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For eword

The materialistic demeanor cannot possibly stretch to the transcendenta
autocrat who is ever inviting the fallen conditioned souls to associate with Hm
t hrough devotion or eternal serving nood. The phenomenal attractions are often
found to tenpt sentient beings to enjoy the variegated position which is opposed
to undifferenced nonism People are so nuch apt to indulge in transitory
specul ati ons even when they are to educate thenselves on a situation beyond
their enmpiric area or experiencing jurisdiction. The esoteric aspect often
knocks themto trace out inmanence in their outward inspection of transitory and
transformabl e things. This inpulse noves themto fix the position of the
i mmanent to an indeterm nate inpersonal entity, no clue of which could be
di scerned by noving earth and heaven through their organic senses.

The lines of this booklet will surely help such puzzled souls in their march
towards the personality of the i mmanent |ying beyond their sensuous gaze of
i nspection. The very first stanza of this publication will revolutionize their
reserved i deas when the nonmenclature of the Absolute is put before them as
"Krsna." The specul ative m nd would show a tendency of offering sone other
attributive name to designate the unknown object. They will prefer to brand H m
by their experience as the "creator of this universe,""the entity beyond
phenonena"--far off the reference of any object of nature and void of all
transformation. So they will urge that the very fountai nhead shoul d have no
concei vabl e designation except to show a direction of the invisible, and
i naudi bl e unt ouchabl e, nonfragrant and unperceivabl e object. But they will not
desi st fromcontenplating on the object with their poor fund of experience. The
interested enquirer will be found to hanker after the records left by erudite
savants to inconpatible hallucinative views of savage denobnstration. In
conparing the different nanmes offered by different thoughts of mankind, a
particul ar judge woul d decide in favor of sonme nonenclature which will suit best
his linmted and specific whinms. The slave nmentality of an individual will no
doubt offer invective assertions to the rest who will be appealing to himfor a

revel ation of his decision. To renedy this evil, the hymms of the accepted
progenitor of the phenonena would do great help in taking up the question of
normencl ature which is possessed of adequate power to dispel all inmaginations

drawn out of their experiencing the phenonena by their tentative exploitations.



The first hymm will establish the supremacy of the Absolute Truth, if Hs
substratumis not shot by the bullets of limted time, ignorance and
unconfortable feeling, as well as by recognizing the same as an effect instead
of accepting Hmas the prine cause. He will be satisfied to mark that the
object of their determ nation is the par"excellent Suprene Lord Sri Krsna who
has eternally enmbodied H nself in H's ever-presence, all-blissful, all-pervasive
perfected know edge as the very fountai nhead of all prime causes of unendi ng
nonbegi nning time, the supplying fosterer of all entities, viz., mundane and
transcendent al

The subsequent lines will go to determine the different aspects of the
Absol ute, who are but emanations of the suprene fountainhead Krsna, the
attractive entity of all entities. Mreover, the derivative proclamation of the
normencl ature will indicate the plane of uninterrupted, unending, transcendenta
felicity and the nomenclature H nself is the source of the two conponents which
go by the nanmes of efficient and material causes. The very transcendental nane
"Krsna" is known as the enbodiment of all the transcendental eternal rasas as
well as the origin of all eclipsed conceptions of interrupted rasas found in the
nentality of animated beings which are successfully depicted by litterateurs and
rhetoricians for our nundane specul ati on.

The verses of Brahma-sanhita are a full elucidation of the origination of
phenonenal and nouneni c conceptions. The hymms of the incarnated prinme potency
has dealt fully with the nonotheistic speculations of different schools which
are busy to give an outer cover of an esoteric concoction w thout any reference
to the true eternal aspect of transcendental nontransfornmable and inperishable
mani festati on of the i mmanent. The hyms have al so dealt with different partia
aspects of the personality of the Absolute who is quite isolated fromthe
conception of the enjoyers of this phenonmenal world.

A very close attention and a conparative study of all prevailing thoughts and
conceptions will relieve and enlighten all--be he a naterialist, a downright
at hei st, an agnostic, a sceptic, a naturalist, a pantheist or a panantheist--
busy with their know edge of three dinmensions only by their specul ative
exertions.

This booklet is only the fifth chapter of the Hymms of Brahma which were
recorded in a hundred chapters. The Supreme Lord Sri Caitanya picked up this
chapter fromthe tenple of Adi-kesava at Tiruvattar, a village |ying under the
governnent of Travancore, for the assurance of all God-loving, and especially
Krsna-|oving, people in this conditioned jurisdiction. This booklet can easily
be conpared w th another book which passes by the nane of Srinmad-Bhagavatam
Though it has got a reference in the pantheon of Puranas, the Bhagavatam
corroborates the sanme idea of this Pancaratra.

The devotees shoul d consider that these two books tend to the identical Krsna
who is the fountainhead of all transcendental and mundane entities and has a
mani festive exhibition of the plenary vari egatedness.

Aspersions of calumiation are restricted in the limted world, whereas
transcendence cannot admit such angularities being an angle of 180 degrees or
voi d of any angul ar di screpanci es.

The publisher is carried away to the realmof gratitude when his stores of
publication are scrutinized. Thakura Bhaktivi noda has given an el ucidatory
purport of the conception of the npbst subline fountainhead of all entities in
Bengal i, and one of his devout followers has rendered that into English for
propagat ory purpose. The purports and the translations are traced to the
backgrounds of the witings of Srila Jiva Gosvam, a contenporary follower of
the Suprene Lord Sri Krsna Caitanya. The enotional aspirations will find fair
play in perusing the texts of this brochure by one and all who have any interest
in pure theistic achievenents. The nmaterialistic inspection often goes on to say
that the provincial conception of theismhas nmade the depicting of
transcendental unity into diverse face quite opposed to the ethica
consideration of the linmted region. But we differ fromsuch erroneous



consi derations when we get a prospective view of the manifested
transcendentality elimnating all historicities and allegorical enterprises. Al
our enjoying nood should have a different direction when we take into account
the transcendental entity who has obsessed all frailties and linitations of
nature. So we solicit the happier nood of the scrutinizers to pay special
attention to the inportance of manifestive transcendence in Krsna.

It was found necessary to publish this small book for the use of English-
knowi ng people who are interested in the acme of transcendental truths in their
mani f esti ve phases. The thene delineated in the texts of this book is quite
different fromthe ordi nary heaps of poetical mundane literature, as they are
confined to our limted aspiration of senses. The book was found in the South
sone four centuries ago and it is again brought into light in the very sanme
country after a long tine, just |like the worshiping of the Goddess Ganges by the
offering of her own water.

Si ddhanta Sarasvati

Shree Gaudi ya Mat h,

Cal cutta, the 1st August, 1932

Br ahnma- sami t a
TEXT 1
TEXT

i svarah paranmah krsnah
sac- ci d- ananda- vi gr ahah
anadir adir govi ndah
sar va- kar ana- kar anam

SYNONYMS

i svarah--the controll er; paramah--suprene; krsnah--Lord Krsna; sat--
conprising eternal existence; cit--absolute know edge; ananda--and absol ute
bl i ss; vigrahah--whose form anadi h--w t hout begi nning; adih--the origin;
govi ndah- - Lord Govi nda; sarva-karana-karanam -the cause of all causes.

TRANSLATI ON

Krsna who is known as Govinda is the Suprene Godhead. He has an eterna
blissful spiritual body. He is the origin of all. He has no other origin and He
is the prine cause of all causes.

PURPORT

Krsna is the exalted Suprene entity having His eternal nane, eternal form
eternal attribution and eternal pastines. The very name "Krsna" inplies Hs
| ove-attracting designation, expressing by His eternal nonenclature the acne of
entity. H's eternal beautiful heavenly blue-tinged body glowing with the
intensity of ever-existing know edge has a flute in both H's hands. As His
i nconcei vabl e spiritual energy is all-extending, still He maintains His all-
charm ng medium size by His qualifying spiritual instrumentals. Hs all-
accommodat i ng suprenme subjectivity is nicely nanifested in H's eternal form The
concentrated all-tine presence, uncovered know edge and inebriating felicity
have their beauty in Hm The nmundane nanifestive portion of Hs own Self is
known as all-pervadi ng Paramatma, |svara (Superior Lord) or Visnu (AlI-
fostering). Hence it is evident that Krsna is sole Suprene Godhead. His
unrival ed or unique spiritual body of superexcellent charmis eternally unveiled
with innunerable spiritual instrunentals (senses) and unreckonable attributes



keeping their signifying |ocation properly, adjusting at the same time by H s
i nconcei vabl e conciliative powers. This beautiful spiritual figure is identica
with Krsna and the spiritual entity of Krsna is identical with H's own figure
The very intensely blended entity of eternal presence of felicitous cognition
is the charming targeted holding or transcendental icon. It follows that the
conception of the indistinguishable form ess nmagni tude (Brahman) which is an
i ndol ent, |ax, presentment of cognitive bliss, is nerely a penunbra of intensely
bl ended gl ow of the three conconmitants, viz., the blissful, the substantive and
the cognitive. This transcendental manifestive icon Krsna in Hs original face
is prinordial background of nagnitudinal infinite Brahman and of the all-
pervasi ve oversoul. Krsna as truly visioned in H s variegated pastines, such as
owner of transcendental cows, chief of cowherds, consort of mlk-maids, ruler of
the terrestrial abode Gokul a and object of worship by transcendental residents
of Col oka beauties, is CGovinda. He is the root cause of all causes who are the
predom nating and predom nated agents of the universe. The glance of Hs
projected fractional portion in the sacred originating water viz., the personal
oversoul or Paramatma, gives rise to a secondary potency--nature who creates
t hi s mundane uni verse. This oversoul's internediate energy brings forth the
i ndi vi dual souls anal ogously to the emanated rays of the sun.
This book is a treatise of Krsna; so the preanble is enacted by chanting H's
name in the beginning.

TEXT 2
TEXT

sahasr a- pat r a- kanal am
gokul akhyam nmahat padam
t at - kar ni kar am t ad- dhama
t ad- anant ansa- sanbhavam

SYNONYMS

sahasra- patra--possessi ng a thousand petals; kanmal am-a |otus; gokul a-akhyam
-known as Gokul a; nmahat padam -the superexcellent station; tat--of that (lotus);
kar ni karam -the whorl; tat--of Hi m (Krsna); dhama--the abode; tat--that
(Gokul a); ananta--of Hs infinitary aspect, Bal arama; ansa--froma part;
sanbhavam - pr oduced.

TRANSLATI ON

[The spiritual place of transcendental pastinmes of Krsna is portrayed in the
second verse.] The superexcellent station of Krsna, which is known as Gokul a,
has thousands of petals and a corolla like that of a Iotus sprouted froma part
of His infinitary aspect, the whorl of the |eaves being the actual abode of
Kr sna.

PURPORT

Gokul a, like Goloka, is not a created nundane pl ane--unbounded character
forms the display of His unlinmted potency and H s propagating nmanifestation
Bal adeva is the nainstay of that energy. The transcendental entity of Bal adeva
has two aspects viz., infinite spiritual manifestation and infinite
acconmodat i ng space for insentient gross things. The uni quadrantal delineation
of material universe will be dealt with in the proper place. The triquadranta
extensions of the transcendental infinitary field of the alm ghty, unlanenting,
nonperi shing and nonapprehending unlimted situations of halo which are fully
spiritual majestic foliation. This very nmjestical extension portrays the



mani fested lofty rich feature of the vaster unlimted region or greater

at nrosphere which has its resplendent |ocation wholly beyond the real mof mundane
nature, on the further shore of Viraja surrounded by the halo of Brahman or

i ndi stinguishable entity. This majestical power of unlimted spirit emanates on
t he upper portion of the |um nous sphere into the nost charm ng Gokul a or
eternally existing Col oka, exceedingly beautified by the assorted display of

ef ful gence. Some designate this region as the abode of the Supreme Narayana, or
the original fountainhead. Hence Gokula, which is identical with Goloka, is the
supreme plane. The same sphere shines as Col oka and Gokul a respectively by its
upper or transcendental and | ower or nundane situation.

Sri Sanatana Gosvanmi has told us as follows in his Brhad-bhagavatanrta which
enbodi es the final essence of all the books of instructions: "He displays H's
pastinmes here in this land as He is used to do in Gol oka. The difference between
the two planes lies only in their locations as high and low, that is, in other
wor ds, Krsna plays exactly the sane part in Gol oka as He exhibits on the nundane
pl ane of Gokula. There is practically no difference between Gokul a and Col oka
save that this what exists in the shape of Goloka in the upper region is the
sanme as Cokul a on the nundane pl ane when Krsna showed Hi s various activity
there. Sri Jiva Gosvanm has al so inculcated the sane in the Bhagavat-sandarbha
of his 'Six Treatises.' " To ascertain the plane of Gol oka--Vrndavana is the
et ernal abode of Krsna and Gol oka and Vrndavana are identically one, and though
both are identical, yet Krsna's inconceivable energy has nade Gol oka the acne of
this spiritual kingdom and Gokul a of Mathura province formng a part of the
mundane pl ane which is also a manifestation of triquadrantal vibhuti (conducting
maj esty). Poor human understandi ng cannot possibly nmake out how t he extensive
triquadrantal, which is beyond human conprehensi on, can be acconmodated in the
limted nether material universe of a uniquadrantal disclosure. Gokula is a
spiritual plane, hence his condescended position in the region of nateria
space, tine, etc., is in no way restricted but unlimtedly manifested with his
full boundl ess propriety. But conditioned souls are apt to assert a materi al
conception in regard to Gokula by their mserable senses so as to bring him
bel ow the level of their intellect. Though the eye of an observer is inpeded by
a cloud when gazing at the sun and though the tiny cloud can never really cover
the sun, still the clouded vision apparently observes the sun as covered by the
cloud. In just the same way the conditioned souls with their obscured
intelligence, senses and decisions, accept Gokula as a piece of neasurable |and.
W can see Gokula from Gol oka which is eternal. This is also a nystery. The
attai nnent of final beatitude is the success in attaining one's eternal self.
The success in identifying the true self is finally achieved when the screen of
gross and subtle coils of conditioned souls is renmoved by the sweet will of
Krsna. However, the idea of Goloka is seen to differ from Gokula till the
success in unalloyed devotion is achieved. The transcendental plane of infinite
spiritual manifestation having thousands of petals and corolla |ike those of the
lotus, is Gokula, the eternal abode of Krsna

TEXT 3
TEXT

kar ni kar am mahad yantram

sat - konam vaj r a- ki | akam

sad- anga- sat - padi - st hanam
prakrtya purusena ca

pr emananda- mehananda-

rasenavast hitam hi yat
jyoti-rupena nmanuna

kama- bi j ena sangat am



SYNONYM5

kar ni karam -t he whorl; mahat--great; yantram-figure; sat-konam -a hexagon;
vajra--like a dianmond; kilakam-the central support; sat-anga-sat-padi--of the
ei ghteen-syllable mantra with sixfold divisions; sthanam-the place of
mani f estation; prakrtya--along with the predoninated aspect of the Absol ute;
purusena--along with the predom nating aspect of the Absolute; ca--also; prena-
ananda--of the bliss of |ove of God; nmha-ananda--of the great transcendenta
jubilations; rasena--with the rasa (mellow); avasthitam-situated; hi--
certainly; yat--which; jyotih-rupena--transcendental; manuna--with the mantra
kama- bi jena--with the kanma-bija (klin); sangatam-joi ned.

TRANSLATI ON

The whorl| of that transcendental lotus is the real mwherein dwells Krsna. It
is a hexagonal figure, the abode of the indwelling predon nated and
predom nating aspect of the Absolute. Like a dianmond the central supporting
figure of self-lum nous Krsna stands as the transcendental source of al
pot enci es. The holy name consisting of eighteen transcendental letters is
mani fested in a hexagonal figure with sixfold divisions.

PURPORT

The transcendental pastines of Krsna are twofold, viz., nmanifested and
nonmani fested. The pastimes in Vrndavana visible to nortal eyes are the
mani festive lila of Sri Krsna, and that which is not so visible, is
nonmani festive lila of Krsna. The nonmanifestive lila is always visible in
Gol oka and the sane is visible to human eyes in Gokula, if Krsna so desires. In
hi s Krsna-sandarbha Sri Jiva Gosvam Prabhu says, "Nonmanifestive pastines are
expressed in manifestive krsna-lila. and goloka-lila is the nonmanifestive
pasti mes of Krsna visualized fromthe nundane plane." This is al so corroborated
by Sri Rupa in his Bhagavatanrta. The progressive transcendental manifestation
of Gokula is Goloka. So Gol oka is the selfsane majestic manifestation of Gokul a.
The eternal pastinmes of Sri Krsna, although not visible in Gokula, are eternally
mani fested in Gol oka. Goloka is the transcendental nmjestic nanifestation of
Gokul a. The manifestati ons of the nonmanifestive pastines of Krsna with regard
to the conditioned souls, are twofold, viz., (1) worship through the channel of
the mantras (inaudibly recited, |iberating, self-dedicatory. transcendenta
sounds), (2) spontaneous outflow of heart's spiritual love for Krsna. Sri Jiva
Gosvam has said that worship through the mantra is possible permanently in the
proper place, when confined to one pastine. This neditative manifestation of
CGol oka is the pastinme attended with the worship of Krsna through the nantra
Again, the pastimes that are performed in different planes and in different
noods, are autocratic in diverse ways; hence sva-rasiki, i.e., spontaneous,
outflow of heart's spiritual |love for Krsna. This sloka conveys a twofold
neani ng. One neaning is that in the pastine attended with worship through the
mantra consi sting of eighteen transcendental letters, transcendental words
contained in the said mantra being differently placed nmake a manifestati on of
only one lila of Sri Krsna. As for exanple klimkrsnaya govi ndaya gopij ana-
val | abhaya svaha--this is a hexagonal mantra consisting of six transcendenta
words, viz., (1) krsnaya, (2) govindaya, (3) gopijana, (4) vallabhaya, (5) sva,
(6) ha. These six transcendental words, when placed juxtapositionally. indicate
the mantra

The hexagonal great transcendental nachinery is in this w se. The principa
seed, i.e. klim is situated in the instrunment as the central pivot. Anybody
with an inpression of such an instrument in his mnd and concentrating his
t hought on such spiritual entities, can attain, |ike Candradhvaja, to the



know edge of the cognitive principle. The word sva indicates ksetrajna i.e., one
who is conversant with one's inner self, and the word ha indicates the
transcendental nature. This neaning of the mantra has al so been corroborated by
Sri Hari-bhakti-vilasa. The general meaning is this that one who is desirous of
entering into the esoteric pastines of Krsna will have to practice Hs
transcendental service along with the culture of the devotional know edge
relative to Hm (1) krsna-svarupa--the proper Self of Krsna; (2) krsnasya cin-
maya-vraja-lila-vilasa-svarupa--the true nature of Krsna's transcendental
pastinmes in Vraja; (3) tat-parikara-gopijana-svarupa--the true nature of His
spiritual associates in Vraja, viz., the spiritual mlknen and the mlkmaids;
(4) tad-vallabha--the true nature of self-surrender to Krsna in the footsteps of
the spiritual mlkmaids of Vraja; (5) suddha-jivasya cid-(jnana)-svarupa--the
true nature of the spiritual know edge of the unalloyed individual soul; (6)
cit-prakrtir arthat krsna-seva-svabhava--the true nature of transcendenta
service to Krsna is this that the esoteric relation is established on the
awakeni ng of one's pure cognition. The meaning is that rasa is only the
transcendental service of the central refuge Sri Krsna, as predom nating aspect
of the Absolute, by one's ego as the spiritual nmaid of the predom nated noiety
of the absolute integer, attended with pure devotion in the shape of one's
entire self-surrender. The pastinme in Goloka or in Gokula during the stage of
devotional progress, is the meditative worship through the mantra, and during
the stage of perfection the pastines nanifest thenselves as the unrestrained
transcendental jubilations. This is the real aspect of Gol oka or Gokul a, which
will be nmade nore explicit in due course. The neaning of the words jyoti-rupena
manuna is that the transcendental meaning is expressed in the mantra by neans of
whi ch, on transcendental desire of love for Krsna and the service of Krsna being
added, one is established in the eternal |ove of Krsna. Such eternal pastines
are eternally manifested in Gol oka

TEXT 4
TEXT

t at - ki nj al kam t ad- ansanam
tat-patrani sriyam ap

SYNONYMS

tat--of that (lotus); kinjalkam-the petals; tat-ansanam-of H s (Krsna's)
fragmental portions; tat--of that (lotus); patrani--the |eaves; sriyam-of the
gopi s (headed by Srinmati Radharani); api--also

TRANSLATI ON

The whorl| of that eternal real m Gokula is the hexagonal abode of Krsna. Its
petal s are the abodes of gopis who are part and parcel of Krsna to whomthey are
nost |ovingly devoted and are sinmilar in essence. The petals shine beautifully
l'i ke so many walls. The extended | eaves of that |otus are the gardenlike dhanmg,
i.e. spiritual abode of Sri Radhika, the nost bel oved of Krsna

PURPORT

The transcendental Gokula is shaped like the Iotus. The eternal world is |ike
a hexagonal figure; in that the entities Sri Radha-Krsna, appearing in the form
of a mantra consisting of eighteen transcendental letters, are centered. The
propagati ng nmani festati ons emanating fromthe cit potency are present there with
the said entities as the center. Sri Radha-Krsna is the primary cause or the
seed Hi nsel f. CGopal a-tapani says, "Onkara" signifies the Al -Powerful Gopala and



Hi s potency; and "klint is the same as onkara. Hence kama-bija or the primary
cause of all-love, is connotative of the entities Sri Radha-Krsna.

