; thus we call ourselves a nan, a parent, an Anerican, a
Christian, Hindu, etc. These designations should be abandoned if we at
all want to beconme free. Under no circunstances are we master. W are at
the present serving, but we are serving with designations. We're the



servants of a wife, of a famly, of a job, of our own senses, of our
children, and if we have no children we becone servants of our cats or
dogs. In any case, we nust have soneone, sonething to serve. If we have
no wife or child, we have to catch sone dog or other lower aninmal in
order to serve it. That is our nature. W are conpelled to do it. Wen
we at | ast becone free fromthese designations and begin to render
transcendental loving service to the Lord, we attain our perfectiona
state. We then becone established in our true dharma

Thus Sri Krsna says that He appears whenever there is a discrepancy
in the dharma of the living entities, that is to say whenever the living
entities cease rendering service to the Suprene. In other words, when
the living entity is too busily engaged serving his senses, and there is
an over-indul gence in sense gratification, the Lord cones. In India, for
i nstance, when people were over-indulging in animal slaughter, Lord
Buddha canme to establish ahinsa, nonviolence to all living entities.
Simlarly, in the above-quoted verse, Sri Krsna says that He cones in
order to protect the sadhus (paritranaya sadhunanm). Sadhus are typified
by their toleration of all other living entities. Despite al
i nconveni ences and dangers, they try to give real know edge to the
people in general. A sadhu is not the friend of a particular society,

conmunity or country but is a friend of all--not only of human bei ngs,
but of aninals and lower forns of life. In short, the sadhu is an eneny
of no one and a friend to all. Consequently he is always peaceful. Such

persons who have sacrificed everything for the Lord are very, very dear
to the Lord. Although the sadhus do not nmind if they are insulted, Krsna
does not tolerate any insult to them As stated in the Ninth Chapter of
Bhagavad-gita, Krsna is alike to all, but He is especially inclined to

H s devot ees:

sanp ' ham sarva- bhut esu
na nme dvesyo 'sti na priyah
ye bhajanti tu mam bhaktya

mayi te tesu capy aham

"I envy no one, nor aml partial to anyone. | amequal to all. But
whoever renders service unto Me in devotion is a friend, is in M, and
amalso a friend to him" (Bg. 9.29)

Al t hough Krsna is neutral to all, for one who is constantly engaged
in Krsna consci ousness, who is spreadi ng the nessage of Bhagavad-gita,
He gives special protection. It is Sri Krsna's pronise that H s devotee
shal | never perish: kaunteya pratijanihi na nme bhaktah pranasyati (Bg.
9.31).

Not only does Krsna come to protect and save H s devotees, but also
to destroy the w cked (vinasaya ca duskrtanm). Krsna wanted to establish
Arjuna and the five Pandavas, who were the nost pious ksatriyas and
devotees, as rulers of the world, and He al so wanted to vanqui sh the
atheistic party of Duryodhana. And as nentioned before, a third reason
for Hs coming is to establish real religion (dharma-sansthapanarthaya).
Thus Sri Krsna's purpose for conming is threefold: He protects Hi s
devot ees, vanqui shes the denonic, and establishes the real religion of
the living entity. He cones not only once, but many, nany tines
(sanbhavam yuge yuge) because this nmaterial world is such that in the
course of tine, after an adjustnent is nade, it will again deteriorate



The world is so conceived that even if we make a very good
arrangenent, it will gradually deteriorate. After World War | an
arm stice was signed, and there was a short period of peace, but Wrld
War ||l soon canme, and now that that is over they are nmaki ng preparations
for World War 11l. This is the function of tine (kala) in the material
world. We build up a very nice house, and after fifty years it
deteriorates, and after one hundred years it deteriorates even nore.
Simlarly, when the body is young, people care for it, always |avishing
affection upon it and kissing it, but when it grows old no one cares for
it. This is the nature of the material world--even if a very good
adjustrment is made, it will in course of tine be vanqui shed. Therefore
adjustments are periodically required, and fromage to age the Suprene
Lord or His representative cone to nake adjustnents in the direction of
civilization. Thus Sri Krsna descends nany tines to establish or
rejuvenate nmany different religions.

Chapter Seven

Know edge as Faith in Guru and surrender to Krsna

In the Fourth Chapter of Bhagavad-gita Sri Krsna concludes that of
all sacrifices, the best is the acquisition of know edge.

sreyan dravyamayad yaj naj
j nana-yaj nah parant apa

sarvam kar makhi | am part ha
j nane pari samapyate

"O chastiser of the eneny, the sacrifice of know edge is greater
than the sacrifice of material possessions. O son of Prtha, after all
the sacrifice of work culmnates in transcendental know edge." (Bg.

4. 33)

Know edge is the best sacrifice because this conditional life is
due to ignorance. The purpose of sacrifice, penance, yoga and
phi | osophi cal discussion is to acquire know edge. There are three stages
of transcendental know edge by which one realizes the inpersonal aspect
of God (Brahnan realization), the |localized aspect of God within the
heart and within every atom (Paramatna or Supersoul realization) and the
realization of the Suprene Personality of Godhead (Bhagavan
realization). But the very first step in acquiring know edge is coni ng
to understand that "I amnot this body. | amspirit soul, and ny ai m of
life is to get out of this material entanglenent." The point is that
what ever sacrifice we nake is intended to enable us to cone to the point
of real know edge. The hi ghest perfection of know edge is given in
Bhagavad-gita as surrender to Krsna (bahunam janmanam ante j nanavan nam
prapadyate) (Bg. 7.19). The jnanavan, not the fool, surrenders unto
Krsna, and that is the highest stage of know edge. Sinmilarly, at the end
of Bhagavad-gita Sri Krsna advises Arjuna:

sarva-dharman parityajya
mam ekam saranam vr aj a
aham t vam sar va- papebhyo



noksayi syami na sucah

"Abandon all varieties of religion and just surrender unto M. |
shal |l deliver you fromall sinful reaction. Do not fear." (Bg. 18.66)

This is the nost confidential part of know edge. Fromall points of
view, if we make an anal ytical study of the Vedic literatures, we wll
find that the ultimate summt of know edge is to surrender unto Krsna.
And what type of surrender is reconmended? Surrender in full know edge--
when one cones to the perfectional point he nust understand that
Vasudeva, Krsna, is everything. This is also confirned in Brahna-
sanhi t a:

i svarah paramah krsnah
sac- ci d- ananda- vi gr ahah
anadi r adir govi ndah
sar va- kar ana- kar anam

"Krsna, who is known as Govinda, is the Suprene Godhead. He has an
eternal, blissful, spiritual body. He is the origin of all. He has no
other origin, and He is the prinme cause of all causes." (Brahma-sanmhita
5.1)

The words sarva-karana indicate that Krsna is the cause of al
causes. |If we search to see who the father of our father is, and who his
father is, and so on back, if it were sonehow possible to trace our
ancestry back through time, we would arrive at the Suprene Father, the
Suprene Personality of Godhead.