TEXT 5
TEXT

catur-asramtat-paritah

svet advi pakhyam adbhut am
catur-asram catur-nurtes
cat ur-dhama cat us-krtam

cat urbhi h purusarthais ca
caturbhir hetubhir vrtam
sul ai r dasabhir anaddham
ur dhvadho di g-vi di ksv api

ast abhi r nidhi bhir justam

ast abhi h si ddhi bhis tatha
manu-rupai s ca dasabhir
di k-pal aih parito vrtam

syammir gaurais ca raktais ca
sukl ai s ca parsadar sabhai h
sobhi t am sakt i bhi s tabhir
adbhut abhi h samant at ah

SYNONYMS

cat uh-asram - - quadr angul ar pl ace; tat--that (Gokula); paritah--surrounding
svet a-dvi pa- - Svet advi pa (the white island); akhyam -naned; adbhutam -nysterious;
cat uh-asram - quadr angul ar; catuh-nmurteh--of the four primary expansions
(Vasudeva, Sankarsana, Pradyuma and Aniruddha); catuh-dhanma--consisting of four
abodes; catuh-krtam-divided into four parts; caturbhih--by the four; purusa-
art hai h--hunman requirenments; ca--and; caturbhih--by the four; hetubhih--causes,
or bases of achievenent; vrtam-envel oped; sulaih--with tridents; dasabhi h--ten
anaddham - fi xed; urdhva-adhah--upwards and downwards (the zenith and nadir);
dik--(in) the directions (north, south, east, and west); vidiksu--and in the
intermedi ate directions (northeast, southeast, southwest, and northwest); api--
al so; astabhih--with the eight; nidhibhih--jewels; justam-endowed; astabhih--
with the eight; siddhibhih--nystic perfections (anima, |aghim, prapti,
prakanya, nmahina, isitva, vasitva, and kamavasayita); tatha--al so; nanu-rupaih--
in the formof mantras; ca--and; dasabhi h--by ten; dik-palaih--protectors of the
directions; paritah--all around; vrtam-surrounded; syanai h--blue; gauraih--
yell ow; ca--and; raktaih--red; ca--and; suklaih--white; ca--al so; parsada-
rsabhai h--wi th the topnost associates; sobhitam-shining; saktibhih--with
pot enci es; tabhi h--those; adbhutabhi h--extraordinary; samantatah--on all sides.

TRANSLATI ON

[ The surroundi ng external plane of Gokula is described in this verse.] There
is a nmysterious quadrangul ar place naned Svetadvi pa surrounding the outskirts of
Gokul a. Svetadvipa is divided into four parts on all sides. The abode of
Vasudeva, Sankarsana, Pradyuma and Aniruddha are separately located in each of
these four parts. These four divided abodes are envel oped by the fourfold human
requi renents such as piety, wealth, passion and liberation, as also by the four
Vedas, viz., Rg, Sama, Yajur and Atharva, which deal with the mantra and which
are the bases of achievenents of the fourfold mundane requirenments. Ten tridents



are fixed in the ten directions, including the zenith and nadir. The eight
directions are decorated with the eight jewels of Mahapadma, Padma, Sankha,
Makara, Kacchapa, Mikunda, Kunda, and Nila. There are ten protectors [dik-pal as]
of the ten directions in the formof nmantra. The associ ates of the hues of bl ue,
yellow, red and white and the extraordi nary potencies bearing the nanes of
Vimala, etc., shine on all sides.

PURPORT

Primarily Gokula is the seat of transcendental |ove and devotion. Hence
Yanmuna, Sri Govardhana, Sri Radha-kunda, etc., of the terrestrial Vraja-nandal a
lie within Gokula. Again, all the majesties of Vaikuntha are manifested there
extending in all directions. The pastines of the four propagati ng nmanifestations
are all there in their proper places. The paravyona Vai kuntha has got its
extension fromthe display of the four propagating manifestations. Salvation as
of Vai kuntha, and piety. wealth and passion pertaining to worldly people, are in
the proper places in CGokula as their original seed, i.e., prinmary cause. The
Vedas al so are engaged in singing the song of the Lord of Gokula. There are ten
tridents in ten directions to prevent and di sappoi nt those who are aspirants for
havi ng an entrance into Gol oka through neditations without the grace of Krsna.
Sel f-conceited people who try to reach this region through the paths of yoga
(meditation) and jnana (enpiric know edge) are baffled in their attenpts, being
pierced by the ten tridents. Self-annihilation has its excellence in Brahma-
dhama whi ch represents the outside covering of Goloka in the shape of tridents.
Sula neans a trident; the mundane threefold attributes and the threefold
divisions of time represent the trident. Astanga-yogis i.e. ascetics who
practice the eightfold yoga, are the nondifferentiative |iberationists who,
trying to approach in the direction of Goloka, fall headlong into the pits of
di sappoi ntment by being pierced and cut asunder by these tridents placed in ten
directions. Those who proceed towards the direction of Gol oka through the
channel of devotion alloyed with majestic ideas, are fascinated with the charns
of Vai kuntha which is the outer covering plane of Sri Col oka, at the sight of
the eight perfections, viz., anima, etc., and majesties |ike mahapadma, etc
Those who are less forward in their intelligence relapse to the sevenfold world
falling under the control of the ten protectors (of the ten directions) in the
gui se of mantras. In this wi se, Gol oka has becone unknowabl e and i naccessi bl e.

It is only the divine selves of Godhead, the propounders of the divine

di spensations for the different ages, who are always forward there to favor the
approachi ng devotees who seek entry into the real mof Gol oka through the channe
of pure devotional |ove. These divine fornms of Godhead are surrounded there with
attendants of their respective natures. Svetadvipa in Goloka is their place of
abode. Hence Srila Thakura Vrndavana the mani fest VWasa of caitanya-lila, has
descri bed the village of Navadvi pa as bearing the nane of Svetadvipa. In this
Svet advi pa the concl udi ng portions of the pastinmes of Gokula exist eternally as
t he pastines of Navadvi pa. Hence the region of Navadvipa, Vraja and the real m of
Gol oka are one and the sane indivisible entity; the difference only lies in the
mani festations of the infinite variety of sentinents, corresponding to the

di verse nature of their devotional |love. There is in this a nost hidden
principle which only the greatest souls who are possessed of the highest
transcendental |love, are enabled to realize by the direct grace of Krsna. The
truth is as follows: In this nundane world there are fourteen spheres di sposed
in the graded order of high and low. Persons living with wives and children
hankering for the pleasure-giving effect of their fruitive actions, nove up and
down within the limts of the three worlds of Bhuh, Bhuvah and Svah. Brahnacaris
of great austerities, ascetics and persons addicted to hypothetical truth,
persons of a neutral disposition adopting nonfruitive works by an aptitude which
seeks to be free fromall nundane desires, nove up and down within the limts of
the worlds of Mahah, Janah, Tapah and Satya. Above these worlds lies the abode



of four-headed Brahma, above which lies the unlimited real mof Vaikuntha of

Vi snu, Ksirodakasayi, lying in the ocean of mi|Kk. paranmahansa-sannyasis and the
denons killed by Sri Hari, by crossing the Viraja, i.e., by passing beyond the
fourteen worlds, enter into the |um nous real mof Brahnman and attain to nirvana
in the formof tenporary abeyance of the tenporal ego. But the devotee actuated
by knowl edge (j nana-bhakta), the devotee actuated by the pure devotiona
aptitude (suddha-bhakta), the devotee inmbued with |oving devotion (prena-
bhakta), the devotee actuated by pure | ove (premapara-bhakta), and the devotee
i mpel | ed by overwhel mi ng | ove (prematura-bhakta), who serve the nmajesty of

Godhead, have their locations in Vaikuntha, i.e., the transcendental realm of
Sri Narayana.
The devotees who are inbued with all-love and who wal k in the footsteps of

the spiritual maids of Vraja, alone attain to the real mof Gol oka. The different
| ocations of the devotees in Gol oka according to the respective differences in
the nature of their rasa, i.e., nellow quality. are settled by the inconceivable
power of Krsna. The pure devotees follow ng the devotees of Vraja and those
following the pure devotees of Navadvipa are located in the real mof Krsna and
Gaura respectively. The identical devotees of Vraja and Navadvi pa simultaneously
attain to the pleasures of service in the realmof Krsna and Gaura. Sri Jiva
Gosvami wites in his work Gopal a-canpu that "the suprene transcendental realm
is called Gol oka being the abode of go, transcendental cows, and gopa,
transcendental cowherds. This is the seat of the rasa pastimes of the absolute
Sri Krsna. Again the realmis called Svetadvipa owing to the realization of sone
of the rasas which are the inconceivable nmanifestation derived fromthe
untouched purity of that supreme realm The twofold entities of the suprene

Gol oka and the suprene Svetadvipa are indivisibly the real mof Goloka." The gi st
of the whole nmatter is this--Coloka as Svetadvipa is eternally manifest because
t he pl easures of enjoynent of the rasa could not be had in its entirety in the
pastimes of Krsna in Vraja. He accepts the enotion and efful gence of His

predom nated noiety. Sri Radhi ka, and makes an eternal pastine for the enjoynent
of krsna-rasa there. Sri Krsnacandra coveting to taste the follow ng pl easures,
viz., torealize (1) the nature of the greatness of |love of Sri Radha; (2) the
nature of the wonderful sweetness of His |ove of which Sri Radhi ka has got the
taste; (3) the nature of the exquisite joy that accrues to Sri Radha by Her
realization of the sweetness of His love, took H's birth, like the noon, in the
ocean of the wonb of Sri Saci-devi. The esoteric desire of Sri Jiva Gosvanm
Prabhu is herein nade manifest. In the Veda it is also said, "Let nme tell you
the nystery. In Navadvi pa, the identical real mof CGoloka, on the bank of the
Ganges, Gauracandra who is Govinda, the entity of pure cognition, who has two
hands, who is the soul of all souls, who has the suprene great personality as
the great neditative sannyasin and who is beyond the threefold nmundane
attributes, makes the process of pure unalloyed devotion manifest in this
mundane world. He is sole Godhead. He is the source of all forms, the Suprene
Soul and is Godhead manifesting H nmself in yellow, red, blue and white col ors.
He is the direct entity of pure cognition full of the spiritual (cit) potency.
He is the figure of the devotee. He is the bestower of devotion and cogni zabl e
by devotion al one. The sel fsame Gauracandra, who is no other than Krsna Hi nsel f,
in order to taste the rasa of the pastines of Radha-Krsna in Gol oka, is manifest
in the eternal real mof Navadvipa identical with Goloka." This is also clear
fromthe Vedic declarations, viz., asan varnas trayah, krsna-varnamtvi sakrsnam
yat ha pasyah pasyati rukma-varnam nmahan prabhur vai and various ot her
statenents of the theistic scriptures. Just as Sri Krsna had His birth in the
mundane Gokul a through the agency of Yogamaya who is the prinal energy of the
Suprene Lord, so with her help He nmanifests the lila of His birth in the wonb of
Saci -devi in Navadvi pa on this nundane plane. These are the absol ute truths of
spiritual science and not the outcone of inmginary specul ati on under the

t hral dom of the del udi ng energy of Godhead



TEXT 6
TEXT

evam jyotir-mayo devah

sad- anandah parat parah
at nar amasya tasyasti
prakrtya na samaganah

SYNONYM5

evam -t hus; jyoti h-mayah--transcendental ; devah--the Lord; sat-anandah--the
own Self of eternal ecstasies; parat parah--the superior of all superiors; atnma-
aramasya- - engaged in the enjoynents of the transcendental realm tasya--of H m
asti--there is; prakrtya--with the nmundane potency; na--not; sanmagamah--
associ ati on.

TRANSLATI ON

The Lord of Gokula is the transcendental Suprene Godhead, the own Self of
eternal ecstasies. He is the superior of all superiors and is busily engaged in
the enjoynents of the transcendental real mand has no association with Hs
mundane pot ency.

PURPORT

The sol e potency of Krsna which is spiritual, functioning as Krsna's own
proper power, has manifested H's pastines of Goloka or Gokula. By her grace
i ndi vi dual souls who are constituents of the marginal potency can have adm ssion
into even those pastines. The del uding energy who is of the nature of the
perverted reflection of the spiritual (cit) potency. has got her l|ocation on the
other side of the river Viraja, which surrounds the Brahma-dhama forming the
boundary of Maha-Vai kuntha as the outer envel ope of Col oka. The position of
Gol oka bei ng absolutely unalloyed with the nmundane, deluding energy. far from
havi ng any association with Krsna, feels ashanmed to appear before H s view.

TEXT 7
TEXT

nayayar amanmanasya
na viyogas taya saha
at mana rammya rene

t yakt a- kal am si sr ksaya

SYNONYMS

mayaya--with the illusory energy; aramananasya--of H m who never consorts;
na--not; viyogah--conpl ete separation; taya--her; saha--from atmana--with Hs
own; ramaya--spiritual potency, Ramm; reme--consorts; tyakta-kalam-by casting
Hi s glance in the shape of sending His tine energy; sisrksaya--with the desire
to create.

TRANSLATI ON
Krsna never consorts with His illusory energy. Still her connection is not

entirely cut off fromthe Absolute Truth. Wen He intends to create the materia
worl d the anorous pastinme, in which He engages by consorting with H s own



spiritual [cit] potency Rama by casting Hi s glance at the deluding energy in the
shape of sending His tine energy, is an auxiliary activity.

PURPORT

The illusory energy has no direct contact with Krsna, but has got indirect
contact. Visnu the prime cause, lying in the Causal Ccean, the plenary portion
of Maha- Sankarsana who has Hi s scat in Maha-Vai kuntha the sphere of Krsna's own
ext ended transcendental pastimes, casts Hi s glance towards the del uding energy.
Even in casting Hi s glance He has no contact with the del udi ng energy because
the spiritual (cit) potency Rama then carries the function of His glance as H's
unpol | ut ed ever-subni ssive potency. The del uding energy as the maidservant of
the spiritual (cit) potency Ranm, serves the manifested plenary portion of
Godhead consorted with Rama, the time energy representing the force of activity
and instrunentality of Rama; hence there is found the process of masculinity or
the creative force.

TEXT 8
TEXT

niyatih sa rama dev
tat-priya tad-vasamtada
tal -1ingam bhagavan sanbhur
jyoti-rupah sanatanah
ya yoni h sapara saktih
karmo bi j am mahad dhar eh

SYNONYMS

niyatih--the regulator; sa--she; rama--the spiritual potency; devi--the
goddess; tat--of Hm priya--beloved; tat--of H m vasam-under the control
tada--then (at the tinme of creation); tat--of Him |ingam-the masculine synbol,
or mani fested enbl em bhagavan--possessi ng opul ences; sanbhuh--Sanbhu; jyotih-
rupah- - hal o; sanatanah--eternal; ya--which; yonih--the synbol of nundane
fem nine productivity; sa--that; apara--nonabsol ute; saktih--potency; kanah--the
desire; bijam-the seed; mahat--the faculty of perverted cognition; hareh--of
t he Supreme Lord.

TRANSLATI ON

[ The secondary process of association with Maya is described.] Ranmadevi, the
spiritual [cit] potency, beloved consort of the Supreme Lord, is the regulatrix
of all entities. The divine plenary portion of Krsna creates the nundane worl d.
At creation there appears a divine halo of the nature of H s own subjective
portion [svansa]. This halo is divine Sanbhu, the masculine synbol or manifested
enbl em of the Suprenme Lord. This halo is the dimtwilight reflection of the
suprene eternal efful gence. This nmasculine synmbol is the subjective portion of
divinity who functions as progenitor of the nundane world, subject to the
supreme regulatrix [niyati]. The conceiving potency in regard to mundane
creati on nakes her appearance out of the supreme regulatrix. She is Maya, the
limted, nonabsolute [apara] potency, the synbol of nundane femi nine
productivity. The intercourse of these two brings forth the faculty of perverted
cognition, the reflection of the seed of the procreative desire of the Suprene
Lord.

PURPORT



Sankar sana possessed of creative desire is the subjective portion of Krsna
taking the initiative in bringing about the birth of the nundane world. Lying in
the causal water as the prinmal purusa-avatara He casts H s gl ance towards Maya
(the limted potency). Such glance is the efficient cause of the nundane
creation. Sanbhu the synbol of nasculine nundane procreation is the dimhal o of
this reflected effulgence. It is this synbol which is applied to the organ of
generation of Maya, the shadow of Rama or the divine potency. The first phase of
t he appearance of the nundane desire created by Maha-Visnu is called the senina
principle of nmahat or the perverted cognitive faculty. It is this which is
identical with the nental principle ripe for procreative activity. The
conception underlying it is that it is the will of the purusa who creates by
using the efficient and material principles. Efficiency is Maya or the
productive fem nine organ. The material principle is Sanbhu or the procreative
mascul i ne organ. Maha-Visnu is purusa or the dom nating divine person w el ding
the will. Pradhana or the substantive principle in the shape of nundane
entities, is the material principle. Nature enbodyi ng the accomodati ng
principle (adhara), is Maya. The principle of enbodied will bringing about the
intercourse of the two, is the dom nating divine person (purusa), subjective
portion of Krsna, the manifestor of the nundane world. Al of these three are
creators. The seed of anorous creative desire in Coloka, is the enbodi nent of
pure cognition. The seed of sex desire to be found in this nundane world, is
that of Kali, etc., who are the shadows of the divine potency. The forner,
although it is the prototype of the latter, is located very far fromit. The
seed of the nundane sex desire is the perverted reflection in this mundane world
of the seed of the original creative desire. The process of the appearance of
Sanbhu is recorded in the tenth and fifteenth sl okas.

TEXT 9

TEXT

i nga-yony-atmka jata
i ma mahesvari - praj ah

SYNONYMS

l'i nga--of the nundane mascul i ne generative organs; yoni--and of the mundane
fem ni ne generative organs; atm kah--as the enbodi nent; jatah--born; inah--
t hese; mamhesvari--of the consort of the great lord of this nmundane worl d;
praj ah--the of fspring.

TRANSLATI ON

Al offspring of the consort of the great |ord [ Mahesvara] of this nundane
world are of the nature of the enbodi nent of the nundane nascul i ne and fem ni ne
generative organs.