O course everyone wants to see God i medi ately, but we can see God
when we are qualified and in perfect know edge. W can see Cod eye to
eye, just as we are seeing one another, but qualification is required,
and that qualification is Krsna consci ousness. Krsna consci ousness
begi ns with sravanam hearing about Krsna through Bhagavad-gita and
other Vedic literatures, and kirtanam repeating what we've heard and
glorifying Krsna by chanting His nanes. By chanting and hearing of Krsna
we can actually associate with Hm for He is absolute and nondifferent
fromH s nanes, qualities, forns and pastines. As we associate with
Krsna, He hel ps us to understand Hi m and dispels the darkness of
i gnorance with the light of knowl edge. Krsna is sitting within our
hearts acting as guru. Wien we begin hearing topics about H m the dust
whi ch has accumnul ated on our ninds due to so nany years of nmaterial
contam nati on beconmes gradually cleaned. Krsna is a friend to everyone,
but He is a special friend to Hi s devotees. As soon as we becone a
little inclined toward Hm He begins to give favorable instructions
fromw thin our hearts so that we can gradually nake progress. Krsna is
the first spiritual master, and when we becone nore interested in Hm
we have to go to a sadhu or holy man who serves as spiritual master from
without. This is enjoined by Sri Krsna Hinself in the follow ng verse:

tad viddhi prani patena
pari prasnena sevaya

upadeksyanti te jnanam

j nani nas tattva-darsinah

"Just try to learn the truth by approaching a spiritual naster.
I nquire from hi msubm ssively and render service unto him The self-



realized soul can inpart know edge unto you because he has seen the
truth." (Bg. 4.34)

It is necessary to select a person to whomwe can surrender
ourselves. O course no one likes to surrender to anyone. W are puffed
up with whatever know edge we have, and our attitude is, "Oh, who can
gi ve nme know edge?" Sone people say that for spiritual realization there
is no need for a spiritual nmaster, but so far as Vedic literature is
concerned, and as far as Bhagavad-gita, Srinad-Bhagavatam and the
Upani sads are concerned, there is need of a spiritual nmaster. Even in
the material world if one wants to learn to be a nusician, he has to
search out a nmusician to teach him or if one wants to be an engi neer
he has to go to a technol ogical college and | earn fromthose who know
t he technol ogy. Nor can anyone becone a doctor by sinply purchasing a
book fromthe nmarket and reading it at hone. One has to be adnitted to a
nmedi cal coll ege and undergo training under licensed doctors. It is not
possi ble to | earn any maj or subject sinply by purchasi ng books and
readi ng them at hone. Soneone is needed to show us how to apply that
know edge which is found in the books. As far as the science of God is
concerned, Sri Krsna, the Suprenme Personality of Godhead Hi nself,
advises us to go to a person to whomwe can surrender. This neans that
we have to check to see if a person is capable of giving instructions in
Bhagavad-gita and other literatures of God realization. It is not that
we are to search out a spiritual nmaster whinsically. W should be very
serious to find a person who is actually in know edge of the subject.

In the begi nning of Bhagavad-gita Arjuna was tal king to Krsna just
like a friend, and Krsna was questioning how he, as a nmlitary nan,
could give up fighting. But when Arjuna saw that friendly tal ks woul d
not make a solution to his problens, he surrendered unto Krsna, saying,
si syaste ' ham sadhi mam tvam prapannam "Now | am Your disciple and a
soul surrendered unto You. Please instruct ne." (Bg. 2.7) This is the
process. It is not that we should blindly surrender, but we should be
able to inquire with intelligence.

Wthout inquiry, we cannot nmake advancenent. In school a student
who nmekes inquiries fromthe teacher is usually an intelligent student.
It is generally a sign of intelligence when a small child inquires from
his father, "Ch, what is this? Wat is that?" W may have a very good
spiritual master, but if we have no power to inquire, we cannot nake
progress. Nor should the inquiry be of the nature of a challenge. One
should not think, "Now | will see what kind of spiritual master he is.
will challenge him" Qur inquiries (pariprasnena) should be on the
subj ect of service (sevaya). Wthout service, our inquiries will be
futile, but even before naking inquiries, we should have sone
qualification. If we go to a store to purchase sone gold or jewelry and
we know not hi ng about jewels or gold, we are likely to be cheated. If we

go to a jeweler and say, "Can you give nme a dianond?" he wi |l understand
that this is a fool. He could charge us any price for anything. That
kind of searching will not do at all. W first have to becone a little

intelligent, for it is not possible to nake spiritual progress
ot herw se.

The begi nning injunction of the Vedanta-sutra is: athato brahma
jijnasa. "Now is the tine to inquire about Brahman." The word atha neans
that one who is intelligent, who has cone to the point of realizing the
basic frustrations of material life, is capable of making inquiry. In
Sri mad- Bhagavatamit is stated that one should inquire froma spiritua



mast er about subjects that are "beyond this darkness." This materia
world is by nature dark, and it is artificially lighted by fire. Qur

i nquiries should be about the transcendental worlds which |lie beyond
this universe. If one is desirous to find out about these spiritua
wor | ds, he should seek out a spiritual naster; otherwise there is no
point in searching. If |I want to study Bhagavad-gita or Vedanta-sutra in
order to nake material inprovenent, it is not necessary to find a
spiritual master. One should first want to inquire about Brahnan and
then search out a master who has perfect vision of the Absolute Truth
(jnani nas tattva-darsinah). Krsna is the suprene tattva, Absolute Truth.
In the Seventh Chapter of Bhagavad-gita Sri Krsna states

manusyanam sahasr esu
kascid yatati siddhaye
yat at am api si ddhanam
kascin mamvetti tattvatah

"Qut of many thousands anong nen, one nay endeavor for perfection
and of those who have achi eved perfection, hardly one knows Me in
truth." (Bg. 7.3)

Thus out of many perfected spiritualists, one man may know what
Krsna actually is. As this verse indicates, the subject matter of Krsna
is not so easy but is very difficult. Yet Bhagavad-gita al so indicates
that it is easy.

bhakt ya mam abhi j anat
yavan yas casm tattvatah
tato mamtattvato jnatva
vi sat e tad-anantaram

"One can understand the Suprene Personality as He is only by
devotional service. And when one is in full consciousness of the Suprene
Lord by such devotion, he can enter into the kingdom of God." (Bg.

18. 55)

If we accept the process of devotional service, we can understand
Krsna very easily. Through it we can understand the science of Krsna
perfectly and becone eligible for entering into the spiritual ki ngdom
I f, as Bhagavad-gita says, after many births we have to eventually
surrender to Krsna, why not surrender to H minmediatel y? Wiy wait for
many, nmany births? If surrender is the end of perfection, why not accept
perfection i mediately? O course the answer is that people are
general |y doubtful. Krsna consci ousness can be attained in one second,
or it cannot be had even after a thousand births and deaths. If we
choose, we can i medi ately becone great souls by surrendering to Krsna,
but because we have doubts whether or not Krsna is actually the Suprene
we have to take tine to dissipate these doubts through study of the
scriptures. By studyi ng Bhagavad-gita under the guidance of a bona fide
spiritual master, we can renove these doubts and nake definite progress.

It is the fire of know edge that burns all doubts and fruitive
activities to ashes. Sri Krsna gives the following infornmation of the
results of inquiring of the truth fromone who has actually seen the
truth.

yaj jnatva na punar nmoham



evam yasyasi pandava
yena bhut any asesan
draksyasy atnany atho nayi
api ced asi papebhyah
sarvebhyah papa-krttamah
sarvam j nana- pl avenai va
Vrjinam santarisyas
yat hai dhansi sam ddho 'gnir
bhasmasat kurute 'rjuna
j nanagni h sarva- kar nan
bhasmasat kurute tatha

"And when you have thus learned the truth, you will know that al
living beings are but parts of Me--and that they are in Mg, and are
M ne. Even if you are considered to be the nost sinful of all sinners,
when you are situated in the boat of transcendental know edge, you will
be able to cross over the ocean of miseries. As a blazing fire burns
firewood to ashes, O Arjuna, so does the fire of know edge burn to ashes
all the reactions to material activities." (Bg. 4.35-37)

The fire of know edge is ignited by the spiritual master, and when
it is ablaze, all the reactions to our works are turned to ashes. The
reactions to our work, or our karma, are the cause for our bondage.
There are good works and bad works, and in this verse the word sarva-
karmani indicates both. For one who wants to be liberated fromthis
mat eri al bondage, the reactions of both good works and bad works are
detrinmental. In this material world we are attached to perform ng good
works if we are situated in the nodes of goodness. If we are in the
nodes of passion and ignorance, however, we do bad work in passion and
i gnorance. But for those who are going to be Krsna conscious, there is
no need of good work or bad work. By good work we may get a good birth
in an aristocratic or wealthy famly, and by bad work we nay take birth
even in the ani mal kingdom or in degraded hunman famlies, but in any
case birth means bondage, and one who is striving for Krsna
consci ousness is striving for liberation fromthe bondage of
transmgration. What is the advantage of being born in a wealthy or
aristocratic famly if one does not get rid of his material mseries?
Whet her we enjoy the reactions of good work or suffer the reactions of
bad, we have to take on the material body and thereby undergo the
material m series.

By engaging in the transcendental service of Krsna, we actually get
out of the cycle of birth and death. But because the fire of know edge
is not burning in our mnds, we accept naterial existence as happi ness.
A dog or hog cannot understand what kind of mserable life he is
passing. He actually thinks that he is enjoying life, and this is called
the covering or illusive influence of material energy. On the Bowery,
there are so many drunkards lying in the street, and they're all
thinking, "We are enjoying life." But those who are passing themby are
thi nking, "Ch how miserable they are." That is the way of the illusory
energy. W may be in a mserable condition, but we accept it thinking
that we are very happy. This is called ignorance. But when one is
awakened to know edge, he thinks, "Ch, | amnot happy. | want freedom
but there is no freedom | don't want to die, but there is death. |
don't want to grow old, but there is old age. | don't want di seases, but
there are diseases." These are the major problens of hunman exi stence,



but we ignore them and concentrate on solving very mnor problens. W
consi der econom ¢ devel opnent to be the nost inportant thing, forgetting
how | ong we shall live here in this nmaterial world. Econoni c devel opnent
or no econom ¢ devel opnent, at the end of sixty or a hundred years our
life will be finished. Even if we accunulate a nmillion dollars, we nust

| eave it all behind when we | eave this body. W need to cone to
understand that in the naterial world whatever we are doing is being
defeated by the influence of material nature.

W want freedom and we want to travel all over the world and al
over the universe. Indeed, that is our right as spirit soul. The spirit
soul in Bhagavad-gita is called sarva-gatah, which neans that he has the
ability to go wherever he likes. In the Siddhal okas there are perfected
bei ngs or yogis who can travel wherever they want w thout the aid of
ai rpl anes or other nmechanical contrivances. Once we are |iberated from
mat eri al conditioning, we can becone very powerful. Actually we have no
i dea how powerful we are as spiritual sparks. Instead we are very nuch
satisfied staying on this earth and sending up a few spaceshi ps,

t hi nking that we have becone greatly advanced in naterial science. W
spend mllions and nmllions of dollars constructing spaceshi ps w thout
knowi ng that we have the ability to travel wherever we want free of
char ge.

The point is that we should cultivate our spiritual potencies by
know edge. The knowl edge is already there; we sinply have to accept it.
In former ages peopl e underwent so nany penances and austerities to
acqui re know edge, but in this age this process is not possible because
our lives are very short and we are always disturbed. The process for
this age is the process of Krsna consci ousness, the chanting of Hare
Krsna, which was inaugurated by Sri Caitanya Mahaprabhu. If, by this
process, we can kindle the fire of know edge, all of the reactions of
our activities will be reduced to ashes, and we will be purified.

na hi jnanena sadrsam
pavitramiha vidyate

tat svayam yoga- sansi ddhah
kal enat mani vin dat

“In this world, there is nothing so subline and pure as
transcendental know edge. Such knowl edge is the mature fruit of all
nysticism And one who has achieved this enjoys the self within hinself
in due course of tine." (Bg. 4.38)

What is that subline and pure know edge? It is the know edge that
we are part and parcel of God and that we are to dovetail our
consci ousness with the Suprene Consci ousness. This is the purest
know edge in the material world. Here everything is contaninated by the
nodes of material nature--goodness, passion and ignorance. Goodness is
al so a kind of contanmination. In goodness one becones aware of his
position and transcendental subjects, etc, but his defect is in
t hi nking, "Now | have understood everything. Now |l amall right." He
wants to stay here. In other words, the man in the node of goodness
beconmes a first class prisoner and, beconing happy in the prison house,
wants to stay there. And what to speak of those in the nbdes of passion
and i gnorance? The point is that we have to transcend even the quality
of goodness. The transcendental position begins with the realization



aham brahmasm --"1 amnot this matter, but spirit." But even this
position is unsettled. Mre is required.

br ahma- bhut ah prasannat na
na socati na kanksat
samah sarvesu bhut esu

mad- bhakti m | abhat e param

"One who is thus transcendentally situated at once realizes the
Suprene Brahnan. He never |lanments or desires to have anything; he is
equal |y disposed to every living entity. In that state he attains pure
devotional service unto Me." (Bg. 18.54)

In the brahma-bhutah stage one no longer identifies with matter.
The first synptom of one's having becone established on the brahma-
bhutah platformis that one becones jolly (prasannatna). On that
platform there is neither lanmentation nor hankering. But even if we
rise to this stage and do not take to the loving service of Krsna, there
is the possibility of falling down again into the material whirlpool. W
may rise very high in the sky, but if we have no shelter there, if we do
not |land on sone planet, we will again fall down. A sinple understanding
of the brahma-bhutah stage will not help us unless we take to the
shelter of Krsna's lotus feet. As soon as we engage ourselves in the
service of Krsna, there is no | onger any chance of falling down again
into the material world.