PURPORT

The full quadrantal extension of the Suprene Lord, is Hs ngjesty. O this
the triquadrantal extensions of unlanenting, nonperishing and nonapprehendi ng
situations constitute the nmajesties of the realns of Vai kuntha and Gol oka, etc.
In this tenmporal real mof Maya devas and nen, etc.--all these together with all
mundane worl ds--are the great majesties of the linted potency. Al these
entities are enbodi nents of the masculine and feni nine organs of generation by
the distinction of efficient and nmaterial causal principles; or, in other words,
they are produced by the process of sexual intercourse between the nale and
femal e organs of generation. Al the infornation that has been accunul ated by
t he agency of the sciences of this world, possesses this nature of sexual co-



union. Trees, plants and even all insentient entities are enbodi nents of the co-
union of male and female. The feature that is of special significance is that

al t hough such expressions as "the generative organs of male and femal e" are

i ndecorous yet in scientific literature these words, expressing the above-

nmenti oned principles, are exceedingly whol esone and productive of abiding val ue.
I ndecorumis nerely an entity pertaining to the external custom of society. But
science, and specially the highest science, cannot destroy the true entity by
def erence to social custom Werefore, in order to denonstrate the seed of
mundane sex desire, the basic principle of this phenonenal world, the use of
those identical words is indispensable. By the use of all these words only the
mascul i ne energy or the predom nating active potency. and fenal e energy or the
predoni nated active potency. are to be understood.

TEXT 10
TEXT
sakti man purusah so 'yam
I i nga-rupi mahesvarah

tasmi nn avi rabhul |inge
maha- vi snur jagat-patih

SYNONYMS
saktiman- joined to his fenal e consort; purusah--person; sah--he; ayam-this;
linga-rupi--in the formof the male generating organ; maha-isvarah--Sanbhu, the
lord of this nundane world; tasmin--in that; avirabhut--manifested; linge--in

the mani fested enbl em naha-vi snuh--Maha-Vi snu; jagat-patih--the Lord of the
wor | d.

TRANSLATI ON

The person enbodying the material causal principle, viz., the great |ord of
this mundane world [ Mahesvara] Samhhu, in the formof the male generating organ
is joined to his fenale consort the limted energy [ Maya] as the efficient
causal principle. The Lord of the world Maha-Visnu is manifest in himby H's
subj ective portion in the formof H s glance.

PURPORT

In the transcendental atnosphere (para-vyoma), where spiritual majesty
preponderates, there is present Sri Narayana who is not different from Krsna.
Maha- Sankar sana, subjective plenary facsinmile of the extended personality of Sri
Narayana, is also the divine plenary portion of the propagatory enbodi ment of
Sri Krsna. By the power of His spiritual energy a plenary subjective portion of
Hm eternally reposing in the neutral streamof Viraja fornming the boundary
bet ween the spiritual and nundane real ns, casts Hi s glance, at creation, unto
the limted shadow potency. Maya, who is located far away from Hi nsel f.

Ther eupon Sanbhu, |ord of pradhana enbodyi ng the substantive principle of al
material entities, who is the sane as Rudra, the dimreflection of the Suprene
Lord's own divine glance, consummates his intercourse with Maya, the efficient
mundane causal principle. But he can do nothing i ndependently of the energy of
Maha- Vi snu representing the direct spiritual power of Krsna. Therefore, the
principle of mahat, or the perverted cognitive faculty. is produced only when
the subjective plenary portion of Krsna, viz., the prine divine avatara Mha-
Visnu who is the subjective portion of Sankarsana, Hi nself the subjective
portion of Krsna, is propitious towards the active nutual endeavors of Mya
Siva's consort (sakti), and pradhana or the principle of substantive nundane



causality. Agreeably to the initiative of Maha-Visnu the consort of Siva creates
successively the mundane ego (ahankara), the five nundane el enents (bhutas)
viz., space etc., their attributes (tan-matras) and the linmted senses of the
condi tioned soul (jiva). The constituent particles, in the formof pencils of

ef ful gence of Maha-Visnu, are nanifest as the individual souls (jivas). This
will be elaborated in the sequel

TEXT 11
TEXT

sahasr a- sirsa purusah

sahasr aksah sahasr a- pat
sahasr a- bahur vi svat na
sahasr ansah sahasra- suh

SYNONYMS5

sahasr a- si rsa- - possessi ng thousands of heads; purusah--Lord Maha-Visnu, the
first purusa-avatara; sahasra-aksah--possessing thousands of eyes; sahasra-pat--
possessi ng thousands of | egs; sahasra-bahuh--possessi ng thousands of arns;
vi sva-at ma- -t he Supersoul of the universe; sahasra-anmsah--the source of
t housands of avataras; sahasra-suh--the creator of thousands of individua
soul s.

TRANSLATI ON

The Lord of the nundane world, Maha-Visnu, possesses thousands of thousands
of heads, eyes, hands. He is the source of thousands of thousands of avataras in
Hi s thousands of thousands of subjective portions. He is the creator of
t housands of thousands of individual souls.

PURPORT

Maha- Vi snu, the object of worship of the hymms of all the Vedas, is possessed
of an infinity of senses and potencies, and He is the prine avatara-purusa, the
source of all the avataras.

TEXT 12
TEXT

nar ayanah sa bhagavan
apas tasmat sanat anat
avirasit karanarno
ni dhi h sankar sanat nakah
yoga-ni dram gatas tasmn
sahasranmsah svayam mahan

SYNONYMS

nar ayanah- - nanmed Nar ayana; sah--that; bhagavan--Suprene Personality of
Godhead, Maha-Visnu; apah--water; tasmat--fromthat; sanatanat--eternal person
avirasit--has sprung; karana-arnah--the Causal Ccean; nidhi h--expanse of water
sankar sana- at makah- -t he subj ective portion of Sankarsana; yoga-nidram gatah--in
the state of deep sleep; tasmin--in that (water); sahasra-ansah--wi th thousands
of portions; svayam-Hi nsel f; nmahan--the Suprenme Person



TRANSLATI ON

The same Maha-Visnu is spoken of by the nanme of "Narayana" in this nundane
worl d. Fromthat eternal person has sprung the vast expanse of water of the
spiritual Causal Qcean. The subjective portion of Sankarsana who abides in
paravyonma, the above suprene purusa w th thousands of subjective portions,
reposes in the state of divine sleep [yoga-nidra] in the waters of the spiritua
Causal Ocean.

PURPORT

Yoga-nidra (divine sleep) is spoken of as ecstatic trance which is of the
nature of the bliss of the true subjective personality. The above-nenti oned
Ramadevi is yoga-nidra in the form of Yoganaya

TEXT 13
TEXT

tad-roma-bila jal esu
bi j am sankar sanasya ca
hai many andani j at ani
maha- bhut avrtani tu

SYNONYM5

tat--of H m (Maha-Visnu); rona-bila-jalesu--in the pores of the skin; bijam-
t he seeds; sankarsanasya--of Sankarsana; ca--and; hai mani--gol den; andani--eggs
or sperns; jata-ni--born; maha-bhuta--by the five great el enents; avrtani--
covered; tu--certainly.

TRANSLATI ON

The spiritual seeds of Sankarsana existing in the pores of skin of Mha-
Visnu, are born as so nany gol den sperns. These sperns are covered with five
great el enents.

PURPORT

The prime divine avatara lying in the spiritual Causal Ccean is such a great
affair that in the pores of His divine formspring up nyriads of seeds of the
uni verses. Those series of universes are the perverted reflections of the
infinite transcendental region. As long as they remain enbedded in H s divine
formthey enbody the principle of spiritual reflection having the form of gol den
eggs. Neverthel ess by the creative desire of Maha-Visnu the mnute particles of
the great el ements, which are constituents of the mundane efficient and nateri al
causal principles, envelop them Wen those gol den sperms, coming out with the
exhal ati on of Maha-Visnu, enter into the unlinited accommbdati ng chamber of the
limted potency (Maya) they becone enlarged by the noncongl onerate great
el enent s.

TEXT 14
TEXT
prat y-andam evam ekansad

ekanmsad visati svayam
sahasr a- nur dha vi svat ma



maha- vi snuh sanat anah
SYNONYMS

prati--each; andam -egglike universe; evam-thus; eka-anmsat eka-ansat--as Hi s
own separate subjective portions; visati--enters; svayam -personally; sahasra-
mur dha- - possessi ng thousands of heads; visva-atnma--the Supersoul of the
uni ver se; maha-vi snuh--Mha- Vi snu; sanat anah- - et er nal

TRANSLATI ON

The same Maha-Visnu entered into each universe as Hi s own separate subjective
portions. The divine portions, that entered into each universe are possessed of
His majestic extension, i.e., they are the eternal universal soul Mha-Visnu
possessi ng t housands of thousands of heads.

PURPORT

Maha- Vi snu lying in the spiritual Causal Ccean is the subjective portion of
Maha- Sankar sana. He entered, as Hi s own subjective portions, into those
uni verses. These individual portions all represent the second divine purusa
lying in the ocean of conception and is identical wth Maha-Visnu in every
respect. He is al so spoken of as the divine guide, fromw thin, of all souls.

TEXT 15
TEXT

vamangad asrjad vi snum
daksi nangat praj apatim
jyotir-Ilinga-myam sanbhum
kur ca- desad avasrj at

SYNONYMS

vamae-angat--fromH s left |inb; asrjat--He created; visnum-Lord Visnu
daksi na-angat--from His right |linb; prajapatim-H ranyagarbha Brahma; jyotih-
linga--the divine masculine nanifested hal o; mayam "conpri si ng; sanmbhum - Sanbhu;
kurca-desat--fromthe space between H's two eyebrows; avasrjat--He created

TRANSLATI ON

The same Maha-Visnu created Visnu fromHi s left |inb, Brahna, the first
progenitor of beings, fromH s right linb and, fromthe space between H's two
eyebrows, Sanbhu, the divine nmasculine manifested halo.

PURPORT

The divine purusa, lying in the ocean of nilk, the same who is the regul ator
of all individual souls, is Sri Visnu; and Hiranyagarbha, the sem nal principle,
the portion of the Supreme Lord, is the prine progenitor who is different from
the four-faced Brahma. This sane Hiranyagarbha is the principle of sem na
creating energy of every Brahma belonging to each of the infinity of universes.
The divine masculine mani fested hal o, Sanbhu, is the plenary manifestation of
hi s prototype Sanbhu, the sane as the primary divine nmasculine generative synbol
Sanbhu whose nature has already been described. Visnu is the integral subjective
portion of Maha-Visnu. Hence He is the great Lord of all the other lords. The
progenitor (Brahma) and Sanbhu are the dislocated portions of Miha-Visnu. Hence



they are gods with del egated functions. H's own potency being on the left side
of Godhead, Visnu appears in the left Iinmb of Maha-Visnu fromthe unall oyed
essence of His spiritual (cit) potency. Visnu, who is Godhead Hinself, is the

i nner gui ding oversoul of every individual soul. He is the Personality of
Godhead described in the Vedas as being of the neasure of a thunmb. He is the
nouri sher. The karmis (el evationists) worship H mas Narayana, the Lord of
sacrifices, and the yogis desire to nmerge their identities in H mas Paranatng,
by the process of their neditative trance.

TEXT 16
TEXT

ahankar at nakam vi svam
tasmad etad vyaj ayata

SYNONYMS5

ahankar a- -t he mundane egotistic principle; atnmakam -enshrining; visvam -
uni verse; tasmat--fromthat (Sanbhu); etat--this; vyajayata--has originated

TRANSLATI ON

The function of Sambhu in relation to jivas is that this universe enshrining
t he mundane egotistic principle has originated from Sanbhu.

PURPORT

The basic principle is the Supreme Lord Hi nself who is the embodi ment of the
principle of existence of all entities devoid of separating egotisns. In this
mundane worl d the appearance of individual entities as separated egotistic
synbols, is the limted perverted reflection of the unalloyed spiritual (cit)
potency; and, as representing the prinmal masculine divine generative function
Sanbhu, it is united to the acconmodating principle, viz., the nundane fenuale
organ which is the perverted reflection of the spiritual (cit) potency,
Rarmadevi. At this function Sanbhu is nothing but the nere material causa
principle enbodying the extension in the shape of ingredient as natter. Again
when in course of the progressive evolution of nundane creation each universe is
mani fested, then in the principle of Sanbhu, born of the space between the two
eyebrows of Visnu, there appears the nanifestation of the personality of Rudra;
yet under all circunstances Sanbhu fully enshrines the nundane egotistic
principle. The innunerable jivas as spiritual particles emanating fromthe
oversoul in the formof pencils of rays of effulgence, have no relation with the
mundane worl d when they cone to know thenselves to be the eternal servants of
the Suprene Lord. They are then incorporated into the real mof Vai kuntha. But
when they desire to lord it over Maya, forgetting their real identity. the
egotistic principle Sanbhu entering into their entities nmakes themidentify
t hensel ves as separated enjoyers of nundane entities. Hence Sanbhu is the
primary principle of the egotistic nundane universe and of perverted egotismin
jivas that identifies itself with their Iimted material bodies.

TEXT 17
TEXT
atha tais tri-vidhair vesair

['ilam udvahatah kil a
yoga- ni dra bhagavati



tasya srir iva sangata
SYNONYMS

at ha--thereupon; taih--with those; tri-vidhai h--threefold; vesaih--forns;
['ilam-pastinmes; udvahatah--carrying on; kila--indeed; yoga-nidra--Yoganidra,;
bhagavati--full of the ecstatic trance of eternal bliss; tasya--of Hm srih--
the goddess of fortune; iva--like; sangata--consorted with.

TRANSLATI ON

Ther eupon the sane great personal Godhead, assuming the threefold forns of
Vi snu, Prajapati and Sanbhu, entering into the nundane universe, plays the
pasti nmes of preservation, creation and destruction of this world. This pastine
is contained in the mundane world. Hence, it being perverted, the Suprenme Lord,
identical with Maha-Visnu, prefers to consort with the goddess Yoganidra, the
constituent of His own spiritual [cit] potency full of the ecstatic trance of
eternal bliss appertaining to His own divine personality.

PURPORT

The dislocated portions of the Divinity. viz., Prajapati and Sanbhu, both
identifying themselves as entities who are separate fromthe divine essence
sport with their respective nonspiritual (acit) consorts, viz., Savitri-devi and
Ura-devi, the perverted reflections of the spiritual (cit) potency. The Suprene
Lord Visnu is the only Lord of the spiritual (cit) potency. Rama or Laksmi .

TEXT 18
TEXT

si srksayam t at o nabhes
tasya padmam vi ni ryayau
t an- nal am hena- nal i nam
brahmano | okam adbhut am

SYNONYMS
si srksayam -when there was the will to create; tatah--then; nabheh--fromthe
navel ; tasya--of Him padnam-a |otus; viniryayau--cane out; tat-nalam-its

stem hena-nalinam-like a golden |otus; brahmanah--of Brahma; | okam-the abode
adbhut am - wonder f ul .

TRANSLATI ON
Wien Visnu lying in the ocean of milk wills to create this universe, a golden
| otus springs fromHi s navel-pit. The golden lotus with its stemis the abode of
Brahma representing Brahnal oka or Satyal oka.

PURPORT

"Gol d" here neans the dimreflection of pure cognition.
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TEXT 19
TEXT

tattvani purva-rudhan
karanani parasparam
samavayapr ayogac ca

vi bhi nnani prthak prthak

ci c-chaktya sajjanano 'tha
bhagavan adi - purusah
yoj ayan mayaya devo
yoga- ni dr am akal payat

SYNONYMS5

tattvani --el ements; purva-rudhani--previously created; karanani--causes;
parasparam -nmutual | y; sanmavaya--of the process of congl oneration; aprayogat--
fromthe nonapplication; ca--and; vibhinnani--separate; prthak prthak--one from
anot her; cit-saktya--with His spiritual potency; sajjamanah--associating; atha--
t hen; bhagavan--the Suprenme Personality of Godhead; adi-purusah--the prinal
Godhead; yojayan--causing to join; mayaya--w th Miya; devah--the Lord; yoga-
ni dram - Yogani dra; akal payat--He consorted wth.

TRANSLATI ON

Before their congloneration the prinmary elements in their nascent state
remai ned originally separate entities. Nonapplication of the conglonerating
process is the cause of their separate existence. Divine Mha-Visnu, prinal
Godhead, through association with H's ow spiritual [cit] potency, noved Maya
and by the application of the conglonerating principle created those different
entities in their state of cooperation. And alter that He Hi nself consorted with
Yoganidra by way of His eternal dalliance with His spiritual [cit] potency.



PURPORT

Mayadhyaksena prakrtih suyate sa-caracaram "The nundane energy prakrti gives
birth to this universe of animate and inanimate beings by My direction." The
purport of this sloka of the Gta is that Maya, the perverted reflection of
spiritual (cit) potency. was at first inactive and her extension of matter
constituting the material cause was also in the separately dislocated state. In
accordance with the will of Krsna this world is manifested as the resultant of
the union of the efficient and the material causal principles of Maya. In spite
of that, the Suprene Lord Hinself remains united with H's cit potency.

Yogani dra. The word yogani dra or yogamaya indicates as follows: The nature of
cit potency is manifestive of the Absolute Truth, while the nature of her
perverted reflection, Maya, is envelopnent in the gl oomof ignorance. Wen Krsna
desires to manifest sonething in the mundane ignorance-wapt affairs, He does
this by the conjunction of H's spiritual potency with His inactive nonspiritua
potency. This is known as Yogamaya. It carries a twofold notion, nanely.
transcendental notion and nundane inert notion. Krsna Hi nself, H's subjective
portions and those jivas who are H's unall oyed separated particles, realize the
transcendental notion in that conjunction, while conditioned souls feel the
mundane inert notion. The external coating of transcendental know edge in the
conscious activities of conditioned souls, bears the name of Yoganidra. This is
also an influence of the cit potency of the Divinity. This principle will be
nore el aborately considered hereafter.

TEXT 20
TEXT

yojayitva tu tany eva

pravi vesa svayam guham
guham praviste tasmmnms tu

jivatma pratibudhyate

SYNONYMS

yoj ayi tva--after conglonmerating; tu--then; tani--them eva--certainly;
pravi vesa--He entered; svayam -Hinsel f; guham-the hidden cavity; guham-the
hi dden cavity; praviste--after He entered; tasnmin--within that; tu--then; jiva-
atma--the jivas; pratibudhyate--were awakened.

TRANSLATI ON

By conglonerating all those separate entities He mani fested the innumerable
mundane uni verses and Hinself entered into the innbst recess of every extended
congl onerate [virad-vigraha]. At that time those jivas who had | ain dornmant
during the catacl ysm were awakened

PURPORT

The word guha (hidden cavity) bears various interpretations in the sastras.
In some portions the nonmanifestive pastinmes of the Lord is called guha and
el sewhere the resting place of the indwelling spirit of all individual souls, is
named guha. In many places the innpst recesses of the heart of each individua
is terned guha. The main point is that the place which is hidden fromthe view
of men in general, is designated guha. Those jivas that were nerged in Hari at
the end of the life of Brahma in the great cataclysmduring the precedi ng great



age of the universe, reappeared in this world in accordance with their former
fruitive desires.

TEXT 21
TEXT

sa nityo nitya-sanbandhah
prakrtis ca paraiva sa

SYNONYM5

sah--that (jiva); nityah--eternal; nitya-sanbandhah--possessing an eterna
rel ati onship; prakrtih--potency; ca--and; para--spiritual; eva--certainly; sa--
t hat .

TRANSLATI ON

The same jiva is eternal and is for eternity and without a beginning joined
to the Suprene Lord by the tie of an eternal kinship. He is transcendental
spiritual potency.