Qur nature is such that we want sone engagenent. A child may commt
m schi ef, but he cannot refrain fromm schief unless he is given sone
engagenent. When he is given sone toys, his attention is diverted and
his mschievous activities stop. W are |like mischievous children, and
therefore we nmust have spiritual engagenent. Sinply understandi ng that
we are spirit soul will not help. Understanding that we are spirit, we
have to sustain the spirit by spiritual engagenent. It is not unconmon
inlndia for a nan to give up all material engagenents, to |eave his
honme and fanmly and take the renounced order, sannyasa, and after
neditating for some while, begin doing philanthropic work by opening
sone hospitals or engaging in politics. The hospital -naking business is
bei ng conducted by the governnment; it is the duty of a sannyasa to nake
hospi tal s whereby people can actually get rid of their material bodies,
not patch themup. But for want of knowi ng what real spiritual activity
is, we take up material activities.

By becomi ng perfect in Krsna consciousness, know edge and w sdom
are found in due course of time. There nay be sone di scouragenent at
first, but the word kal ena, neaning "in due course of tinme," indicates
that if we sinmply persevere we will be successful. Faith is required, as
stated in the next verse.

sraddhaval | abhate jnanam
t at - parah sanyat endri yah
j nanam | abdhva param santi m
aci renadhi gacchat

"A faithful nan who is absorbed in transcendental know edge and who
subdues his senses quickly attains the suprene spiritual peace." (Bg.
4. 39)



For those who are hesitant and have no faith, Krsna consci ousness
is very difficult. Even in our daily affairs a certain anmount of faith
is required. When we buy a ticket, we have faith that the airline
conpany will take us to our destination. Wthout faith we cannot even
live in the material world, what to speak of nmking spiritual progress.
VWhere are we to keep our faith? In the authority. W should not book our
ticket with an unauthorized conpany. Faith nust be in Krsna, the speaker
of Bhagavad-gita. How do we becone faithful? Control of the senses
(sanmyatendriyah) is required. W are in the material world because we
want to gratify our senses. If we have faith that a physician can cure
us, and he tells us not to eat such and such, and we eat it anyway, what
kind of faith do we have? If we have faith in our physician, we wll
follow his prescriptions for cure. The point is that we have to follow
the instructions with faith. Then wisdomw Il conme. Wen we attain to
the stage of wisdom the result is paramsanti m-suprene peace. Krsna
i ndi cates that when one controls the senses, faith conmes in the near
future (acirena). Having attained that stage of faith in Krsna, one
feels that he is the happiest man in the world. This is our position. W
have to accept the formula and execute it with faith. This faith nust be
in the suprene authority, not in a third class nan. W nust search out a
spiritual master in whomwe can have faith. Krsna is the nost authorized
personality, but anyone who is Krsna consci ous can be accepted because a
person fully in Krsna consciousness is the bona fide representative of
Krsna. Having tasted the words of Krsna's representative, we wll feel
satisfied, just as we feel satisfied upon eating a full neal.

aj nas casraddadhanas ca
sansayat ma vi nasya t

nayam | oko 'sti na paro
na sukham sanmsayat nanah

"But ignorant and faithless persons who doubt the reveal ed
scriptures do not attain God consciousness. For the doubting soul there
i s happiness neither in this world nor in the next." (Bg. 4.40)

Those who are hesitant in taking this path of know edge have no
chance. Hesitation is due to ignorance (ajnas ca). For one hesitant in
taking to Krsna consci ousness, not even this material world will be
happy, and what to speak of the next |life. The material world is already
m serable, but if one has no faith it will be nore miserable. Thus for
the faithless the situation is very precarious. W may put thousands of
dollars in a bank because we have faith that that bank will not close
down. If we have faith in banks and airlines, why not have faith in Sr
Krsna who is acknowl edged by so many Vedic literatures and by so nmany
sages to be the suprene authority? Qur position is to followin the
footsteps of great authorities |like Sankaracarya, Ranmanujacarya and
Cai t anya Mahaprabhu. |If we keep our faith by executing our duties and
following in their footsteps, success is guaranteed.

As stated before, we nust search out one who has seen the Absolute
Truth and surrender to himand serve him Wen this is done, there is no
doubt about one's spiritual salvation. Everyone is anxious to see God,
but in our present stage of life we are conditioned and del uded. W have
no idea of things as they really are. Al though we are Brahnman and by
nature jolly, we have sonehow fallen fromour constitutional position
Qur nature is sac-cid-ananda, eternal, blissful and full of know edge,



yet this body is destined to die, and while it is existing it is full of
i gnorance and miseries. The senses are inperfect, and it is not possible
to attain perfect know edge through them Therefore it is stated in
Bhagavad-gita that if we at all want to |l earn transcendental know edge,
we nust approach one who has actually seen the Absolute Truth (tad-

vi ddhi prani patena). Traditionally, brahmanas are neant to be spiritua
masters, but in this age of Kali, it is very difficult to find a
qual i fied brahmana. Consequently it is very difficult to find a
qualified spiritual naster. Therefore Caitanya Mahaprabhu has
recommended ki bavi pra, kiba nyasi, sudra kene naya/yei krsna-tattva-
vetta, sei “guru' haya: "Wether one be a brahnmana or a sudra or a
sannyasi or a householder, it doesn't matter. If he knows the science of
Krsna, he's a bona fide spiritual master."

Bhagavad-gita is the science of Krsna, and if we study it
scrutinizingly with all of our argunent, sense and phil osophica
know edge, we will cone to know that science. It is not that we are to
submt ourselves blindly. The spiritual naster may be self-realized and
situated in the Absolute Truth, yet we have to question himin order to
understand all spiritual points. If one is able to factually answer the
guesti ons about the science of Krsna, he is the spiritual naster
regardl ess of where he is born or what he is--whether he be a brahnmana
or sudra or Anerican, Indian or whatever. Wen we go to a doctor, we do
not ask himwhether he is a Hindu, Christian or brahmana. He has the
qualification of a nmedical man, and we sinply surrender, saying,
"Doctor, treat me. | amsuffering."

Krsna is the ultimte goal of spiritual science. O course when we
speak of Krsna we refer to God. There are many nanes for God throughout
the world and t hroughout the universe, but Krsna is the suprene nane
according to Vedic knowl edge. Therefore Lord Caitanya Mahaprabhu
recomended the chanting of Hare Krsna, Hare Krsna, Krsna Krsna, Hare
Hare/ Hare Rama, Hare Ranmm, Rama Ramm, Hare Hare as the suprene neans
for realization in this age. Caitanya Mahaprabhu did not nmake any
distinctions as to caste or social position. Indeed, nost of His
forenost disciples were considered to be fallen in society. Caitanya
Mahapr abhu even appoi nted Hari dasa Thakura, a Mbhanmmredan, as nanacarya,
or preceptor of the holy nanes. Sinmlarly, Rupa and Sanatana Gosvam s
two of Lord Caitanya's principle disciples, were fornerly known as
Sakara Mallik and Dabir Khas, and they were enpl oyed by the Mhanmedan
government. In those days, the H ndus were so strict that if a brahnmana
accepted service froma non-H ndu, he was i nmedi ately ostraci zed from
Hi ndu society. Despite this, Rupa and Sanatana Gosvanis were nade
principle authorities in the science of Krsna by Caitanya Mahaprabhu. So
there is no bar against anyone; anyone can becone a spiritual naster
provi ded he knows the science of Krsna. This is the only qualification
and this science in essence is contained in Bhagavad-gita. At the
present nonent, thousands of spiritual nmasters are needed to spread this
great science throughout the world.

We shoul d understand that when Krsna is speaking to Arjuna in
Bhagavad-gita, He is speaking not sinply to Arjuna al one but to the
whol e hunman race. Sri Krsna Hinself declares that sinply by know ng the
sci ence of Krsna, Arjuna would not be subject to illusion (yaj jnatva na
punar nohan). |If we have a very good ship, we can easily cross the
Atlantic Ocean. At present we are in the mdst of the ocean of
i gnorance, for this material world has been |ikened to a great ocean of



nesci ence. Therefore Lord Caitanya Mahaprabhu prayed to Krsna in this
way:

ayi nandat anuj a ki nkaram
patitam mam vi sane bhavanbudhau
kr paya tava pada- pankaj a-
st hit a- dhul i sadr sam vi ci nt aya

"O son of Maharaja Nanda, | am Your eternal servitor, and although
| am so, sonehow or other | have fallen into the ocean of birth and
death. Please pick me up fromthis ocean of death and fix me as one of
the atons at Your lotus feet."(Si ksastakam 5)

If we have the boat of perfect know edge, there is no fear, for we
can cross the ocean very easily. Even if a person is nost sinful, if he
recei ves the boat of the science of Krsna, he can cross the ocean very
easily. As stated before (Bg. 4.36), it does not matter what we were in
our past lives. Because we were in ignorance, we nmay have committed so
many abom nabl e actions. Indeed, no one can say that he is free from
sinful activity. But according to Bhagavad-gita, this does not nmatter.
Just by knowi ng the science of Krsna, one becones free.

It is therefore absolutely necessary that we seek know edge, and
the perfection of know edge is to understand Krsna. Today there are so
many theories, and everyone clains to know the best way to live;
therefore so many "ism s" have evolved. O these, comuni sm has becone
very promnent in the world. But in Srinmad-Bhagavatamwe find the seed
for spiritual communism There Narada Muni explains that in this
mat eri al uni verse--whether one be in a lower, mddle or higher planetary
systemor even in outer space--all natural resources are mani fested by
the Suprene Lord. W nust understand that whatever exists in this world
was not produced by any hunan being, but everything was created by God.
No sane man can deny this. Sri |sopani sad enjoins:

i savasyam i dam sar vam
yat ki nca jagatyam jagat
tena tyaktena bhunjitha

ma grdhah kasya svid dhanam

"Everything aninmate or inaninate that is within the universe is
controll ed and owned by the Lord. One nust therefore accept only those
t hi ngs necessary for hinself, which are set aside as his quota, and one
nmust not accept other things, knowing well to whomthey belong." (Sri
| sopani sad, Mantra 1)

Consequently all living entities, beginning from Brahma, the
hi ghest dem god, down to the | owest ant, have the right to use natura
resources. Narada Muni points out that we can use these resources as
much as we require, but if we take nore than required, we becone
thi eves. Unfortunately everyone is trying to conquer and predom nate.
Countries race to the noon in order to put up their flags and clai mthat
pl anet. When Europeans cane to Anerica, they put up their flag and
clainmed it for their nation. This flag planting and flag waving is al
due to ignorance. W do not stop to think where we are putting our flag.
It is not our property, but God's. Knowing this is know edge, and
thinking that it is my property is ignorance. W have the right to
utilize but not to claimor hoard.



If we throw a bag of grain into the street, pigeons may cone and
eat four or five small grains and then go away. They will not take nore
than they can eat, and having eaten they go freely on their way. But if
we were to put many bags of flour on the sidewal k and invite people to
cone and get them one man would take ten or twenty bags and anot her
woul d take fifteen or thirty bags and so on. But those who do not have
the nmeans to carry so nuch away will not be able to take nore than a bag
or two. Thus the distribution will be uneven. This is called advancenent
of civilization; we are even lacking in the know edge which the pi geons,
dogs and cats have. Everything belongs to the Suprene Lord, and we can
accept whatever we need, but not nore. That is know edge. By the Lord's
arrangenent the world is so nade that there is no scarcity of anything.
Everything is sufficient, provided that we know how to distribute it.
However, the deplorable condition today is that one is taking nore than
he needs while another is starving. Consequently the starving nasses are
revolting and asking, "Wy should we starve?" But their nethods are
i nperfect. The perfection of spiritual communismis found in the
know edge that everything belongs to God. By know ng the science of
Krsna, we can easily cross over the ignorance of false proprietorship.

We are actually suffering due to our ignorance. In the |aw court
i gnorance is no excuse. If we tell the judge that we are not aware of
the law, we will be punished anyway. If one has illegally amassed so
much weal th and yet clains ignorance of his transgression, he will be
puni shed nonet hel ess. The whole world is |acking this know edge, and
t heref ore thousands of teachers of the science of Krsna are needed.
There is a great necessity for this know edge now. W shoul d not think
t hat because Krsna was born in India that the know edge of Bhagavad-gita
is sectarian or that Krsna is a sectarian God. Indeed, in the Fourteenth
Chapter Sri Krsna proclains Hinself to be the father of all beings, as
poi nted out previously (Bg. 14.4).

As spirit souls we are part and parcel of the Suprene Spirit, but
due to our desire to enjoy this material world, we have been put into
material nature. Yet in whatever species of |life we may be, Krsna is the
Fat her. Thus Bhagavad-gita is not neant for any particular party or
nati on but for everyone all over the world--even for the aninmals. Now
that the sons of the Suprene are committing theft due to ignorance, it
is the duty of one who is conversant with Bhagavad-gita to spread this
supreme know edge to all beings. In this way people may realize their
true spiritual nature and their relationship to the suprene spiritua
whol e.