PURPORT

Just as the sun is eternally associated with his rays so the transcendenta
Suprene Lord is eternally joined with the jivas. The jivas are the infinitesinal
particles of His spiritual effulgence and are, therefore, not perishable |like
mundane things. Jivas, being particles of Godhead's efful gent rays, exhibit on a
mnute scale the qualities of the Divinity. Hence jivas are identical with the
principles of know edge, knower, egoism enjoyer, neditator and doer. Krsna is
the all-pervading, all-extending Supreme Lord; while jivas have a different
nature fromH s, being Hs atomic particles. That eternal relationship consists
inthis that the Supreme Lord is the eternal naster and jivas are H's eterna
servants. Jivas have also sufficient eligibility in respect of the mellow
quality of the Divinity. Apareyamitas tv anyam prakrti mvi ddhi nme param By
this verse of the Gta it is nade known that jivas are Hi s transcendenta
potency. Al the qualities of the unalloyed soul are above the eightfold
qualities such as egotism etc., pertaining to His acit potency. Hence the jiva
potency. though very small in magnitude, is still superior to acit potency or
Maya. This potency has another nane, viz., tatastha or marginal potency. being
| ocated on the Iine demarcating the spheres of the spiritual and nundane
potencies. He is susceptible to the influence of the material energy owing to
his small magnitude. But so |ong as he remains submissive to Krsna, the Lord of
Maya, he is not liable to the influence of Maya. The worldly afflictions, births
and rebirths are the conconitants of the fettered condition of souls fallen into
the clutches of the deluding potency froma tinme that has no begi nning

TEXT 22
TEXT
evam sar vat na- sanbandham
nabhyam padmam har er abhut
tatra brahmabhavad bhuyas
catur-vedi catur-mukhah

SYNONYMS



evam -t hus; sarva-atma--with all souls; sambandham -rel ated; nabhyam -from
the navel; padmam-a |otus; hareh--of Visnu; abhut--sprung up; tatra--there;
brahma- - Brahne; abhavat - -was born; bhuyah--again; catuh-vedi--versed in the four
Vedas; cat uh-nukhah--four-faced

TRANSLATI ON

The divine | otus which springs fromthe navel-pit of Visnu is in every way
related by the spiritual tie with all souls and is the origin of four-faced
Brahma versed in the four Vedas.

PURPORT

The same divine lotus originating fromthe divine person entered into the
hi dden recess, is the superior plane of aggregation of all individual souls. The
four-faced Brahma, the inmage of self-enjoynent, derives his origin fromthe
prot otype Brahma or Hi ranyagarbha, the nundane seninal principle, who regards
t he aggregate of all nundane entities as his own proper body. The del egated
godship of Brahma as well as his being the dislocated portion of Krsna, are also
est abl i shed.

TEXT 23
TEXT

sanj at o bhagavac- chaktya
tat-kalam kil a coditah
si srksayam mat i m cakre
pur va- sanskar a- sanskrt ah
dadar sa keval am dhvant am
nanyat ki m api sarvatah

SYNONYMS

sanj at ah--on bei ng born; bhagavat-saktya--by the divine potency; tat-kalam-
at that tinme; kila--indeed; coditah--being guided; sisrksayam-to the act of
creation; matim-his mnd; cakre--turned; purva-sanskara-sanskrtah--under the
i mpul se of previous inpressions; dadarsa--he saw, keval am-only; dhvantam -
darkness; na--not; anyat--else; kimapi--anything; sarvatah--in every direction.

TRANSLATI ON

On coming out of the |otus, Brahma, being guided by the divine potency tuned
his mnd to the act of creation under the inpulse of previous inpressions. But
he coul d see nothing but darkness in every direction

PURPORT

Brahma's inpulse for creation arises solely fromhis previous inpressions.
Al jivas get their nature conformably to their inpressions of previous births
and accordingly their activity can have a beginning. It is called "the unseen"
or the result of one's previous deeds. H's natural inpulse is formed according
to the nature of the deeds done by himin the previous kal pa. Sone of the
eligible jivas also attain to the office of Brahnma in this way.

TEXT 24

TEXT



uvaca puratas tasmai
tasya divya sarasvati
kama- kr snaya govi nda
he gopi-jana ity api
val | abhaya priya vahner
mantramte dasyati priyam

SYNONYM5

uvaca--said; puratah--in front; tasmai--to him tasya--of H m (the Suprene
Lord); divya--divine; sarasvati--the goddess of |earning; kana--the kanma-bija
(kl'im; krsnaya--to Krsna; govinda--govindaya, to Govinda; he--O gopi-jana--of
the gopis; iti--thus; api--also; vallabhaya--to the dear one; priya vahneh--the
wi fe of Agni, Svaha (the word svaha is uttered while offering oblations);
mantram-mantra; te--to you; dasyati--will give; priyam-the heart's desire.

TRANSLATI ON

Then the goddess of |earning Sarasvati, the divine consort of the Suprene
Lord, said thus to Brahma who saw nothing but gloomin all directions, "O
Brahma, this mantra, viz., klimkrsnaya govi ndaya gopi-jana-val | abhaya svaha,
will assuredly fulfill your heart's desire."

PURPORT

The mantra, consisting of the eighteen divine letters prefixed by the kana-
bija, is alone superexcellent. It has a twofold aspect. One aspect is that it
tends to nake the pure soul run after all-attractive Sri Krsna, the Lord of
Gokul a and the divine mlkmaids. This is the acne of the spiritual tendency of
jivas. Wen the devotee is free fromall sorts of nmundane desires and willing to
serve the Lord he attains the fruition of his heart's desire, viz., the | ove of
Krsna. But in the case of the devotee who is not of unnixed aptitude this
superexcel lent mantra fulfills his heart's desire also. The transcendental kana-
bija is inherent in the divine |ogos |located in Col oka; and the kana-bija
pervertedly reflected in the worldly affairs satisfies all sorts of desires of
thi s mundane worl d.

TEXT 25
TEXT

tapas tvam tapa etena
tava siddhir bhavisyati

SYNONYMS

tapah--spiritual austerity; tvam-you; tapa--practice; etena--by this; tava--
your; siddhih--fulfillnment; bhavisyati--will be

TRANSLATI ON

"O Brahma, do thou practice spiritual association by means of this nantra;
then all your desires will be fulfilled."

PURPORT

Its purport is clear



TEXT 26
TEXT

at ha tepe sa suciram
prinan govi ndam avyayam
svet advi pa- pati m kr snam
gol oka- st ham parat param

prakrtya guna-rupi nya

rupi nya paryupasitam
sahasr a- dal a- sanpanne
koti - Kinjal ka-brmite

bhum s cintamanis tatra
kar ni kar e nahasane

samasi nam ci d- anandam

jyoti-rupam sanat anam

sabda- br ahma- mayam venum
vadayant am nmukhanbuj e
vi | asi ni -gana-vrtam
svai h svair ansair abhistutam

SYNONYMS5

at ha--then; tepe--practiced austerity; sah--he (Brahma); suciram-for a |ong
time; prinan--satisfying; govindam -Govinda; avyayam -inperishable; svetadvipa-
patim-the Lord of Svetadvipa; krsnam -Krsna; gol oka-stham-situated in Col oka;
parat param-the greatest of all; prakrtya--by the external energy; guna-
rupi nya- - enbodyi ng all mundane qualities; rupinya--possessing form
paryupasi t am - wor shi ped from out si de; sahasra-dal a- sanpanne--on a lotus of a
t housand petals; koti-kinjalka--by nmillions of filaments; brmhite--augnented;
bhum h--the | and; cintamani h--nmagi cal touchstone; tatra--there; karnikare--on
t he whorl; maha-asane--on a great throne; sanasi nam-seated; cit-anandam-the
formof transcendental bliss; jyotih-rupam-the form of efful gence; sanatanam -
et ernal ; sabda- brahma--di vi ne sound; mayam -conprising; venum-the flute;
vadayant am - pl ayi ng; nukha-anbuje--at H's | otus nouth; vilasini-gana--by the
gopi s; vrtam-surrounded; svai h svai h--own respective; ansai h--by subjective
portions; abhistutam -worshiped.

TRANSLATI ON

Brahma, being desirous of satisfying Govinda, practiced the cultural acts for
Krsna in Gol oka, Lord of Svetadvipa, for a long tinme. H's nmeditation ran thus,
"There exists a divine lotus of a thousand petals, augnented by nmillions of
filaments, in the transcendental |and of Coloka. On its whorl, there exists a
great divine throne on which is seated Sri Krsna, the formof eternal efful gence
of transcendental bliss, playing on H's divine flute resonant with the divine
sound, with Hs lotus nmouth. He is worshiped by H's anorous nilkmaids with their
respective subjective portions and extensions and al so by Hi s external energy
[who stays outside] enbodying all nmundane qualities.”

PURPORT

Al though the object of meditation is fully transcendental, yet owing to her
nature which is perneated with the quality of active nmundane hankering, Maya,



the nonspiritual potency of Krsna, enbodying the principles of mxed sattva
rajas, and tamas, in the forms of Durga, and other nonspiritual powers,
nmeditated on the Supreme Lord Krsna as the object of their worship. So |ong as
there is any trace of nundane desire in one's heart, it is the object of worship
of Mayadevi (Durga) who has to be worshi ped by such a person; nevertheless the
fulfillment of one's heart's desire results fromthe worship of the object of
wor ship of Mayadevi, and not fromthe worship of Mayadevi herself. This is in
accordance with the sl oka, akamah sarva-kanop va noksa- kama udara-dhi h. tivrena
bhakti - yogena yaj eta purusam param The neaning of this sloka of the Bhagavatam
is that though other gods, as distinct nmanifestations of the Suprene Lord, are
best owers of sundry specific boons, yet a sensible person should worship the al
power ful Suprene Lord, giver of all good, with unalloyed devotion, w thout

wor shi pi ng those mundane gift-giving deities. Accordingly. Brahma nmeditated upon
Krsna in Col oka, the object of the worship, froma distance, of Mayadevi. True
devotion is unalloyed devotional activity free fromall nundane desire. The
devotion of Brahma, etc., is not unm xed devotion. But there is a stage of

unm xed predil ection even in devotion for the attainment of one's selfish
desire. This has been fully described in the concluding five slokas of this
work. That is the easiest method of divine service, prior to the attainnent of
self-realization, by fallen souls.

TEXT 27
TEXT

at ha venu-ni nadasya
trayi-murti-mayi gatih
sphuranti pravivesasu
nmukhabj ani svayanbhuvah

gayatri m gayatas tasnad
adhi gatya saroj aj ah
sanmskrtas cadi - gununa
dvi j at am aganmat tat ah

SYNONYMS

at ha- -t hen; venu-ni nadasya--of the sound of the flute; trayi-nurti-mayi--the
not her of the three Vedas; gatih--the neans (the Gayatri nantra); sphuranti--
bei ng nade mani fest; pravivesa--entered; asu--quickly; mukha-abjani--the |otus
faces; svayanbhuvah--of Brahne; gayatrim-the Gayatri; gayatah--sounding
tasmat--from H m (Sri Krsna); adhigatya--having received; saroja-jah--the |otus-
born (Brahma); sanskrtah--initiated; ca--and; adi-guruna--by the prinal
preceptor; dvijatam-the status of the tw ce-born; agamat--attained; tatah--
thereafter.

TRANSLATI ON

Then Gayatri, nmother of the Vedas, being nade manifest, i.e. inparted, by the
di vine sound of the flute of Sri Krsna, entered into the |otus nouth of Brahng,
born from hinsel f, through his eight ear-holes. The |otus-born Brahna having
received the Gayatri, sprung fromthe flute-song of Sri Krsna, attained the
status of the twi ce-born, having been initiated by the suprenme primal preceptor
Godhead Hi nsel f.

PURPORT



The sound of Krsna's flute is the transcendental blissful sound; hence the
archetype of all Veda, is present in it. The Gayatri is Vedic rhythm It
contains a brief neditation and prayer. Kama-gayatri is the highest of all the
Gayatris, because the neditation and prayer contained in it are full of the
perfect transcendental sportive activities which are not to be found in any
other Gayatri. The Gayatri that is attained as the sequel of the eighteen-
lettered mantra is kama-gayatri which runs thus: klim kanma-devaya vi dnmahe puspa-
banaya dhi mahi tan no 'nangah pracodayat. In this Gayatri, the realization of
the transcendental pastinmes of Sri CGopijana-vallabha after perfect neditation
and the prayer for the attainment of the transcendental god of |ove are
indicated. In the spiritual world there is no better npode of endeavor for
securing the superexcell ent rasa-bedewed | ove. As soon as that Gayatri entered
into the ear-holes of Brahnma, he becanme the twi ce-born and began to chant the
Gayatri. \Woever has received the sanme Gayatri in reality. has attained his
spiritual rebirth. The status of a twi ce-born that is obtained in accordance
with one's worldly nature and |ineage, by the fettered souls in this mundane
world, is far inferior to that of the tw ce-born who obtains adm ssion into the
transcendental world; because the initiation or acquisition of transcendental
birth as a result of spiritual initiation is the highest of glories in as much
as the jiva is thereby enabled to attain to the transcendental realm

TEXT 28
TEXT

trayya prabuddho 'tha vidhir
vij nata-tattva-sagarah
tustava veda- sarena
st ot renanena kesavam

SYNONYMS

trayya--by the enbodi nent of the three Vedas; prabuddhah--enlightened; atha--
t hen; vidhi h--Brahma; vijnata--acquainted with; tattva-sagarah--the ocean of
truth; tustava--worshiped; veda-sarena--which is the essence of all Vedas;
stotrena--by the hym; anena--this; kesavam-Sri Krsna

TRANSLATI ON

Enl i ghtened by the recollection of that Gayatri, enbodying the three Vedas,
Brahma becanme acquainted with the expanse of the ocean of truth. Then he
wor shiped Sri Krsna, the essence of all Vedas, with this hym.

PURPORT

Brahma t hought thus within hinself, "By the recollection of kama-gayatri it
seens to ne that | amthe eternal maidservant of Krsna." Though the other
nysteries in regard to the condition of the naidservant of Krsna were not
revealed to him Brahma, by dint of his searching sel f-consciousness, becane
wel | acquainted with the ocean of truth. Al the truths of the Vedas were
revealed to himand with the help of those essences of the Vedas he offered this
hymm to the Suprene Lord Sri Krsna. Srinan Mahaprabhu has taught this hymm to
His favorite disciples in as nmuch as it fully contains all the transcendental
truths regardi ng the Vai snava phil osophy. Readers are requested to study and try
to enter into the spirit of his hymm with great care and attention, as a regul ar
daily function.

TEXT 29



TEXT

ci ntamani - pr akar a- sadmasu kal pa-vrksa-

| aksavrt esu surabhir abhi pal ayant am
| aksm - sahasr a- sat a- sanbhr ama- sevyananam
govi ndam adi - pur usam t am aham bhaj am

SYNONYM5

ci ntamani - -t ouchst one; prakara--groups made of; sadmasu--in abodes; kal pa-
vrksa--of desire trees; laksa--by nillions; avrtesu--surrounded; surabhih--
surabhi cows; abhi pal ayantam -tendi ng; | aksm --of goddesses of fortune; sahasra-
-of thousands; sata--by hundreds; sanbhranma--with great respect; sevyananam -
bei ng served; govi ndam - Govi nda; adi-purusam-the original person; tam-H m
aham -1; bhajam --worship

TRANSLATI ON

| worship Govinda, the prineval Lord, the first progenitor who is tending the
cows, yielding all desire, in abodes built with spiritual gens, surrounded by
mllions of purpose trees, always served with great reverence and affection by
hundreds of thousands of |aksnis or gopis.

PURPORT

By the word cintanmani is neant "transcendental gem" Just as Maya builds this
mundane universe with the five naterial elenents, so the spiritual (cit) potency
has built the spiritual world of transcendental gens. The cintamani which serves
as material in the building of the abode of the Suprene Lord of CGoloka, is a far
rarer and nore agreeable entity than the phil osopher's stone. The purpose tree
yields only the fruits of piety. wealth, fulfillnment of desire and |iberation
but the purpose trees in the abode of Krsna bestow innunmerable fruits in the
shape of checkered divine | ove. Kama-dhenus (cows yielding the fulfillnent of
desire) give mlk when they are nmlked; but the kama-dhenus of Gol oka pour forth
oceans of milk in the shape of the fountain of |ove showering transcendental
bliss that does away with the hunger and thirst of all pure devotees. The words
| aksa and sahasra-sata signify endl ess nunbers. The word sanbhrama or sadara
i ndicates "being saturated with love." Here |aksnm denotes gopi. Adi-purusa
neans, "He who is the prineval Lord."

TEXT 30
TEXT

venum kvanant am ar avi nda- dal ayat aksam
bar havat anmsam asi t anbuda- sundar angam
kandar pa- kot i - kamani ya- vi sesa- sobham

govi ndam adi - purusam t am aham bhaj am

SYNONYMS

venum -t he flute; kvanantam -playing; aravinda-dala--(like) |otus petals;
ayat a- - bl ooni ng; aksam -whose eyes; barha--a peacock's feather; avatansam -whose
ornanent on the head; asita-anbuda--(tinged with the hue of) blue clouds;
sundar a- - beauti ful ; angam -whose figure; kandarpa--of Cupids; koti--nillions;
kamani ya- - charm ng; vi sesa--uni que; sobham -whose | ovel i ness; govi ndam - Govi nda
adi - purusam-the original person; tam-H m aham-I|; bhajam --worship.



TRANSLATI ON

| worship Govinda, the prineval Lord, who is adept in playing on His flute,
with bl oomng eyes like lotus petals with head decked with peacock's feather
with the figure of beauty tinged with the hue of blue clouds, and Hi s unique
| ovel i ness charming mllions of Cupids.

PURPORT

The mat chl ess beauty of Krsna, the Suprene Lord of Gol oka, is being
described. Krsna, the all-pervading cognition, has a spiritual formof H's own.
The formof Krsna is not a fanciful creation of imagination formed after
visualizing the beautiful things of the world. Wat Brahma saw in his ecstatic
trance of pure devotion, is being described. Krsna is engaged in playing upon
Hs flute. That flute by his enchanting nusical sound attracts the hearts of al
living beings. Just as a |lotus petal produces a pleasant sight, so the two
beautiful eyes of Krsna who causes the nanifestation of our spiritual vision
di splay the unlinmted splendor and beauty of H's nmoonli ke face. The | oveliness
that adorns Hs head with peacock feather figures, the corresponding feature of
the spiritual beauty of Krsna. Just as a nmass of blue clouds offers a
specifically soothing, pleasant view, the conplexion of Krsna is anal ogously
tinged with a spiritual dark-blue color. The beauty and | oveliness of Krsna is
far nore enchanting that that of Cupid nultiplied a mllionfold.

TEXT 31
TEXT

al ol a- candr aka- | asad- vananal ya- vansi -

rat nangadam pr anaya- kel i - kal a- vi | asam
syamam tri - bhanga-| al i t am ni yat a- pr akasam

govi ndam adi - purusam t am aham bhaj am

SYNONYMS

al ol a--swi ngi ng; candraka--with a noon-I|ocket; |asat--beautified; vana-malya-
-a garland of flowers; vansi--flute; ratna-angadam -adorned with jewel ed
ornanents; pranaya--of |ove; keli-kala--in pastinmes; vilasam-who always revels;
syamam - Syamasundara; tri-bhanga--bending in three places; lalitam-graceful
ni yata--eternal ly; prakasam -manifest; govindam - Govi nda; adi-purusam-the
original person; tam-H m aham-1; bhajamn --worship

TRANSLATI ON

| worship Govinda, the prineval Lord, round whose neck is sw nging a garland
of flowers beautified with the noon-|ocket, whose two hands are adorned with the
flute and jewel ed ornanents, who always revels in pastines of |ove, whose
graceful threefol d-bending formof Syamasundara is eternally manifest.

PURPORT

In the sloka beginning with cintamani-prakara the transcendental region and
the spiritual nanes of Govinda, in the sloka beginning with venum kvanantam the
eternal beautiful form of Govinda and in this sloka the anorous pastines of
Govi nda, the enbodi ment of Hi s sixty-four excellences, have been described. Al
the spiritual affairs that cone within the scope of description in the narration



of the ecstatic nmellow quality (rasa) are included in the spiritual anorous
sports of Govi nda.