Chapt er Ei ght

Action in Know edge of Krsna

na mam karmani | i nmpant
na nme kar ma- phal e sprha
iti mamyo 'bhijanat
kar mabhir na sa badhyate



"There is no work that affects Me; nor do | aspire for the fruits
of action. One who understands this truth about Me al so does not becone
entangled in the fruitive reactions of work."(Bg. 4. 14)

The whole world is bound by karma. W all know of the existence of
m crobes or gerns which exist by the mllion within the nmeasurenent of
one millineter. In the Brahma-sanmhita it is stated that beginning with
the mcrobe, which is called indragopa, up to Indra, the king of the
heavenly planets, all are bound by karma, the reaction of work. W al
have to suffer or enjoy the reactions of our work, be they good or bad.
As long as we have to suffer or enjoy these reactions, we are bound to
these nmaterial bodies.

By nature's arrangenent the nmaterial body is given to the living
entity for his suffering or enjoying. Different types of bodies are
acquired for different purposes. The body of a tiger is made for killing
and eating raw neat. Simlarly, the hogs are nmade in such a way that
they can eat stool. And as hunman beings our teeth are nade for eating
vegetables and fruits. Al of these bodies are nade according to the
work done in past lives by the living entity. Qur next bodies are being
prepared according to the work which we are now doing, but in the
previously quoted verse Sri Krsna indicates that one who knows the
transcendental nature of His activities becones free fromthe reactions
of activities. Qur activities should be such that we will not again
beconme entangled in this material world. This can be nade possible if we
beconme Krsna conscious by studying Krsna, |earning of the transcendenta
nature of Hs activities, and understandi ng how He behaves in this
material world and in the spiritual world.

When Krsna cones on this earth, He is not like us; He is totally
transcendental . We desire the fruits of our activities, but Krsna does
not desire any fruits, nor are there any reactions to H s actions. Nor
does He have any desire for fruitive activity (na ne karma-phal e sprha).
When we enter into business, we hope for profit, and with that profit we
hope to buy things that will nmake our |ife enjoyable. \Wenever
conditioned souls do sonething, there is desire for enjoynent behind it.
But Krsna has nothing to desire. He is the Suprene Personality of
Godhead, and He is full with everything. Wen Krsna cane on this earth
He had many girl friends and over 16,000 wi ves, and sone peopl e think
that He was very sensual. But this was not the fact.

We nust understand the neaning of relationships with Krsna. In this
material world we have nany rel ationships as father, nother, wife or
husband. Whatever relationship we find here is but a perverted
reflection of the relationship we have with the Suprene Lord. \Watever
we find in this material world is born of the Absolute Truth, but here
it is pervertedly reflected in tine. Whatever relationship we have with
Krsna goes on. If we have a relationship in friendship, that friendship
is eternal and continues fromlife to life. In the material world, a
friendship exists for a few years and then breaks; therefore it is

call ed perverted, tenporal, or unreal. If we nmake our friendship with
Krsna, it will never break. If we nake our master Krsna, we will never
be cheated. If we love Krsna as our son, He will never die. If we |ove
Krsna as our lover, He will be the best of all, and there will be no

separati on. Because Krsna is the Suprenme Lord, He is unlimted and has
an unlinmted nunber of devotees. Sone are trying to love Hmas |over or
husband, and therefore Krsna accepts this role. In whatever way we
approach Krsna, He will accept us, as He states in Bhagavad-gita



ye yat ha mam pr apadyant e
tans tathai va bhaj any aham
manma vart manuvartante
manusyah partha sarvasah

"All of them-as they surrender unto Me--1 reward accordingly.
Everyone follows My path in all respects, O son of Prtha." (Bg. 4.11)

The gopis or cowherd girl friends of Krsna underwent trenendous
penances in their previous lives to attain Krsna as their husband.
Simlarly, in Srinmad-Bhagavatam Sukadeva CGosvani says that those boys
who were playing with Krsna had undergone great penances and austerities
in their previous lives in order to acquire Krsna as a playmate. Thus
the playmates, associates and wi ves of Krsna are not ordinary living
entities. Because we have no idea of Krsna consciousness, we take His
activities as triflings, but actually they are subline. Al perfection
of our desires is there; whatever desires we have constitutionally wll
be perfectly fulfilled when we are in Krsna consci ousness.

Krsna did not need any friends to play with Hm nor did He desire
a single wife. W take on a wi fe because we have sone desire to fulfill,
but Krsna is conplete in Hinself (purnan). A poor nman may desire to have
a thousand dollars in the bank, but a rich man who has nmillions has no
such desire. If Krsna is the Suprene Personality of Godhead, why shoul d
He have desires? Rather, He fulfills the desires of others. Man proposes
and God di sposes. |If Krsna had any desire, He would be inperfect, for He
woul d be | acking sonething. Therefore He says that He has no desire to

fulfill. As Yogesvara, or as master of all yogis, whatever He wills is
i mediately realized. There is no question of desire. He becones a
husband or lover or friend just to fulfill the desires of H's devotees.

If we accept Krsna as friend, naster, son or lover, we will never be
frustrated. Every living entity has a specific relationship with Krsna,
but at present this relationship is covered. As we advance in Krsna
consci ousness, it will be reveal ed.

Al t hough the Suprene Lord is full and has nothing to do, He works
in order to set an exanple. He is not bound to His activities in the
material world, and one who knows this al so becones free fromreactiona
activities.

evam j natva krtam kar ma
purvair api munuksubhi h
kuru karnmai va tasmat tvam
purvai h purvataram krtam

"All the liberated souls in ancient tines acted with this
understandi ng and so attained liberation. Therefore, as the ancients,
you shoul d performyour duty in this divine consciousness." (Bg. 4.15)

The process of Krsna consciousness requires that we follow in the
footsteps of the great acaryas who have attained success in spiritua
life. If one acts by follow ng the exanpl es set by great acaryas, sages,
devot ees and enlightened ki ngs who have perforned karma-yoga in their
lives, he shall also beconme free.

On the battlefield of Kuruksetra, Arjuna was very nuch afraid of
being entangled in his activities by engaging in warfare. Krsna



therefore assured himthat if he fought for H's sake there would be no
possi bility of entangl enent.

ki m karma ki m akar et i
kavayo 'py atra nohitah
tat te karnma pravaksyan

yaj jnatva noksyase 'subhat

"Even the intelligent are bewi ldered in determ ning what is action
and what is inaction. Now | shall explain to you what action is, know ng
whi ch you shall be liberated fromall sins." (Bg. 4.16)

Peopl e are actually confused as to what is work (karna) and what is
not work (akarmm). Krsna here indicates that even great scholars
(kavayah) are bew | dered about the nature of work. It is necessary to
know whi ch activities are genuine and which are not, which are bona fide
and which are not, which are prohibited and which are not. If we
understand the principle of work, we can becone free fromnateri al
bondage. It is therefore necessary to know how to conduct work so that
when we | eave the material body we will no | onger be forced to take
another but will be free to enter into the spiritual sky. The principle
of proper work is clearly stated by Sri Krsna in the |ast verse of the
El eventh Chapter:

mat - kar ma- krn nat - par ano

mad- bhakt ah sanga-varjitah
ni rvai rah sarva- bhut esu
yah sa mam eti pandava

"My dear Arjuna, one who is engaged in My pure devotional service
free fromthe contam nation of previous activities and fromnenta
specul ation, who is friendly to every living entity, certainly cones to
Me." (Bg. 11.55)

This one verse is sufficient for understanding the essence of
Bhagavad-gita. One nust be engaged in "My work." And what is this work?
It is indicated in the last instruction in Bhagavad-gita in which Krsna
tells Arjuna to surrender unto H m(Bg. 18.66).