TEXT 32
TEXT

angani yasya sakal endriya-vrtti-manti
pasyanti panti kal ayanti ciram jaganti
ananda- ci nmaya- sad- uj j val a- vi gr ahasya
govi ndam adi - purusam t am aham bhaj am

SYNONYMS5

angani --the |inbs; yasya--of whom sakal a-indriya--of all the organs; vrtti-
manti - - possessing the functions; pasyanti--see; panti--maintain; kalayanti--
mani fest; ciram-eternally,; jaganti--the universes; ananda--bliss; cit--truth
maya--full of; sat--substantiality; ujjvala--full of dazzling spl endor;
vi gr ahasya- - whose form govi ndam - Govi nda; adi - purusam -the origi nal person
tam-H m aham-1; bhajam --worship.

TRANSLATI ON

I worship Govinda, the primeval Lord, whose transcendental formis full of
bliss, truth, substantiality and is thus full of the npbst dazzling spl endor.
Each of the linbs of that transcendental figure possesses in Hnself, the full-
fl edged functions of all the organs, and eternally sees, maintains and manifests
the infinite universes, both spiritual and nundane.

PURPORT

For want of a taste of things spiritual, a grave doubt arises in the ninds of
those who are enchained by worldly know edge. On hearing a narration of the
pastimes of Krsna they think that the truth (tattva) regarding Krsna is the
mental concoction of certain |earned scholars, created by their imaginative
brains out of naterial drawn fromthe nundane principles. Wth the object of
removing this harnful doubt, Brahma in this and the three foll owi ng sl okas,
after distinguishing between the two things, viz., spirit and matter, in a

rational manner, has tried to make one understand the pure lila of Krsna
obt ai ned by his unmi xed ecstatic trance. Brahnma wants to say that the form of
Krsna is all "existence, all-knowl edge and all-bliss, whereas all mundane

experiences are full of pal pable ignorance. Although there is specific
difference between the two, the fundanental truth is that spiritual affairs
constitute the absol ute source. Specification and variegatedness are ever
present in it. By themare established the transcendental abode, form nane,
quality and sports of Krsna. It is only by a person, possessed of pure spiritua
know edge and freedom from any relationship with Maya, that those anorous
pastinmes of Krsna can at all be appreciated. The spiritual abode, the seat of
pastines, emanated fromthe cit potency and formed of cintamani (transcendenta
phi | osopher's stone), and the figure of Krsna, are all spiritual. Just as Maya
is the perverted reflection of the spiritual potency. the variegatedness created
by Maya (ignorance) is also a perverted reflection of spiritual variegatedness.
So a nere senbl ance of the spiritual variegatedness is only noticed in this
mundane worl d. Notwi t hstandi ng such senbl ance the two are wholly different from
one anot her. The unwhol esonmeness of nmatter is its defect; but in the spirit
there is variegatedness which is free fromany fault or contam nati on. The soul
and the body of Krsna are identical, whereas the body and soul of fallen
creatures are not so. In the spiritual sphere there is no such difference as



t hat between the body and soul, between the linbs and their proprietor, between
the attributes and the object possessing them of this world. But such
difference really exists in the case of conditioned souls. Linmbed though Krsna
is, Hs every linmb is the whole entity. He performs all varieties of divine
spiritual functions with every one of His linmbs. Hence He is an indivisible
whol e and a perfect transcendental entity. Both jiva-soul and Krsna are
transcendental. So they belong to the same category. But they differ in this
that the transcendental attributes exist in the jiva-soul in infinitesimally
smal | degrees, whereas in Krsna they are found in their fullest perfection.
Those attributes manifest thenselves in their proper infinitesimality only when
the jiva-soul attains his unadulterated spiritual status. The jiva-soul attains
t he nearest approach to the absolute identity only when the spiritual force of
ecstatic energy appears in himby the grace of Krsna. Still Krsna remains the
obj ect of universal homage by reason of Hi s possession of certain unique
attributes. These fourfold unrivaled attributes do not manifest thenmselves in
Narayana, the Lord of Vai kuntha or in prinmeval purusa-avataras, or in the

hi ghest deities such as Siva, not to speak of jivas.

TEXT 33
TEXT

advai t am acyut am anadi m anant a- r upam

adyam pur ana- pur usam nava- yauvanam ca
vedesu durl abham adur | abham at ma- bhakt au

govi ndam adi - purusam t am aham bhaj am

SYNONYMS

advai tam-w t hout a second; acyutam-wi thout decay; anadi m-w thout a
begi nni ng; anant a-rupam -whose formis endl ess, or who possesses unlinited
fornms; adyam -the begi nni ng; purana-purusam-the npst anci ent person; nava-
yauvanam -a bl oomi ng youth; ca--al so; vedesu--through the Vedas; durl abham -
i naccessi bl e; adurl abham-not difficult to obtain; atna-bhaktau--through pure
devotion of the soul; govindam -Govinda; adi-purusam-the original person; tam-
H m aham-1; bhajani --worship

TRANSLATI ON

| worship Govinda, the primeval Lord, who is inaccessible to the Vedas, but
obt ai nabl e by pure unal |l oyed devotion of the soul, who is without a second, who
is not subject to decay, is w thout a beginning, whose formis endless, who is
t he beginning, and the eternal purusa; yet He is a person possessing the beauty
of bl oom ng youth

PURPCORT
Advaita neans "indivisible truth who i s know edge absolute." Brahman, the
infinite, emanates fromH mas H s efful gence and God-i mmanent (Paranmatma) as
Hi s constituent; but neverthel ess He renmins one and indivisible. Acyuta neans
t hat though nyriads of avataras enanate from H m as subjective portions and
mllions of jivas as separated spiritual particles, still He remains intact as
t he undi vided whol e of fullest perfection. Though He indulges in exhibiting the
pastimes of births, etc., still He is without a beginning. Though He di sappears
after the pastinmes of Hs appearance, still He is eternal. Though without
origin, yet He is with an origin in H's pastine of appearance; and although
eternal in essence, He is still a person in the full bloomof youth. The sum and
substance of it is that though He possesses diverse and apparently nutually



contradictory qualities, still they are in universal harnoni ous concordance by
dint of H s unthinkable potency. This is what is nmeant by cid-dharma
(transcendental nature) as distinguished fromthe material. H s gracefu

threefol d-bending formwith flute in hand, possesses eternal bloonm ng youth and
i s above all unwhol esonmeness that is to be found in linted time and space. In
the transcendental realmthere is no past and future but only the unalloyed and
i mut abl e present tine. In the transcendental sphere there is no distinction

bet ween the object and its qualities and no such identity as is found in the
[imted mundane region. Hence those qualities that seemto be apparently
contradictory in the Iight of nundane conception linted by tine and space,

exi st in agreeable and dainty concordance in the spiritual realm How can the
jiva realize such unprecedented exi stence? The limted intellectual function of
the jiva is always contami nated by the influence of tine and space and is,
therefore, not in a position to shake off this linmtedness. If the potency of
cognitive function does not extend to the realization of the transcendental

what el se can? In reply. Brahma says that the transcendental Absolute is beyond
the reach of the Vedas. The Vedas originate in sound and sound originates in the
mundane ether. So the Vedas cannot present before us a direct view of the
transcendental world (Goloka). It is only when the Vedas are inbued with the cit
potency that they are enabled to deal with the transcendental. But Gol oka
reveals itself to every jiva-soul when he is under the influence of the
spiritual cognitive potency joined to the essence of ecstatic energy. The
ecstatic function of devotion is boundless and is surcharged with unall oyed
transcendental know edge. That know edge reveal s gol oka-tattva (the principle of
t he highest transcendental) in unison with devotion, wthout asserting itself
separately but as a subsidiary to unall oyed devotion

TEXT 34
TEXT

pant has tu koti-sata-vat sara- sanpraganyo
vayor athapi manaso nuni - pungavanam
so 'py asti yat-prapada-simy avicintya-tattve
govi ndam adi - pur usam t am aham bhaj am

SYNONYMS
pant hah--the path; tu--but; koti-sata--thousands of millions; vatsara--of

years; sanpraganyah--extendi ng over; vayoh--of wi nd; atha api--or; manasah- - of
the m nd; nuni-pungavanam -of the forenmost jnanis; sah--that (path); api--only;

asti--is; yat--of whom prapada--of the toe; simi--to the tip; avicintya-
tattve--beyond naterial conception; govi ndam - CGovi nda; adi-purusam-the origina
person; tam-H m aham-1; bhajan --worship

TRANSLATI ON

| worship Govinda, the primeval Lord, only the tip of the toe of whose |otus
feet is approached by the yogis who aspire alter the transcendental and bet ake
thensel ves to pranayama by drilling the respiration; or by the jnanis who try to
find out the nondifferentiated Brahman by the process of elinmination of the
mundane, extendi ng over thousands of millions of years.

PURPORT
The attai nnent of the |lotus feet of CGovinda consists in the realization of

unal | oyed devotion. The kaivalya (realized nonalternative state) which is
attai ned by the astanga-yogis by practicing trance for thousands of mllions of



years and the state of nmerging into the nondifferentiated inpersonality of
Godhead beyond the range of limtation attained by nondualists after a simlar
period passed in distinguishing between the spiritual and nonspiritual and
elimnating things of the linited sphere one after another by the formula "not
this, not that," are sinply the outskirts of the lotus feet of Krsna and not the
| otus feet thenselves. The long and short of the matter is this, kaivalya or
merging into the Brahman constitutes the |ine of demarcati on between the world
of limtation and the transcendental world. For, unless we step beyond them we
can have no taste of the variegatedness of the transcendental sphere. These
conditions are the sinple absence of misery arising fromnmundane affinity but
are not real happiness or felicity. If the absence of nisery be called a bit of
pl easure then also that bit is very small and of no consequence. It is not
sufficient to destroy the condition of materiality; but the real gain to the
jivais his eternal existence in his self-realized state. This can be attained
only by the grace of unalloyed devotion which is essentially cit or
transcendental in character. For this end abstract and uninteresting nental
specul ation is of no avail.

TEXT 35
TEXT

eko 'py asau racayitum j agad- anda- koti m
yac-chaktir asti jagad-anda-caya yad-antah
andant ar a- st ha- par ananu- cayant ar a- st ham
govi ndam adi - purusam t am aham bhaj am

SYNONYMS

ekah- -one; api--although; asau--He; racayitum-to create; jagat-anda--of
uni verses; kotim-nillions; yat--whose; saktih--potency; asti--there is; jagat-
anda- cayah--all the universes; yat-antah--w thin whom anda-antara-stha--which
are scattered throughout the universe; parane-anu-caya--the atons; antara-stham
-situated within; govindam - Govinda; adi-purusam-the original person; tam-H m
aham -1; bhajam --worship

TRANSLATI ON

He is an undifferentiated entity as there is no distinction between potency
and the possessor thereof. In His work ot creation of nmillions of worlds, His
potency renains inseparable. Al the universes exist in Hmand He is present in
His fullness in every one of the atons that are scattered throughout the
uni verse, at one and the sanme tine. Such is the prinmeval Lord whom | adore.

PURPORT

Krsna is the highest of all entities. In Hmis an entity which is terned cit
(spiritual) which is distinct fromthe principle of limtation. By H's
i nconcei vabl e power, He can at will create nunberless universes. Al the mundane
uni verses owe their origin to the transformation of Hi s external potency. Again
Hi s abode is beyond human conception; since all worlds, limted and spiritua
(cit) exist in Hmand He resides sinultaneously in Hs fullness and entirety in
all the atons in all the worlds. All-pervasiveness is only a |localized aspect of
the majesty of Krsna, the Lord of all. Though He is all-pervasive yet in H's
exi stence everywhere in a medi um shape consists H's spiritual Lordship beyond
human conception. This argument favors the doctrine of sinultaneous
i nconcei vabl e di stinction and nondi stinction, and knocks down the contamni nating
Mayavada and other allied doctrines.



TEXT 36
TEXT

yad- bhava- bhavi t a- dhi yo manuj as t at hai va
sanprapya rupa- nahi masana- yana- bhusah

suktair yam eva ni gama- prathitai h stuvant
govi ndam adi - purusam t am aham bhaj am

SYNONYM5

yat--for whom bhava--with devotion; bhavita--are inbued; dhiyah--whose
hearts; manuj ah--nen; tatha eva--simlarly; sanprapya--having gained; rupa--
beauty; mahi ma--great ness; asana--thrones; yana--conveyances; bhusah--and
ornanents; suktai h--by Vedic hymms; yam -whom eva--certainly; nigama--by the
Vedas; prathitaih--told; stuvanti--offer praise; govindam - Govinda; adi-purusam
-the original person; tam-H m aham-1; bhajan --worship.

TRANSLATI ON

| adore the sane Govinda, the prineval Lord, in whose praise nen, who are
i mued with devotion, sing the mantra-suktas told by the Vedas, by gaining their
appropri ate beauty, greatness, thrones, conveyances and ornanents.

PURPORT

In discussing rasa we neet with five kinds of devotion or service. Santa or
unattached, dasya or pertaining to reverential wlling service, sakhya or
friendship, vatsalya or parental |ove and srngara or juvenile |ove.

The devotees surcharged with the ideas of their respective service, serve
Krsna eternally and ultimately reach the goal of their respective ideals. They
attain the real nature of their self befitting their respective rasas, their
gl ories, conveyances, seats befitting their sacred service, and transcendental
qual ities of ornanments enhancing the beauty of their real nature. Those who are
advocat es of santa-rasa attain the region of Brahna-Paranmatna, the seat of
eternal peace; those of dasya-rasa get to Vai kuntha, the spiritual mgjestic
abode of Sri Narayana; those of sakhya, vatsalya and madhura-rasa (juvenile
| ove) attain Gol oka-dhama, Krsna's abode, above Vai kuntha. They worship Krsna by
the suktas depicted in the Vedas with the ingredients and objects befitting
their respective rasas, in those regions. The Vedas, under the influence of the
spiritual potency in certain passages speak of the pastinmes of the Suprene Lord.
The liberated souls chant the name, qualities and pastines of the Suprenme Lord,
under the gui dance of the sane spiritual potency.

TEXT 37

TEXT
ananda- ci nmaya- r asa- pr ati bhavi t abhi s
tabhir ya eva nija-rupataya kal abhih
gol oka eva ni vasaty akhil at ma- bhut o
govi ndam adi - purusam t am aham bhaj am

SYNONYMS

ananda--bliss; cit--and know edge; maya--consisting of; rasa--nellows; prati-
-every second; bhavitabhi h--who are engrossed wi th; tabhih--with those; yah--



who; eva--certainly; nija-rupataya--with Hs own form kal abhi h--who are parts
of portions of Hi s pleasure potency; gol oke--in Gol oka Vrndavana; eva--
certainly; nivasati--resides; akhila-atma--as the soul of all; bhutah--who

exi sts; govi ndam - Govi nda; adi-purusam-the original personality; tam-H m
aham -1; bhajam --worship

TRANSLATI ON

| worship Govinda, the prinmeval Lord, residing in Hs ow realm Goloka, with
Radha, resenbling His own spiritual figure, the enbodi ment of the ecstatic
pot ency possessed of the sixty-four artistic activities, in the conpany of Her
confi dantes [sakhis], enbodinments of the extensions of Her bodily form
perneated and vitalized by His ever-blissful spiritual rasa.

PURPORT

Al though the Lord Absolute and H s potency are one and the self-sane
exi stence, still They exist eternally as separate entities, as Radha and Krsna.
In both the ecstatic energy and the transcendental Lord Krsna, there exists
srngara-rasa (anorous |ove) whose quality is inconceivable. The vibhava
(extension) of that rasa (nmellow quality) is twofold, viz., alanbana (prop) and
uddi pana (stinmulation). O these alanbana is twofold, viz., asraya (supported)
and vi saya (supporter). Asraya signifies Radhi ka Herself and the extensions of
Her own form and vi saya means Krsna Hinself. Krsna is Govinda, Lord of Col oka
The gopis are the facsinile asraya of that rasa. Wth them Krsna indulges in
eternal pastines in Goloka. Nija-rupataya nmeans "with the attributes nanifested
fromthe ecstatic energy." The sixty-four activities in fine arts and crafts are
the following: (1) gita--art of singing. (2) vadya--art of playing on nusical
instrunents. (3) nrtya--art of dancing. (4) natya--art of theatricals. (5)
al ekhya--art of painting. (6) visesakacchedya--art of painting the face and body
with col ored unguents and cosnetics. (7) tandul a-kusuma-bali-vikara--art of
preparing offerings fromrice and flowers. (8) puspastarana--art of nmmking a
covering of flowers for a bed. (9) dasana-vasananga-raga--art of applying
preparations for cleansing the teeth, cloths and painting the body. (10) nani-
bhum ka- karma--art of making the groundwork of jewels. (11) sayya-racana--art of
covering the bed. (12) udaka-vadya--art of playing on nusic in water. (13)
udaka- ghata--art of splashing with water. (14) citra-yoga--art of practically
appl ying an adm xture of colors. (15) nulya-grathana-vikal pa--art of designing a
preparati on of weaths. (16) sekharapi da-yojana--art of practically setting the
coronet on the head. (17) nepathya-yoga--art of practically dressing in the
tiring room (18) karnapatra-bhanga--art of decorating the tragus of the ear
(19) sugandha-yukti--art of practical application of aronmatics. (20) bhusana-
yoj ana--art of applying or setting ornanents. (21) aindra-jala--art of jugglery.
(22) kaucumara--a kind of art. (23) hasta-laghava--art of sleight of hand. (24)
ci tra- sakapupa- bhaksya-vi kara-kriya--art of preparing varieties of salad, bread,
cake and delicious food. (25) panaka-rasa-ragasava-yojana--art of practically
preparing pal atable drinks and tinging draughts with red color. (26) suci-vaya-
karma--art of needl eworks and weaving. (27) sutra-krida--art of playing with
thread. (28) vina-danuraka-vadya--art of playing on lute and snmall x-shaped
drum (29) prahelika--art of making and solving riddles. (29-a) pratimala--art
of caping or reciting verse for verse as a trial for menory or skill. (30)
durvacaka-yoga--art of practicing |anguage difficult to be answered by others.
(31) pustaka-vacana--art of reciting books. (32) nati kakhyayi ka-darsana--art of
enacting short plays and anecdotes. (33) kavya-sanasya-purana--art of solving
enignatic verses. (34) pattika-vetra-bana-vikal pa--art of designing preparation
of shield, cane and arrows. (35) tarku-karma--art of spinning by spindle. (36)
taksana--art of carpentry. (37) vastu-vidya--art of engineering. (38) raupya-
ratna- pari ksa--art of testing silver and jewels. (39) dhatu-vada--art of



nmetal lurgy. (40) mani-raga jnana--art of tinging jewels. (41) akara jnana--art
of mneral ogy. (42) vrksayur-veda-yoga--art of practicing medicine or nedica
treat ment, by herbs. (43) nesa-kukkuta-|avaka-yuddha-vi dhi--art of know ng the
node of fighting of | anmbs, cocks and birds. (44) suka-sarika-prapal ana

(pral apana) ?--art of maintaining or knowi ng conversation between nale and femal e
cockat oos. (45) utsadana--art of healing or cleaning a person wth perfunes.
(46) kesa-marjana-kausal a--art of conbing hair. (47) aksara-nustika-kathana--art
of talking with letters and fingers. (48) mecchita-kutarka-vikal pa--art of
fabricating barbarous or foreign sophistry. (49) desa-bhasa-jnana--art of
knowi ng provincial dialects. (50) puspa-sakatika-nirmti-jnana--art of know ng
predi ction by heavenly voice or knowi ng preparation of toy carts by flowers.
(51) yantra-natrka--art of nechanics. (52) dharana-natrka--art of the use of
amul ets. (53) sanvacya--art of conversation. (54) manasi kavya-kriya--art of
conposi ng verse nentally. (55) kriya-vikalpa--art of designing a literary work
or a nedical remedy. (56) chalitaka-yoga--art of practicing as a builder of
shrines called after him (57) abhidhana-kosa-cchando-jnana--art of the use of

| exi cography and neters. (58) vastra-gopana--art of conceal ment of cloths. (59)
dyut a- vi sesa--art of knowi ng specific ganbling. (60) akarsa-krida--art of
playing with dice or magnet. (61) bal aka-kridanaka--art of using children's
toys. (62) vainayiki vidya--art of enforcing discipline. (63) vaijayiki vidya--
art of gaining victory. (64) vaitaliki vidya--art of awakening naster with nusic
at dawn.