By the exanple of Arjuna we are to learn that we should only
performwork which is sanctioned by Krsna. This is the m ssion of human
life, but we do not know it. Because of our ignorance we engage in so
much work which is connected with the bodily or material conception of
life. Krsna wanted Arjuna to fight, and although Arjuna did not want to
fight, he fought because Krsna desired it. W have to learn to foll ow
this exanple.

O course Krsna was present to tell Arjuna what his work was, but
what about us? Sri Krsna was personally directing Arjuna to act in such
and such a way, but just because Krsna is not personally present before
us, we should not assunme that there is no direction. Indeed, there is
direction. In the |l ast chapter of Bhagavad-gita the proper work which we
are to performis given.

ya i dam par anmam guhyam
mad- bhakt esv abhi dhasyat
bhakti m mayi param krtva
mam evai syaty asanmsayah



na ca tasnman nmanusyesu
kascin ne priya-krttanah
bhavita na ca nme tasnad
anyah priyataro bhuvi

"For one who explains the suprenme secret to the devotees,
devotional service is guaranteed, and at the end he will conme back to
Me. There is no servant in this world nore dear to Me than he, nor wll
there ever be one nore dear." (Bg. 18.68-69)

It is therefore incunbent upon us to preach the nmethod of Bhagavad-
gita and nake peopl e Krsna conscious. People are actually suffering for
want of Krsna consci ousness. W should all engage in spreading the
sci ence of Krsna for the benefit of the whole world. Lord Caitanya
Mahaprabhu cane with this nission of teaching Krsna consciousness, and
He said that regardl ess of one's position, if he teaches Krsna
consci ousness he is to be considered a spiritual nmaster. Both Bhagavad-
gita and Srinad-Bhagavatamare filled with information on how to becone
Krsna consci ous. Lord Caitanya Mahaprabhu sel ected these two books and
requested that people in all corners of the world spread this science of
Krsna in every town and village. Lord Caitanya Mahaprabhu was Krsna
Hi nsel f, and we should take this to be Krsna's indication of our proper
wor k. But we should be careful to present Bhagavad-gita as it is,
wi t hout personal interpretation or notivation. Sone people present
i nterpretati ons of Bhagavad-gita, but we should present the words as
they are spoken by Sri Krsna.

One who works for Krsna may appear to be working |ike anyone el se
inthe material world, but this is not the case. Arjuna may have fought
just like an ordinary mlitary nan, but because he fought in Krsna
consci ousness, he was free fromthe entangl enent of his activities. In
this way, his work, although appearing material, was not material at
all. Any action sanctioned by Krsna--regardl ess of what it nay be--has
no reaction. Fighting may not be a very nice thing, but sonetines, as in
the case of the Battle of Kuruksetra, it is an absolute necessity. On
t he other hand, we nay performwork which may be very altruistic or
humanitarian in the opinion of the world and yet be bound to naterial
activity. So it is not the action itself which is inportant but the
consci ousness in which the action is carried out.

karmano hy api boddhavyam

boddhavyam ca vi kar nanah

akar manas ca boddhavyam
gahana karnmano gatih

"The intricacies of action are very hard to understand. Therefore
one shoul d know properly what action is, what forbidden action is, and
what inaction is." (Bg. 4.17)

The path of karma is very intricate; therefore we shoul d understand
the distinctions between karnma, akarma and vikarma. |f we sinply engage
in Krsna consci ousness, everything becones clear. O herwise we will have
to make distinctions between what we should do and what we should not do
in order not to becone entangled. In the ordinary course of life we
unknowi ngly break sone | aw and have to suffer the consequences.
Simlarly, the aws of nature are very strict and stringent, and they
accept no excuse. It is a law of nature that fire burns, and even if a



child touches it, he will be burned despite his ignorance and i nnocence
Thus we have to choose our course of action very carefully lest the
stringent laws of nature react to bind us to suffering. It is therefore
necessary to understand what work to do and what work to avoid.

The word karma refers to prescribed duties. The word vi karnma refers
to activities which are against one's prescribed duties. And the word
akarma refers to activities which have no reaction at all. In the
execution of akarmic activities, there nay appear to be sone reactions,
but in actuality there are not. Wien we work under the directions of
Krsna, this is actually the case--there are no reactions. If we take it
upon ourselves to kill sonmeone, we are subject to capital punishrment by
the state governnent. Qur actions are then called vikarma, for they are
agai nst prescribed actions. If, however, the governnent drafts us into
the arny, and we engage in battle and kill soneone, we do not suffer the
reactions, and this is called akarma. In the one case we are acting
according to our own whins, and in the other we are acting under the
direction of the governnment. Simlarly, when we act under the direction
of Krsna, our actions perfornmed are called akarma, for that kind of
activity has no reaction.

kar many akarma yah pasyed
akarmani ca karma yah
sa buddhi mran manusyesu

sa yuktah krtsna-kar ma- krt

"One who sees inaction in action, and action in inaction, is
intelligent anong nen, and he is in the transcendental position
al t hough engaged in all sorts of activities." (Bg. 4.18)

One who can actually see that despite activities there are no
karm c reactions, who understands the nature of akarnma actually sees
things as they are. The word akarmani refers to one who is trying to
avoid the reactions of karnma. By dovetailing his activities in Krsna
consci ousness, although one may performall kinds of activities, he is
free. On the Battlefield of Kuruksetra, Arjuna engaged in fighting, and
those on the side of Duryodhana al so engaged in fighting. W nust
understand how it is that Arjuna is free fromreacti on whereas
Duryodhana is not. Externally we can see that both parties are engaged
in fighting, but we should understand that Arjuna is not bound by
reactions because he is fighting under the order of Krsna. Thus when we
see soneone working in Krsna consci ousness, we shoul d understand that
his work does not carry any reaction. One who can see such work and
understand it is to be considered very intelligent (sa buddhi man). The
technique is not so nmuch in seeing what a person is doing but in
under st andi ng why he is doing it.