Al'l these arts nanifesting their own eternal forns are ever visible in the
regi on of Gol oka as the ingredients of rasa; and, in the nundane sphere, they
have been unstintedly exhibited in the pastines of Vraja by the spiritual (cit)
potency. Yogamaya. So Sri Rupa says, sadanantaih... santi tah, i.e., Krsnais
ever manifest in His beauty with Hs infinite pastines in Gol oka. Sometimes the
variant nmani festation of those pastines becones visible on the nmundane pl ane.
Sri Hari, the Suprene Lord, also manifests His pastines of birth, etc.,
acconpani ed by all Hi s paraphernalia. The divine sportive potency fills the
hearts of Hi s paraphernalia with appropriate spiritual sentinents in conformty
with the will of Krsna. Those pastines that manifest thensel ves on the nundane
pl ane, are His visible pastimes. Al those very pastines exist in their
nonvi si bl e formin Col oka beyond the ken of nmundane know edge. In H s visible
pasti mes Krsna sojourns in Gokula, Mthura and Dvaraka. Those pastines that are
nonvi sible in those three places, are visible in their spiritual sites of
Vr ndavana

Fromthe conclusions just stated it is clear that there is no distinction
bet ween the visible and nonvi sible pastines. The apostle Jiva Gosvam in his
comrentary on this sloka as well as in the gloss of Ujvala-nilamani and in
Kr sna- sandar bha remarks that "the visible pastinmes of Krsna are the creation of
His cit (spiritual) potency. Being in conjunction with the reference to nundane
function they exhibit certain features which seemto be true by the influence of
the limting potency (Maya); but these cannot exist in the transcendental
reality. The destruction of dermons, illicit paramourship, birth, etc., are
exanples of this peculiarity. The gopis are the extensions of the ecstatic
energy of Krsna, and so are exceptionally H's own. How can there be illicit
connection in their case? The illicit mstress-ship of the gopis found in H's
visible pastine, is but the nundane reflection of the transcendental reality."
The hi dden meani ng underlying the words of Sri Jiva Gosvami, when it is nade
explicit, will leave no doubt in the mnds of the readers. Sri Jiva Gosvam is
our preacher of transcendental truth. So he is always under the influence of Sr
Rupa and Sanatana. Moreover in the pastines of Krsna Sri Jiva is one of the
manjaris. So he is conversant with all transcendental realities.

There are sone who, being unable to understand the drift of his statenents,
gi ve neanings of their own invention and indulge in useless controversies. Sri
Rupa and Sanatana say that there is no real and essential distinction between
the lilas visible and nonvisible, the only distinction lies in this that one is



mani fest in the nundane sphere whereas the other is not so. In the supernundane
mani festation there is absolute purity in the seer and the seen. A particularly
fortunate person when he is favored by Krsna, can shake off worldly shackl es and
connections, enter the transcendental region after attaining the realized taste
of the varieties of rasa that is available during the period of novitiate. Only
such a person can have a view and taste of the perfect and absolutely pure lila
of Gol oka. Such receptive natures are rarely to be found. He, who exists in the
mundane sphere, can also realize the taste of cid-rasa by the grace of Krsna by
being enabled to attain the realized state of service. Such a person can have a
view of the pastimes of Gol oka manifested in the nmundane lila of CGokula. There
is certainly a difference between these two classes of eligible seekers of the
truth. Until one attains the perfectly transcendental stage he nust be hanpered
by his lingering limtations, in his vision of the pastinmes of Gol oka. Again,
the vision of the transcendental reality varies according to the degree of self-
realization. The vision of Col oka nust also vary accordingly.

It is only those fettered souls who are excessively addicted to worldliness
that are devoid of the devotional eye. O them sone are enneshed by the
vari egat edness of the deluding energy while others aspire after self-
anni hil ation under the influence of centrifugal know edge. Though they m ght
have a vi ew of the nundanely manifested pastines of the Suprene Lord, they can
have only a material conception of those visible pastimes, this conception being
devoi d of transcendental reality. Hence the realization of Gol oka appears in
proportion to eligibility due to the degree of one's self-realization. The
underlying principle is this, that, though Gokula is as holy and free from dross
as Col oka, still it is nmanifested on the nundane plane by the influence of the
cit potency. Yoganmya. In visible and nonvisible matters of transcendental
regions there is no inpurity. contam nation and inperfection inherent in the
world of Iimtation; only there is some difference in the matter of realization
in proportion to the self-realization of the seekers after the Absol ute.

I npurity. unwhol esomeness, foreign elenments, illusion, nescience, unholiness,
utter inadequacy. insignificance, grossness--these appertain to the eye,
intellect, mind and ego stultified by the material nature of conditioned souls;
they have nothing to do with the essential nature of transcendence. The nore one
is free fromthese blots the nore is one capable of realizing the unqualified
Absol ute. The truth who has been reveal ed by the scriptures, is free fromdross.
But the realizations of the seekers of the know edge of these realities, are
with or without flaw in accordance with the degree of their individua
realization.

Those sixty-four arts that have been enunerated above, do in reality exist
unstintedly only in Gol oka. Unwhol esomeness, insignificance, grossness are found
in those arts in accordance with the degree of self-realization on the part of
aspirants after the know edge of the Absolute. According to Srila Rupa and Srila
Sanatana all those pastines, that have been visible in Gokula, exist in al
purity and free fromall tinge of Iimtation in Goloka. So transcendental
autocratic paranourship also exists in Goloka in inconceivable purity, judged by
the same standard and reasoning. Al nanifestation by the cit potency. Yoganaya,
are pure. So, as the above paranpburship is the creation of Yogamaya, it is
necessarily free fromall contamination, and appertains to the absolute reality.

Let us pause to consider what the absolute reality is in Hnself. Sri Rupa
Gosvam says, purvokta-... saratah. In regard to these slokas Sripada Jiva
Gosvam after mature deliberation has established the transcendenta
paranmour ship as vi bhrama-vil asa, something seenmingly different fromwhat it
appears to be; such are the pastinmes of birth, etc., acconplished by Yoganaya.

By the explanation tathapi... vraja-vanitanam Srila Jiva CGosvanm has
expressed his profound inplication. Joyous pastines by the nedi um of seem ng
error, vibhrama-vilasa, as the contrivance of Yogamaya, has al so been adnitted
in the concluding statements of Rupa and Sanatana. Still, since Sripada Jiva
Gosvanm has established the identity of CGoloka with Gokula, it nmust be admtted



that there is transcendental reality underlying all the pastinmes of Gokula. A
husband i s one who binds oneself in wedlock with a girl, while a paranmour is one
who, in order to win another's wife's |ove by neans of |ove, crosses the
conventions of norality. by the inmpulse of the sentiment that regards her |ove
as the be-all and end-all of existence. In Coloka there is no such function at
all as that of the nuptial relationship. Hence there is no husbandhood
characterized by such connection. On the other hand since the gopis, who are
sel f-supported real entities are not tied to anybody el se in wedl ock, they
cannot al so have the state of concubi nage. There can al so be no separate
entities in the forms of svakiya (conjugal) and parakiya (adul terous) states. In
the visible pastines on the mundane plane the function in the formof the
nuptial relationship is found to exist. Krsna is beyond the scope of that
function. Hence the said function of the circle of all-love is contrived by
Yogamaya. Krsna tastes the transcendental rasa akin to paranourship by
overstepping that function. This pastine of going beyond the pale of the
apparent noral function nanifested by Yogamaya, is, however, al so observable
only on the mundane pl ane by the eye that is enwapped by the nundane coveri ng;
but there is really no such levity in the pastinmes of Krsna. The rasa of
paranmourship is certainly the extracted essence of all the rasas. If it be said
that it does not exist in Goloka, it would be highly deprecatory to Col oka. It
is not the fact that there is no suprenely whol esonme tasting of rasa in the
suprenely excellent real mof Col oka. Krsna, the fountainhead of all avataras.
tastes the sane in a distinct formin Goloka and in another distinct formin
Gokul a. Therefore, in spite of the seem ng appearance, to the nundane eye, of
out st eppi ng the bounds of the legitimte function by the form of paranourship,
there nust be present the truth of it in some formeven in Col oka. Atmaranmo ' py
ariramat, atmany avaruddha- sauratah, reme vraja-sundaribhir yatharbhakah

prati bi nba-vi bhramah and other texts of the scriptures go to show that self-

del i ghtedness is the essential distinctive quality of Krsna Hinmself. Krsna in
His majestic cit real mcauses the manifestation of His own cit potency as Laksni
and enjoys her as H's own wedded consort. As this feeling of wedded consorthood
preponderates there, rasa expands in a whol esone formonly up to the state of
servant hood (dasya-rasa). But in Goloka He divides up His cit potency into

t housands of gopis and eternally engages in anorous pastinmes with them by
forgetting the sentiments of ownership. By the sentinments of ownership there
cannot be the extrene inaccessibility of the rasa. So the gopis have naturally.
frometernity. the innate sentinent of being others' wedded wi ves. Krsna too in
response to that sentiment, by assum ng the reciprocal sentinent of

par anour ship, perfornms the rasa and the other anorous pastines with the aid of
the flute, His favorite cher am. Coloka is the transcendental seat of eternally
self-realized rasa, beyond Iinmted conception. Hence in Goloka there is
realization of the sentimental assunption of the rasa of paranourship.

Again such is the nature of the principle of the nmajesty that in the real mof
Vai kuntha there is no rasa of parental affection towards the source of al
avataras. But in Gol oka, the seat of all superexcellent deliciousness, there is
no nore than the original sentinental egoistic assunption of the sane rasa.
There Nanda and Yasoda are visibly present, but there is no occurrence of birth.
For want of the occurrence of birth the assuned egoistic sentinment of parental
affection of Nanda and Yasoda has no foundation in the actual existence of such
entities as father and nother, but it is of the nature of sentinental assunption
on their parts, cf. jayati jana-nivaso devaki-janna-vadah, etc. For the purpose
of the realization of the rasa the assunmed egoistic sentinment is, however,
eternal. In the rasa of anobrous love if the correspondi ng egoistic sentinents of
concubi nage and paranourship be nere eternal assunptions there is nothing to
blane in themand it al so does not go against the scriptures. Wen those
transcendental entities of Col oka becomes nanifest in Vraja then those two
egoi stic sentiments becone sonewhat nore pal pable to the nundane view in the
phenonmenal world and there conmes to be this nmuch difference only. In the rasa of



parental affection the sentinents of Nanda and Yasoda that they are parents
becomes manifest in the nmore tangible formin the pastimes of birth etc., and in
the amorous rasa the correspondi ng sentinments of concubi nage in the respective
gopi s become manifest in the forns of their narriages with Abhi manyu,

Govardhana, etc. In reality there is no such separate entity as husbandhood of
the gopis either in Goloka or in Gokula. Hence the sastras declare that there is
no sexual union of the gopis with their husbands. It is also for the sane reason
that the authorized teacher of the principle of rasa, Sri Rupa, wites that in
the transcendental anorous rasa the hero is of two different types, viz., the
wedded husband and the paranour--patis copapatis ceti prabhedav iha visrutav
iti. Sri Jiva, in his comentary by his words patih pura-vanitanamdvitiyo

vraj a-vani tanam acknow edges the eternal paranourship of Krsna in Gol oka and
Gokul a and t he husbandhood of Krsna in Vai kuntha and Dvaraka etc. In the Lord of
Gol oka and the Lord of Gokula the character of paranmpurship is found inits
conplete form Krsna's deliberate overstepping of His own quality of self-

del i ght edness is caused by the desire of union with another's wedded wife. The
state of being another's wedded wife is nothing but the correspondi ng assuned
sentinent on the part of the gopis. In reality they have no husbands with

i ndependent and separate existence; still their very egoistic sentiment nakes
them have the nature of the wedded wives of others. So all the characteristics,
viz., that "desire makes the paramour overstep the bounds of duty." etc., are

eternally present in the seat of all "deliciousness." In Vraja that very thing
reveals itself, to an extent, in a formnore tangible to persons with nundane
eyes.

So in Goloka there is inconceivable distinction and nondi stinction between
t he rasas anal ogous to nundane concubi neship and wi fehood. It nay be said with
equal truth that there is no distinction in Gol oka between the two as al so that
there is such distinction. The essence of paranourship is the cessation of
owner shi p and the abeyance of ownership is the enjoynent of H's own cit potency
in the shape of abeyance of paranpurship or enjoynent w thout the sanction of
wedl ock. The conjunction of the two exists there as one rasa acconmodating both
varieties. In Gokula it is really the sane with the difference that it produces
a different inpression on observers belonging to the nmundane plane. In Govinda,
the hero of Gol oka, there exist both husbandhood and paranourshi p above al
piety and inpiety and free fromall grossness. Such is also the case with the
hero of Gokul a although there is a distinction in realization caused by
Yogamaya. If it be urged that what is nmanifested by Yogamaya is the highest
truth being the creation of the cit potency and that, therefore, the inpression
of paramourship is also really true, the reply is that there may exist an
i npression of anal ogous sentinmental egoismin the tasting of rasa free from any
of fense because it is not without a basis in truth. But the unwhol esone
i npression that is produced in the nundane judgnent is offensive and as such
cannot exist in the pure cit realm In fact Sripada Jiva Gosvani has cone to the
true conclusion, and at the sane tine the finding of the opposing party is also
i nconceivably true. It is the vain enpirical wanglings about wedded w fehood
and concubi nage which is false and full of specious verbosity. He who goes
t hrough the commentaries of Sripada Jiva Gosvam and those of the opposing party
with an inpartial judgnent cannot nmintain his attitude of protest engendered by
any real doubt. What the unall oyed devotee of the Suprene Lord says is all true
and is independent of any consideration of unwhol esone pros and cons. There is,
however, the elenment of nystery in their verbal controversies. Those, whose
judgment is nmade of nundane stuff, being unable to enter into the spirit of the
all-1oving controversies anmong pure devotees, due to their own want of unalloyed
devotion, are apt to inmpute to the devotees their own defects of partisanship
and opposi ng views. Commenting on the sl oka of Rasa-pancadhyayi, gopi nhamtat-
pati nam ca, etc., what Sripada Sanatana Gosvanm has stated conclusively in his
Vai snava-tosani has been accepted with reverence by the true devotee Sripada
Vi svanat ha Cakravarti w thout any protest.



Whenever any dispute arises regarding the pure cognitive pastinmes, such as
Gol oka, etc., we would do well to remenber the precious advice fromthe holy
i ps of Sriman Mahaprabhu and H s associates, the Gosvams, viz., that the Truth
Absolute is ever characterized by spiritual variegatedness that transcends the
vari egat edness of nundane phenonena; but He is never featurel ess. The divine
rasa is lovely with the variegatedness of the fourfold distinction of vibhava,
anubhava, sattvika and vyabhicari and the rasa is ever present in Gol oka and
Vai kunt ha. The rasa of Gol oka manifests as vraja-rasa on the nmundane pl ane for
the benefit of the devotees by the power of Yoganaya. Whatever is observable in
gokul a-rasa should be visible in goloka-rasa, in a clearly explicit form Hence
the distinction of paranourship and concubi nage, the vari egatedness of the
respective rasas of all different persons, the soil, water, river, hill
portico, bower, cows, etc., all the features of Gokula exist in Col oka, disposed
in an appropriate manner. There is only this peculiarity that the nundane
conceptions of hunan bei ngs possessed of naterial judgnent, regarding those
transcendental entities, do not exist there. The conception of Col oka manifests
itself differently in proportion to the degree of realization of the various
pastinmes of Vraja and it is very difficult to lay down any definite criterion as
to which portions are nundane and which are uncontam nated. The nore the eye of
devotion is tinged with the salve of love, the nore will the transcendenta
concept gradually manifest itself. So there is no need of further hypothetical
specul ati on whi ch does not inprove one's spiritual appreciation, as the
subst anti ve know edge of Goloka is an inconceivable entity. To try to pursue the
i nconcei vabl e by the conceptual process is |ike pounding the enpty husk of
grain, which is sure to have a fruitless ending. It is, therefore, one's bounden
duty. by refraining fromthe endeavor to know, to try to gain the experience of
the transcendental by the practice of pure devotion. Any course, the adoption of
whi ch tends to produce the inpression of featurel essness, nust be shunned by al
nmeans. Unal | oyed parakiya-rasa free fromall nundane conception is a nost rare
attainnent. It is this which has been described in the narrative of the pastines
of Gokul a. Those devotees, who follow the dictate of their pure spontaneous
| ove, shoul d base their devotional endeavors on that narrative. They will attain
to the nore whol esone fundanmental principle on reaching the stage of
realization. The devotional activities characterized by illicit anmour, as
practiced by worldly-m nded conditioned souls, are forbidden nmundane inpiety.
The heart of our apostle Sripada Jiva Gosvam was very nuch noved by such
practices and induced himto give us his conclusive statements on the subject.

It is the duty of a pure Vaisnava to accept the real spirit of his statenents.
It is a great offense to disrespect the acarya and to seek to establish a
different doctrine in opposition to him

TEXT 38
TEXT

pr emanj ana- cchurit a- bhakti -vil ocanena

sant ah sadai va hrdayesu vil okayanti
yam syamasundar am aci nt ya- guna- svar upam

govi ndam adi - purusam t am aham bhaj am

SYNONYMS

prema--of |ove; anjana--with the salve; churita--tinged; bhakti--of devotion;
vil ocanena--with the eye; santah--the pure devotees; sada--always; eva--indeed;
hrdayesu--in their hearts; vil okayanti--see; yam-whony syana--dark bl ue
sundar am - beauti ful ; acintya--inconceivable; guna--with attributes; svarupam -
whose nature is endowed; govindam - Govi nda; adi-purusam-the original person
tam-H m aham-1; bhajan --worship.



TRANSLATI ON

| worship Govinda, the prinmeval Lord, who is Syamasundara, Krsna Hinself wth
i nconcei vabl e i nnunerabl e attributes, whomthe pure devotees see in their heart
of hearts with the eye of devotion tinged with the salve of |ove.

PURPORT

The Syamasundara form of Krsna is Hi s inconceivable sinmultaneous personal and
i mpersonal self-contradictory form True devotees see that formin their
purified hearts under the influence of devotional trance. The form Syama is not
the blue color visible in the nundane world but is the transcendental variegated
color affording eternal bliss, and is not visible to the nortal eye. On a
consi deration of the trance of Vyasadeva as in the sloka, bhakti-yogena nanasi
etc., it will be clear that the formof Sri Krsna is the full Personality of
Godhead and can only be visible in the heart of a true devotee, which is the
only true seat in the state of trance under the influence of devotion. Wen
Krsna nmani fested H nself in Vraja, both the devotees and nondevotees saw H m
with this very eye; but only the devotees cherished Hm eternally present in
Vraja, as the priceless jewel of their heart. Nowadays al so the devotees see Hi m
in Vraja in their hearts, saturated with devotion although they do not see H m
with their eyes. The eye of devotion is nothing but the eye of the pure
unal | oyed spiritual self of the jiva. The formof Krsna is visible to that eye
in proportion to its purification by the practice of devotion. Wen the devotion
of the neophyte reaches the stage of bhava-bhakti the pure eye of that devotee
is tinged with the salve of |ove by the grace of Krsna, which enables himto see
Krsna face to face. The phrase "in their hearts" neans Krsna is visible in
proportion as their hearts are purified by the practice of devotion. The sum and
substance of this sloka is that the formof Krsna, who is Syanasundara, Natavara
(Best Dancer), Miralidhara (Hol der of the Flute) and Tribhanga (Tripl e-bending),
is not a mental concoction but is transcendental, and is visible with the eye of
the soul of the devotee under trance.

TEXT 39
TEXT

ramadi - murti su kal a- ni yanena ti st han

nanavat ar am akar od bhuvanesu ki ntu
krsnah svayam samabhavat paranmah punan yo

govi ndam adi - purusam t am aham bhaj am

SYNONYMS

rama-adi --the incarnation of Lord Rama, etc.; nurtisu--in different forns;
kal a- ni yamena--by the order of plenary portions; tisthan--existing; nana--
various; avataram-incarnations; akarot--executed; bhuvanesu--within the worlds;
ki ntu--but; krsnah--Lord Krsna; svayam -personally; samabhavat--appeared
par amah- -t he suprene; punan--person; yah--who; govi ndam - Govi nda; adi - purusam -
the original person; tam-H m aham-1; bhajam --worship.

TRANSLATI ON
| worship Govinda, the prinmeval Lord, who nanifested Hi nself personally as

Krsna and the different avataras in the world in the forms of Rama, Nrsimha,
Vamana, etc., as Hi s subjective portions.



PURPORT

Hi s subjective portions as the avataras, viz., Rama, etc., appear from
Vai kuntha and His own form Krsna nanifests Hinself with Vraja in this world,
from Gol oka. The underlying sense is that Krsna Caitanya, identical with Krsna
Hi msel f, also brings about by H's appearance the direct manifestation of Godhead
Hi msel f .

TEXT 40
TEXT

yasya prabha prabhavato jagad-anda-koti -
koti sv asesa-vasudhadi vi bhuti-bhi nnam

tad brahna ni skal am anant am asesa- bhut am
govi ndam adi - pur usam t am aham bhaj am

SYNONYM5

yasya- - of whom prabha--the efful gence; prabhavatah--of one who excels in
power; jagat-anda--of universes; koti-kotisu--in mllions and mllions; asesa--
unlimted; vasudha-adi--with planets and other manifestations; vibhuti--wth
opul ences; bhi nnam - beconi ng vari egated; tat--that; brahma--Brahman; niskal am -
wi thout parts; anantam-unlimted; asesa-bhutam-being conplete; govindam -
CGovi nda; adi-purusam-the original person; tam-H m aham-1; bhajam --worship

TRANSLATI ON

| worship Govinda, the prinmeval Lord, whose efful gence is the source of the
nondi fferenti ated Brahman nentioned in the Upani sads, being differentiated from
the infinity of glories of the mundane universe appears as the indivisible,
infinite, limtless, truth.

PURPORT

The mundane universe created by Maya is one of the infinite externa
mani f est ati ons acconmodati ng space, tinme and gross things. The inpersonal aspect
of CGodhead, the nondifferentiated Brahman, is far above this principle of
mundane creation. But even the nondifferentiated Brahman is only the externa
ef ful gence emanating fromthe boundary wall of the transcendental real m of
Vai kunt ha di splaying the triquadrantal glory of Govinda. The nondifferentiated
Brahman i s indivisible, hence is also one without a second, and is the infinite,
and residual entity.

TEXT 41
TEXT

maya hi yasya j agad- anda-satani sute
trai gunya-tad-vi saya- veda- vi t ayamana

sat t vaval anbi - par a- satt vam vi suddha- satt vam
govi ndam adi - purusam t am aham bhaj am

SYNONYMS
maya- -t he external potency; hi--indeed; yasya--of whony |agat-anda- - of

uni verses; satani--hundreds; sute--brings forth; trai-gunya--enbodying the
threefol d mundane qualities; tat--of that; visaya--the subject matter; veda--the



Vedi ¢ know edge; vitayamana--diffusing; sattva-aval anbi--the support of al

exi stence; para-sattvam-the ultimte entity; visuddha-sattvam-the absol ute
subst antive principle; govindam - Govinda; adi-purusam-the original person; tam
-H 'm aham-1; bhajam --worship

TRANSLATI ON

| worship Govinda, the primeval Lord, who is the absol ute substantive
principle being the ultimate entity in the formof the support of all existence
whose external potency enbodi es the threefold nundane qualities, viz., sattva,
rajas, and tamas and diffuses the Vedi c know edge regarding the nmundane worl d.

PURPORT

The active mundane quality of rajas brings forth or generates all mundane
entities. The quality of sattva (mundane manifestive principle) in conjunction
with rajas stands for the maintenance of the existence of entities that are so
produced, and the quality of tanas represents the principle of destruction. The
substantive principle, which is mxed with the threefold nmundane qualities, is
mundane, while the unmi xed substance is transcendental. The quality of eterna
exi stence is the principle of absolute entity. The person whose proper form
abides in that essence, is alone unalloyed entity. nonmundane, supernmundane and
free fromall mundane quality. He is cognitive bliss. It is the deluding energy
who has el aborated the regul ati ve know edge (Vedas) bearing on the threefold
mundane quality.
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TEXT 42
TEXT

ananda- ci nmaya- r asat nat aya nanahsu
yah prani nam prati phal an smarat am upetya

l'ilayitena bhuvanani jayaty aj asram

govi ndam adi - pur usam t am aham bhaj ami



SYNONYM5

ananda--blissful; cit-maya--cognitive; rasa--of rasa; atnataya--due to being
the entity; manahsu--in the minds; yah--He who; praninam-of living entities;
prati phal an--bei ng refl ected; snaratam upetya--recollecting; |ilayitena--by
pasti mes; bhuvanani--the nundane world; jayati--triunphantly dom nates; ajasram
-ever; govi ndam - Govi nda; adi-purusam-the original person; tam-H m aham-I
bhaj am - - wor shi p

TRANSLATI ON

| worship Govinda, the prineval Lord, whose glory ever triunphantly dom nates
the mundane world by the activity of His own pastines, being reflected in the
m nd of recollecting souls as the transcendental entity of ever-blissful
cognitive rasa.

PURPORT

Those who constantly recollect in accordance with spiritual instructions the
name, figure, attributes and pastines of the formof Krsna appearing in the
anor ous rasa, whose |oveliness vanqui shes the god of nmundane | ove, conqueror of
all mundane hearts, are alone neditators of Krsna. Krsna, who is full of
pastimes, always manifests Hnmself with Hs realmonly in the pure receptive
cogni tion of such persons. The pastines of that nanifested divine realm
triunmphantly dominates in every way all the najesty and beauty of the nundane
wor | d.

TEXT 43
TEXT

gol oka-nami nija-dhami tale ca tasya
devi mahesa-hari-dhamasu tesu tesu

te te prabhava-nicaya vihitas ca yena

govi ndam adi - pur usam t am aham bhaj am

SYNONYMS

gol oka-nami --in the planet known as CGol oka Vrndavana; nija-dhami--the
personal abode of the Supreme Personality of Godhead; tale--in the part
under neat h; ca--al so; tasya--of that; devi--of the goddess Durga; mahesa- - of
Lord Siva; hari--of Narayana; dhamasu--in the planets; tesu tesu--in each of
them te te--those respective; prabhava-ni cayah--opul ences; vihitah--
est abl i shed; ca--al so; yena--by whom govindam - Govi nda; adi-purusam-the

original person; tam-H m aham-1; bhajamn --worship
TRANSLATI ON
Lowest of all is |ocated Devi-dhama [ nundane worl d], next above it is Mhesa-
danma [ abode of Mahesa]; above Mahesa-dhama is placed Hari-dhanma [abode of Hari]
and above themall is located Krsna's own real m naned Col oka. | adore the

primeval Lord Govinda, who has allotted their respective authorities to the
rul ers of those graded real ns.

PURPORT

The real m of Gol oka stands hi ghest above all others. Brahma | ooking up to the
hi gher position of Col oka is speaking of the other realms fromthe point of view



of his owmn realm the first in order is this nmundane world call ed Devi-dhama
consisting of the fourteen worlds, viz., Satyal oka, etc.; next above Devi-dhana
is located Siva-dhana one portion of which, called Mhakal a-dhama, is envel oped
in darkness; interpenetrating this portion of Siva-dhama there shines the
Sadasi val oka, full of great |ight. Above the sane appears Hari-dhana or the
transcendent al Vai kunt hal oka. The potency of Devi-dhama, in the formof the
extension of Maya, and that of Sival oka, consisting of time, space and matter,
are the potency of the separated particles pervaded by the penunbral reflection
of the subjective portion of the Divinity. But Hari-dhama is ever respl endent
with transcendental majesty and the great splendor of all-sweetness predoni nates
over all other majesties in Goloka. The Suprene Lord Govinda by his own direct
and indirect power has constituted those respective potencies of those real ns.

TEXT 44

TEXT
srsti-sthiti-pral aya-sadhana-saktir eka
chayeva yasya bhuvanani bi bharti durga

i cchanurupam api yasya ca cestate sa
govi ndam adi - pur usam t am aham bhaj am

SYNONYMS

srsti--creation; sthiti--preservation; pralaya--and destruction; sadhana--the
agency; sakti h--potency; eka--one; chaya--the shadow, iva--like; yasya--of whom
bhuvanani - -t he mundane worl d; bibharti--maintains; durga--Durga; iccha--the
will; anurupam-in accordance with; api--certainly; yasya--of whonm ca--and;
cestate--conducts hersel f; sa--she; govi ndam - Govi nda; adi-purusam-the origina
person; tam-H m aham-1; bhajam --worship

TRANSLATI ON

The external potency Maya who is of the nature of the shadow of the cit
potency, is worshiped by all people as Durga, the creating, preserving and
destroyi ng agency of this rmundane world. | adore the prineval Lord Govinda in
accordance with whose will Durga conducts herself.

PURPORT

(The aforesaid presiding deity of Devi-dhama is being described.) The world,
in which Brahma takes his stand and hyms the Lord of Gol oka, is Devi-dhama
consisting of the fourteen worlds and Durga is its presiding deity. She is ten-
arned, representing the tenfold fruitive activities. She rides on the lion
representing her heroic prowess. She tranples down Mahi sasura, representing the
subduer of vices. She is the nother of two sons, Karttikeya and Ganesa,
representing beauty and success. She is placed between Laksmi and Sarasvati,
representi ng nundane opul ence and nmundane know edge. She is armed with the
twenty weapons, representing the various pious activities enjoined by the Vedas
for suppression of vices. She holds the snake, representing the beauty of
destructive time. Such is Durga possessing all these manifold fornms. Durga is
possessed of durga, which neans a prison house. Wen jivas begotten of the
mar gi nal potency (tatastha sakti) forget the service of Krsna they are confined
in the nmundane prison house, the citadel of Durga. The wheel of karma is the
i nstrunent of punishment at this place. The work of purifying these penalized
jivas is the duty devol ved upon Durga. She is incessantly engaged in discharging
the same by the will of Govinda. Wen, luckily. the forgetful ness of Govinda on
the part of inprisoned jivas is remarked by themby coming in contact with self-



realized souls and their natural aptitude for the loving service of Krsnha is
aroused, Durga herself then becones the agency of their deliverance by the wll
of Govinda. So it behooves everybody to obtain the guilel ess grace of Durga, the
m stress of this prison house, by propitiating her with the selfless service of
Krsna. The boons received fromDurga in the shape of wealth, property, recovery
fromillness, of wife and sons, should be realized as the del udi ng ki ndness of
Durga. The nmundane psychical jubilations of dasa-maha-vidya, the ten goddesses
or forms of Durga, are elaborated for the delusion of the fettered souls of this
world. Jivais a spiritual atomc part of Krsna. When he forgets his service of
Krsna he is at once deflected by the attracting power of Maya in this world, who
throws himinto the whirl pool of nundane fruitive activity (karma) by confining
himin a gross body constituted by the five naterial elenments, their five
attributes and el even senses, resenbling the garb of a prisoner. In this

whirl pool jiva has experience of happiness and niseries, heaven and hell

Besides this, there is a subtle body. consisting of the nmind, intelligence and
ego, inside the gross body. By neans of the subtle body. the jiva forsakes one
gross body and takes recourse to another. The jiva cannot get rid of the subtle
body. full of nescience and evil desires, unless and until he is liberated. On
getting rid of the subtle body he bathes in the Viraja and goes up to Hari -
dhama. Such are the duties performed by Durga in accordance with the will of

Govi nda. I n the Bhagavata sl oka, vilajyamanaya... durdhiyah--the relationship
bet ween Durga and the conditioned souls has been descri bed.

Dur ga, worshiped by the people of this nundane world, is the Durga descri bed
above. But the spiritual Durga, nmentioned in the mantra which is the outer
covering of the spiritual realmof the Suprene Lord, is the eternal maidservant
of Krsna and is, therefore, the transcendental reality whose shadow, the Durga
of this world, functions in this mundane world as her maidservant. (Vide the
purport of sloka 3.)

TEXT 45
TEXT

ksi ram yat ha dadhi vi kara-vi sesa-yogat
sanjayate na hi tatah prthag asti hetoh
yah sanbhutam api tatha sanupaiti karyad

govi ndam adi - purusam t am aham bhaj am

SYNONYMS

ksiram-m | k; yatha--as; dadhi--yogurt; vikara-visesa--of a special
transfornmati on; yogat--by the application; sanjayate--is transforned into; na--
not; hi--indeed; tatah--fromthe mlk; prthak--separated; asti--is; hetoh--which
is the cause; yah--who; sanbhutam-the nature of Lord Siva; api--also; tatha--
thus; sanupaiti--accepts; karyat--for the matter of sone particul ar business;
govi ndam - Govi nda; adi - purusam-the original person; tam-H m aham-I; bhajam -
-wor shi p.

TRANSLATI ON
Just as milk is transfornmed into curd by the action of acids, but yet the
effect curd is neither sanme as, nor different from its cause, viz., mlk, so |
adore the prineval Lord Govinda of whomthe state of Sanbhu is a transfornation
for the performance of the work of destruction.

PURPORT



(The real nature of Sanbhu, the presiding deity of Mihesa-dhama, is
descri bed.) Sambhu is not a second Godhead ot her than Krsna. Those, who
entertain such discrimnating sentinment, comit a great offense against the
Suprene Lord. The suprenacy of Sanmbhu is subservient to that of Govinda; hence
they are not really different fromeach other. The nondistinction is established
by the fact that just as nmilk treated with acid turns into curd so Godhead
becomes a subservient when He H nself attains a distinct personality by the
addition of a particular element of adulteration. This personality has no
i ndependent initiative. The said adulterating principle is constituted of a
conbi nation of the stupefying quality of the deluding energy, the quality of
nonpl eni tude of the marginal potency and a slight degree of the ecstatic-cum
cognitive principle of the plenary spiritual potency. This specifically
adul terated reflection of the principle of the subjective portion of the
Divinity is Sadasiva, in the formof the efful gent masculine-synbol -god Sanbhu
from whom Rudradeva is manifested. In the work of nundane creation as the
material cause, in the work of preservation by the destruction of sundry asuras
and in the work of destruction to conduct the whol e operation, Govinda manifests
H msel f as guna-avatara in the formof Sanbhu who is the separated portion of
Govi nda imbued with the principle of H s subjective plenary portion. The
personality of the destructive principle in the formof tine has been identified
with that of Sanbhu by scriptural evidences that have been adduced in the
comentary. The purport of the Bhagavata sl okas, viz., vai snavanam yat ha
sanbhuh, etc., is that Sambhu, in pursuance of the will of Govinda, works in
union with his consort Durgadevi by his own tine energy. He teaches pious duties
(dharma) as stepping-stones to the attainment of spiritual service in the
various tantra-sastras, etc., suitable for jivas in different grades of the
conditional existence. In obedience to the will of Govinda, Sanbhu naintains and
fosters the religion of pure devotion by preaching the cult of illusionism
(Mayavada) and the specul ati ve agama-sastras. The fifty attributes of individua
souls are manifest in a far vaster neasure in Sanbhu and five additiona
attributes not attainable by jivas are also partly found in him So Sanmbhu
cannot be called a jiva. He is the lord of jiva but yet partakes of the nature
of a separated portion of CGovinda.

TEXT 46
TEXT

di parcir eva hi dasantaram abhyupetya
di payate vivrta- het u- sanana- dhar ma

yas tadrg eva hi ca visnutaya vi bhat

govi ndam adi - purusam t am aham bhaj am

SYNONYMS

di pa-arcih--the flame of a |anp; eva--as; hi--certainly; dasa-antaram -
anot her | anp; abhyupetya--expandi ng; dipayate--illumnates; vivrta-hetu--with
its expanded cause; samana-dharnma--equally powerful; yah--who; tadrk--sinilarly;
eva--indeed; hi--certainly; ca--also; visnutaya--by H's expansion as Lord Visnu;

vi bhati--illunm nates; govi ndam - Govi nda; adi-purusam-the original person; tam-
H m aham-1; bhajan --worship
TRANSLATI ON

The |ight of one candl e being comunicated to other candles, although it
burns separately in them is the sane in its quality. | adore the prinmeval Lord
Govi nda who exhibits Himself equally in the same nobile manner in His various
mani f est ati ons.



PURPORT

The presiding Deities of Hari-dhanma, viz., Hari, Narayana, Visnu, etc., the
subj ective portions of Krsna, are being described. The nmajestic manifestation of
Krsna is Narayana, Lord of Vaikuntha, whose subjective portion is Karanodakasayi
Vi snu, the prine cause, whose portion is Garbhodakasayi. Ksirodakasayi is again
t he subjective portion of Garbhodakasayi Visnu. The word "Visnu" indicates all-
pervadi ng, omi present and ommi scient personality. In this sloka the activities
of the subjective portions of the Divinity are enunciated by the specification
of the nature of Ksirodakasayi Visnu. The personality of Visnu, the enbodied
formof the manifestive quality (sattva-guna) is quite distinct fromthat of
Sanbhu who is adulterated with nundane qualities. Visnu's subjective personality
is on alevel with that of Govinda. Both consist of the unadulterated
substantive principle. Visnu in the formof the manifest causal principle is
identical with Govinda as regards quality. The manifestive quality (sattva-guna)
that is found to exist in the triple nundane quality, is an adulterated entity.
being alloyed with the qualities of mundane activity and inertia. Brahma is the
di sl ocated portion of the Divinity. manifested in the principle of nmundane
action, endowed with the functional nature of Hi s subjective portion; and Sanbhu
is the dislocated portion of the Divinity manifested in the principle of nmundane
inertia possessing simlarly the functional nature of H's subjective portion
The reason for their being dislocated portions is that the two principles of
mundane action and inertia being altogether wanting in the spiritual essence any
entities, that are manifested in them are located at a great distance fromthe
Divinity Hinmself or His facsimles. Al though the nundane nanifestive quality is
of the adulterated kind, Visnu, the manifestation of the Divinity in the mundane
mani festive quality. nakes Hi s appearance in the unadulterated nanifestive
principle which is a constituent of the nundane manifestive quality. Hence Visnu
is the full subjective portion and belongs to the category of the superior
isvaras. He is the Lord of the deluding potency and not alloyed with her. Visnu
is the agent of CGovinda's own subjective nature in the formof the prine cause.
Al the majestic attributes of CGovinda, aggregating sixty in number, are fully
present in His majestic manifestation, Narayana. Brahma and Siva are entities
adul terated with nundane qualities. Though Visnu is also divine appearance in
mundane quality (guna-avatara), still He is not adulterated. The appearance of
Narayana in the formof Mha-Visnu, the appearance of Maha-Visnu in the form of
Gar bhodakasayi and the appearance of Visnu in the form of Ksirodakasayi, are
exanpl es of the ubiquitous function of the Divinity. Visnu is Godhead Hi nsel f,
and the two other guna-avataras and all the other gods are entities possessing
authority in subordination to Hm Fromthe subjective nmajestic nmanifestation of
t he suprene sel f-1um nous Govi nda enanat e Karanodakasayi, Garbhodakasayi
Ksi rodakasayi and all other derivative subjective divine descents (avataras)
such as Ramm, etc., analogous to communicated |ight appearing in different
candl es, shining by the operation of the spiritual potency of Covinda

TEXT 47
TEXT
yah karanarnava-jal e bhajati sma yoga-
ni dram anant a- j agad- anda- sa- r oma- kupah
adhar a- sakt i m aval anbya param sva-murtim

govi ndam adi - purusam t am aham bhaj am

SYNONYMS



yah- - He who; karana-arnava--of the Causal Ccean; jale--in the water; bhajati-
-enjoys; sma--indeed; yoga-nidram-creative sleep; ananta--unlinited; jagat-
anda- -uni verses; sa--w th; roma-kupah--the pores of H s hair; adhara-saktim-the
al | -accommodat i ng potency; aval anbya--assuni ng; param-great; sva-nurtim-own
subj ective form govindam - Govinda; adi-purusam-the original person; tam-H m
aham -1; bhajam --worship

TRANSLATI ON

| adore the prineval Lord CGovinda who assuming His own great subjective form
who bears the name of Sesa, replete with the all-accomvpdati ng potency, and
reposing in the Causal Ccean with the infinity of the world in the pores of H's
hair, enjoys creative sleep [yoga-nidra].