Actually Arjuna was engaged in very unpl easant activity on the
battlefield, but because he was in Krsna consci ousness, he suffered no
reaction. W may be perfornm ng sone action which we nmay consider to be
very good work, but if we do not performit in Krsna consciousness we
have to suffer the reactions. Fromthe material point of view, Arjuna's
initial decision not to fight was a good one, but fromthe spiritua
point of view it was not. When we do pious work, we get certain results.
W nay take a birth in a very good fanily, in the famly of a brahmana
or a wealthy nman, we nmmy becone very rich or very |learned, or we nmay
beconme very beautiful. On the other hand, if we do inpious work, we may



have to take birth in a lowclass fanily or aninmal famly, or becone
illiterate or foolish, or very ugly. A though we engage in very pious
work and take a good birth, we will still be subject to the stringent

| aws of action and reaction. Qur principal aimshould be to escape the
laws of this material world. If we don't understand this, we will becone
attracted by aristocratic famlies, wealth, or a good education or a
beautiful body. We should cone to understand that despite having al
these facilities for material life, we are not free frombirth, old age,
di sease and death. To caution us of this, Sri Krsna warns in Bhagavad-
gita:

abr ahma- bhuvanal | okah
punar avartino 'rjuna
mam upetya tu kaunteya
punar janma na vidyate

"Fromthe highest planet in the material world down to the | owest,
all are places of misery wherein repeated birth and death take place."
(Bg. 8.16)

Even on Brahmal oka, the highest planet in the material universe,
repetition of birth and death are al so present. W have to go to Krsna's
planet in order to be free fromthis. It may be very nice to be a rich
man or a beautiful man, but how |l ong shall we remain such? That is not
our pernanent life. W may renmin |learned, rich and beautiful for fifty,

sixty or at nmpbst a hundred years, but real life is not for fifty or a
hundred years, nor a thousand years nor even a mllion years. W are
eternal, and we have to attain our eternal life. That we have not

attained it is our whole problem That problemcan be solved when we are
Krsna consci ous.

If we leave this material body in Krsna consciousness, we will no
| onger have to return to the material world. The point is to avoid this
mat eri al existence altogether. It is not a question of inproving our
condition in the material world. In prison a man nmay want to i nprove his
condition to becone a first class prisoner, and the governnent may give
him A-status, but no sane nman will becone satisfied by becom ng an A-
class prisoner. He should desire to get out of the prison altogether. In
the material world some of us are A-class, B-class or C-class prisoners,
but in any case we are all prisoners. Real know edge does not consist in
sinmply getting an MA or PhD but in understanding these basic problens of
exi st ence.

yasya sarve sanar anbhah
kama- sankal pa-varjitah

j nanagni - dagdha- kar manam

t am ahuh pandi t am budhah

"One is understood to be in full know edge whose every act is
devoid of desire for sense gratification. He is said by sages to be a
wor ker whose fruitive action is burned up by the fire of perfect
know edge." (Bg. 4.19)

The word panditam neans | earned, and budhah neans wel |l -versed. In
the Tenth Chapter we also find the word budhah in the verse budha bhava-
samanvitah (Bg. 10.8). According to Bhagavad-gita, one nmay not be a
| earned man just because he has received a |l ot of education froma



uni versity. Bhagavad-gita says that he is a | earned man who can see
everything on an equal |evel.

vi dya- vi naya- sanmpanne

brahmane gavi hastin

suni cai va sva-pake ca

pandi t ah sanma-dar si nah

"The hunbl e sage, by virtue of true know edge, sees with equa
vision a |l earned and gentle brahmana, a cow, an el ephant, a dog and a
dog-eater (outcaste)." (Bg. 5.18)

In India, according to Vedic civilization, a brahmana who is
| earned is considered to be the topnost nman in human society. The
pandita, who is |l earned and gentle, sees such a brahmana on the sane
level with a dog or an outcaste who eats dogs. In other words, he sees
no di stinctions between the highest and the lowest. Is this to say that
being a | earned brahmana is no better than being a dog? No, that is not
so. But the pandita sees them as the sanme because he does not see the
skin but the spirit. One who has |l earned the art of seeing the sane
spirit soul within every living being is considered to be a pandita, for
in actuality every living being is a spiritual spark, part and parcel of
the conplete spirit whole. The spiritual spark is the same in all, but
it is covered by different dresses. An honored man may cone in a very
shabby dress, but this does not nean that he should be dishonored. In
Bhagavad-gita these material bodies are likened unto dresses which are
worn by the spirit soul

vasansi jirnani yatha vi haya
navani grhnati naro paran

tatha sarirani vihaya jirnany
anyani sanyati navani deh

"As a person puts on new garnents, giving up old ones, sinmlarly,
the soul accepts new material bodies, giving up the old and usel ess
ones." (Bg. 2.22)

Whenever we see any living entity we should think, "Here is a
spirit soul." Anyone who can understand such a spiritual vision of life
is pandita. Canakya Pandit gives the standard for education or the
qualification for a pandita in this way: "The | earned nan sees al
woren, with the exception of his wife, as his nother; he sees al
mat eri al possessions as garbage in the street, and he | ooks on the
sufferings of others as he would | ook on themin hinself." Lord Buddha
taught that we should not even hurt animals by word or deed. This is the
qualification for a pandita, and this should be the standard of life. It
is therefore to be understood that one is to be considered educated in
accordance with his vision of life and his activity in accordance with
that vision, not by his academ c degrees. This is the understandi ng of
the word pandita from Bhagavad-gita. Simlarly, the word budhah
specifically refers to one who is well-versed in the study of scripture.
The results of such realization and scriptural |earning are thus
descri bed i n Bhagavad-gita:

aham sarvasya prabhavo
matt ah sarvam pravartate
iti matva bhajante nmam



budha bhava- samanvi t ah

"I amthe source of all spiritual and material worlds. Everything
emanates from Me. The wi se who know this perfectly engage in My
devotional service and worship Me with all their hearts." (Bg. 10.8)

The wel | -versed person or budhah is one who has understood that
Krsna is the origin of all enmanations. Watever we happen to see is but
an enmanation of Krsna. For millions and mllions of years sunshine has
been emanating fromthe sun, and yet the sunis as it is. Simlarly, al
material and spiritual energies are comng fromKrsna. As a result of
knowi ng this, one becones a devotee of Krsna.

Thus one who knows that he nmust work in Krsna consci ousness, who no
| onger desires to enjoy this material world, is actually | earned.
Everyone is working in the material world due to lust (kama), but the
wise man is free fromthe dictations of this |ust (kama-sankal pa-
varjitah). How is this possible? Jnanagni -dagdha-karnmanam the fire of
know edge burns up all reactions of sinful activities. It is the nost
potent of purifiers. Qur lives have neaning and direction only in so far
as we strive to attain this transcendental know edge of Krsna
consci ousness, raja-vidya, which is the king of all know edge.

“Raj a- Vidya: The King of Know edge” by His Divine Gace A C
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