PURPORT

(The subjective nature of Ananta who has the form of the couch of Mha-Vi snu
is described.) Ananta, the same who is the infinite couch on which Miha-Visnu
reposes, is a distinctive appearance of the Divinity bearing the nane of Sesa,
havi ng the subjective nature of the servant of Krsna

TEXT 48
TEXT

yasyai ka- ni svasi t a- kal am at haval anbya
jivanti | oma-vilaja jagad-anda-nat hah
vi snur mahan sa i ha yasya kal a-vi seso
govi ndam adi - pur usam t am aham bhaj am

SYNONYMS

yasya- - whose; eka--one; nisvasita--of breath; kalam-tinme; atha--thus;
aval anbya- -t aki ng shelter of; jivanti--live; loma-vila-jah--grown fromthe hair
hol es; | agat-anda- nat hah--the masters of the universes (the Brahmas); visnuh
mahan- -t he Suprene Lord Maha-Visnu; sah--that; iha--here; yasya--whose; kal a-
vi sesah--particular plenary portion or expansion; govindam - Govi nda; adi -
purusam -the original person; tam-H m aham-1; bhajani --worship.

TRANSLATI ON

Brahma and other |ords of the mundane worlds, appearing fromthe pores of
hair of Maha-Visnu, remain alive as long as the duration of one exhal ation of
the latter [Maha-Visnu]. | adore the prinmeval Lord Govi nda of whose subjective
personality Maha-Visnu is the portion of portion

PURPCRT
The suprene nmj esty of the subjective nature of Visnu is shown here
TEXT 49
TEXT
bhasvan yat hasna- sakal esu nijesu tejah
svi yam ki yat prakatayaty api tadvad atra

brahma ya esa j agad- anda-vi dhana-karta
govi ndam adi - purusam t am aham bhaj am



SYNONYM5

bhasvan--the illum nating sun; yatha--as; asma-sakal esu--in various types of
preci ous stones; nijesu--his own; tejah--brilliance; sviyam-his own; kiyat--to
sone extent; prakatayati--manifests; api--also; tadvat--simlarly; atra--here
brahma- - Lord Brahma; yah--who; esah--he; jagat-anda-vidhana-karta--the chief of
the universe; govindam -Govi nda; adi-purusam-the original person; tam-H m
aham -1; bhajam --worship

TRANSLATI ON

| adore the prineval Lord Govinda fromwhomthe separated subjective portion
Brahma receives his power for the regulation of the mundane world, just as the
sun mani fests sone portion of his ow light in all the efful gent gens that bear
t he names of suryakanta, etc.

PURPORT

Brahma is two types: in certain kal pas when the potency of the Supreme Lord
infuses Hinmself in an eligible jiva, the latter acts in the office of Brahma and
creates the universe. In those kal pas when no eligible jiva is available, after
the Brahnma of the previous kalpa is liberated, Krsna, by the process of
allotment of H's own potency. creates the Brahma who has the nature of the
avatara (descent) of the Divinity in the active nundane principle (rajo-guna).
By principle Brahma is superior to ordinary jivas but is not the direct
Divinity. The divine nature is present in a greater nmeasure in Sanbhu than in
Brahma. The fundanental significance of the above is that the aggregate of fifty
attributes, belonging to the jiva, are present in a fuller neasure in Brahma who
possesses, in a |lesser degree, five nore attributes which are not found in
jivas. But in Sanbhu both the fifty attributes of jivas as also the five
additional attributes found in Brahnma are present in even greater neasure than
i n Brahna.

TEXT 50
TEXT

yat - pada- pal | ava- yugam vi ni dhaya kunbha-
dvandve pranana-sanmaye sa ganadhiraj ah

vi ghnan vi hantum al am asya j agat-trayasya
govi ndam adi - pur usam t am aham bhaj am

SYNONYMS

yat - -whose; pada-pal lava--l1otus feet; yugam-two; vinidhaya--having hel d;
kumbha- dvandve--upon the pair of tunuli; pranana-sanmaye--at the tinme of offering
obei sances; sah--he; gana-adhirajah--Ganesa; vi ghnan--obstacles; vihantum-to
destroy; al am-capable; asya--of these; jagat-trayasya--three worlds; govindam -
Govi nda; adi-purusam-the original person; tam-H m aham-1; bhajani--worship

TRANSLATI ON

| adore the prineval Lord Govinda, whose |lotus feet are al ways held by Ganesa
upon the pair of tunuli protruding fromhis el ephant head in order to obtain
power for his function of destroying all the obstacles on the path of progress
of the three worlds.



PURPORT

The power of destroying all obstacles to nmundane prosperity has been
del egated to Ganesa who is the object of worship to those who are eligible to
worship him He has obtained a rank anmong the five gods as Brahma possessing
mundane quality. The self-sane Ganesa is a god in possession of del egated power
by infusion of the divine power. Al his glory rests entirely on the grace of
Govi nda.

TEXT 51
TEXT

agni r mahi gaganam anbu nmarud di sas ca

kal as tathatna-manasiti jagat-trayan
yasmad bhavanti vibhavanti visanti yam ca

govi ndam adi - purusam t am aham bhaj am

SYNONYM5

agni h--fire; mahi--earth; gaganam-ether; anbu--water; marut--air; disah--
directions; ca--also; kalah--tine; tatha--as well as; atma--soul; manasi--and
mnd; iti--thus; jagat-trayani--the three worlds; yasnmat--fromwhom bhavanti--
they originate; vibhavanti--they exist; visanti--they enter; yam-whon ca--
al so; govi ndam - Govi nda; adi - purusam-the original person; tam-H m aham-|
bhaj am - - wor shi p

TRANSLATI ON

The three worlds are conposed of the nine elenents, viz., fire, earth, ether
water, air, direction, time, soul and nmind. | adore the prineval Lord Govinda
fromwhomthey originate, in whomthey exist and into whomthey enter at the
time of the universal cataclysm

PURPORT

There is nothing in the three worlds save the five elenments, ten quarters,
time, jiva-soul, and the nmental principle allied with the subtle body consisting
of mind, intelligence and ego of conditioned souls. The el evationists (karns)
make their offerings in sacrifice in the fire. Conditioned souls know not hi ng
beyond this perceptible world of nine elenments. The jiva is the sel f-sanme soul
whose ecstatic delight the joyless liberationists (jnanis) aspire after. Both
the principles that are respectively depicted as atnma and prakrti by the system
of Sankhya are included in the above. In other words all the principles that
have been enunci ated by all the specul ative phil osophers (tattva-vadis) are
included in these nine elenments. Sri CGovinda is the source of the appearance,
conti nuance and subsi dence of all these principles.

TEXT 52
TEXT
yac-caksur esa savita sakal a- grahanam
raja samasta-sura-nurtir asesa-tejah
yasyaj naya bhramati sanbhrt a- kal a- cakro

govi ndam adi - purusam t am aham bhaj am

SYNONYMS



yat - -of whom caksuh--the eye; esah--the; savita--sun; sakal a-grahanam - of
all the planets; raja--the king; samasta-sura--of all the demi gods; murtih--the
i mage; asesa-tejah--full of infinite efful gence; yasya--of whom ajnaya--by the
order; bhramati--perforns his journey; sanbhrta--conplete; kal a-cakrah--the
wheel of time; govindam - Govinda; adi-purusam-the original person; tam-H m
aham -1; bhajam --worship

TRANSLATI ON

The sun who is the king of all the planets, full of infinite efful gence, the
i mmge of the good soul, is as the eye of this world. | adore the prineval Lord
Govi nda in pursuance of whose order the sun perforns his journey nounting the
wheel of tinme.

PURPORT

Certain professors of the Vedic religion worship the sun as Brahman. The sun
is one of the hierarchy of the five gods. Sone people target in heat the source
of this world and therefore designate the sun, the only |location of heat, as the
root cause of this world. Notwi thstanding all that nmay be said to the contrary,
the sun is after all only the presiding deity of a sphere of the sumtotal of
all mundane heat and is hence a god exercising del egated authority. The sun
perforns his specific function of service certainly by the conmand of Covinda.

TEXT 53
TEXT

dharno 'tha papa-ni cayah srutayas tapansi
brahmadi - ki t a- pat agavadhayas ca jivah

yad- dat t a- mat r a- vi bhava- pr akat a- pr abhava
govi ndam adi - purusam t am aham bhaj am

SYNONYMS

dhar mah- - vi rtue; atha--al so; papa-nicayah--all vices; srutayah--the Vedas;
t apansi - - penances; brahnma-adi --begi nning from Lord Brahma; kita-pataga--insects;
avadhayah--down to; ca--and; jivah--jivas; yat--by whom datta--conferred;
mat r a- - excl usi vel y; vi bhava--by the power; prakata--nanifested; prabhavah--
pot enci es; govi ndam - Govi nda; adi-purusam-the original person; tam-H n aham -
I'; bhaj am --worship

TRANSLATI ON

| adore the prineval Lord Govinda, by whose conferred power are naintained
the mani fested potencies, that are found to exist, of all virtues, all vices,
t he Vedas, the penances and all jivas, fromBrahma to the neanest insect.

PURPORT

By dharma is neant the allotted functions of varna and asranma nani fested by
the twenty dharnma-sastras on the authority of the Vedas. OF these two divisions
varna-dharma is that function which is the outcone of the distinctive natures of
the four varnas, viz., brahmana, ksatriya, vaisya and sudra and asranma-dharma is
that function which is appropriate to the respective asranas or stations of
t hose who belong to the four stages, viz., brahnacarya, grhastha, vanaprastha
and sannyasa. All custonary activities of manki nd have been targeted in these



twof ol d divisions. Sins nmean nescience, the root of all sins and sinful desire,
also the greatest iniquities and sins flowing fromthem and the ordinary sins,
i.e., all sorts of unprincipled conduct. The category of the srutis nmeans Rg,
Sama, Yajur and At harva and the Upani sads which formthe crest jewels of the
Veda. The tapas nean all regular practices that are learnt with the view of the
attai nment of the proper function of the self. In nmany cases, e.g., in the form
known as panca-tapas these practices are of a difficult character (yoga) with
its eight constituents |inbs and devotedness to the know edge of the

undi fferentiated Brahman are included therein. Al these are so nany distinctive
features within the revolving round of the fruitive activities of conditioned
souls. The conditioned souls are enbarked on a sojourn of successive births from
84 | akhs of varieties of generating organs. They are differentiated into
different orders of beings as devas, danavas, raksasas, mahavas, hagas,

ki nnaras, and gandharvas. These jivas, from Brahma down to the snall insect, are
infinite in type. They nmake up the aggregate of the conditioned souls fromthe
degree of Brahma to that of the little fly and are the distinctive features
within the revol ving wheel of karna. Every one of themis endowed with

di stinctive powers as individuals and is powerful in a particular sphere. But
these powers are by their nature not fully developed in them The degree of
power and nature of property vary according to the neasure of manifestation of

t he possessions of the individual conferred upon himby Sri CGovinda

TEXT 54
TEXT

yas tv indragopam at havendram aho sva- kar ma-
bandhanur upa- phal a- bhaj anam at anot i
karmani nirdahati kintu ca bhakti-bhaj am
govi ndam adi - purusam t am aham bhaj am

SYNONYMS

yah--He who (Govinda); tu--but; indra-gopam-to the small red insect called
i ndragopa; atha va--or even; indram-to Indra, king of heaven; aho--oh; sva-
karma--of one's own fruitive activities; bandha--bondage; anurupa--according to
phal a- - of reactions; bhajanam -enjoying or suffering; atanoti--bestows; karmani -
-all fruitive activities and their reactions; nirdahati--destroys; kintu--but;
ca--al so; bhakti-bhaj am-of persons engaged in devotional service; govindam -
Govi nda; adi-purusam-the original person; tam-H m aham-1; bhajani--worship

TRANSLATI ON

| adore the prineval Lord Govinda, who burns up to their roots all fruitive
activities of those who are inmbued with devotion and inpartially ordains for
each the due enjoynent of the fruits of one's activities, of all those who wal k
in the path of work, in accordance with the chain of their previously perforned
works, no less in the case of the tiny insect that bears the name of indragopa
than in that of Indra, king of the devas.

PURPORT

God inpartially induces the fallen souls to act in the way that is consequent
on the deeds of their previous births and to enjoy the fruition of their |abors
but, out of His great nmercy to Hi s devotees, He purges out, by the fire of
ordeal, the root of all karma, viz., nescience and evil desires. Karma, though
wi t hout beginning, is still perishable. The karma of those, who work with the
hope of enjoying the fruits of their |abors, becones everlasting and endl ess and



is never destroyed. The function of sannyasa is also a sort of karma befitting

an asrama and is not pleasant to Krsna when it ains at l|iberation, i.e., desire
for emanci pation. They also receive fruition of their karna and, even if it be
disinterested, their karna ends in atma-manmata, i.e., self-pleasure; but those

who are pure devotees always serve Krsna by gratifying H's senses forsaking all
attenpts of karma and jnana, and being free fromall desires save that of
serving Krsna. Krsna has fully destroyed the karnm, its desires and nesci ence of
those devotees. It is a great wonder that Krsna, being inpartial, is fully
partial to H s devot ees.

TEXT 55
TEXT

yam kr odha- kanma- sahaj a- pr anayadi - bhi ti -

vat sal ya- noha- gur u- gaur ava- sevya- bhavai h
sanci ntya tasya sadrsimtanum apur ete

govi ndam adi - pur usam t am aham bhaj am

SYNONYMS5

yam - upon whom krodha--w ath; kama--anorous passion; sahaja-pranaya--natura
friendly love; adi--and so on; bhiti--fear; vatsalya--parental affection; noha--
del usi on; guru-gaurava--reverence; sevya-bhavai h--and with the attitude of
willing service; sancintya--neditating; tasya--of that; sadrsim-befitting;
tanum-bodily form apuh--attained; ete--these persons; govi ndam - Govi nda; adi -
purusam -the original person; tam- H m aham-1; bhajam --worship.

TRANSLATI ON

| adore the prineval Lord Covinda, the meditators of whom by meditating upon
H m under the sway of wrath, anorous passion, natural friendly |ove, fear
parental affection, delusion, reverence and willing service, attain to bodily
forns befitting the nature of their contenplation

PURPORT

Devotion is of two kinds, viz., (1) of the nature of deference to regulation
and (2) constituted of natural feeling. Bhakti is roused by following with a
tinge of faith in the rule of the sastras and instruction of the preceptors.
Such bhakti is of the nature of loyalty to the scriptural regulations. It
continues to be operative as long as the corresponding natural feeling is not
roused. |If a person loves Krsna out of natural tendency. there is the principle
of raga, which is no other than a strong desire to serve, which turns into bhava
or substantive feeling. Wen the substantive feeling is aroused the devotee
beconmes an object of nercy of Krsna. It takes nuch tine to attain this stage.
Devotion which is of the nature of feeling is superior to that connected with
scriptural regulation, soon attains to the realized state and is attractive to
Krsna. Its various aspects are described in this sloka. Santa-bhava, full of
reverence to superior, dasya-bhava, full of service for carrying out the
commands of the object of worship, sakhya-bhava or natural friendly Iove,
vat sal ya- bhava or parental affection and nadhura-bhava or anorous |ove, are al
included in the category of devotion of the nature of instinctive attachnent.
But anger, fear and del usion, though they are of the nature of instinctive
i mpul se, are not devotion in the strict sense of the term because they are not
friendly but hostile to the object. Anger is found in asuras |ike Sisupala, fear
in Kansa, and delusion in the panditas of the pantheistic school. They have the
feelings of anger, fear and instinctive inpulse marked by conplete self-



forgetful identification with the nondifferentiated Brahnan. But as there is no
friendly feeling towards the object of devotion there is no bhakti. Again anong
the feelings of santa, dasya, sakhya, vatsalya and nadhura--santa, though
indifferent and dornmant in raga, is still reckoned as bhakti on account of its
being a little friendly. There is an i mense volume of raga in the other four
varieties of enption. By the pronmise of Gta, ye yatha mam prapadyante tans

t at hai va bhaj amy aham ("1 serve one according to his subnission"), those, who

al l ow t hensel ves to be actuated by the sentinments of fear, anger and del usion,
attain to sayujya-nukti (nmerging in the Absolute). The santas obtain bodily
forms with aptitude for addiction to Brahman and Paramat na. The dasya and sakhya
cl asses of worshipers attain bodily forns characterized by nasculine or fem nine
di sposition according to their respective grades of eligibility. The vatsal ya
class of worshipers get bodily fornms befitting fatherly and notherly sentinents.
The anorous lovers of Krsna attain the pure forns of gopis (spiritual mlkmaids
of Vraja).

TEXT 56
TEXT

sriyah kantah kantah parama- purusah kal pa-taravo
druna bhuni s cintamani - gana-mayi toyam anrtam

kat ha ganam nat yam gamanam api vansi priya- sakhi
ci d-anandam jyoti h param api tad asvadyam api ca

sa yatra ksirabdhi h sravati surabhi bhyas ca su-mahan
ni mesar dhakhyo va vrajati na hi yatrapi sanmayah
bhaj e svetadvi pam tam aham i ha gol okamiti yam
vidantas te santah ksiti-viral a-carah kati paye

SYNONYMS

sriyah--Laksm s, goddesses of fortune; kantah--loving consorts; kantah--the
enj oyer, |over; paranma-purusah--the Suprene Personality of Godhead; kal pa-
taravah--desire trees; drumah--all the trees; bhum h--the |and; cintanmani-gana-
mayi - - made of the transcendental touchstone jewels; toyam-the water; anrtam-
nectar; katha--talking; ganam -song; natyam -danci ng; gamanam -wal ki ng; api - -
al so; vansi--the flute; priya-sakhi--constant conpanion; cit-anandam -
transcendental bliss; jyotih--efful gence; param-the suprene; api--also; tat--
t hat; asvadyam - everywhere perceived; api ca--al so; sah--that; yatra--where
ksi ra-abdhi h--ocean of mlk; sravati--flows; surabhi bhyah--from surabhi cows;
ca--and; su-mahan--very great; ninmesa-ardha--half a nonent; akhyah--called; va--
or; vrajati--passes away; ha--not; hi--certainly; yatra--where; api--even

samayah--tinme; bhaje--1 worship; sveta-dvi pam -Svetadvipa; tam-that; aham-|I
i ha--here; gol okam -Col oka; iti--thus; yam-which; vidantah--know, te--they;
santah--self-realized souls; ksiti--in this world; viral a--sel dom carah--going;

kati paye--few.
TRANSLATI ON

I worship that transcendental seat, known as Svetadvi pa where as | oving
consorts the Laksms in their unalloyed spiritual essence practice the anorous
service of the Suprenme Lord Krsna as their only |over; where every tree is a
transcendental purpose tree; where the soil is the purpose gem all water is
nectar, every word is a song, every gait is a dance, the flute is the favorite
attendant, effulgence is full of transcendental bliss and the supreme spiritua
entities are all enjoyable and tasty, where nunberless mlk cows always em't
transcendental oceans of mlk; where there is eternal existence of



transcendental tine, who is ever present and w thout past or future and hence is
not subject to the quality of passing away even for the space of half a nonent.
That realmis known as Goloka only to a very few self-realized souls in this
wor | d.

PURPORT

That region which jivas attain by the best performance of their rasa-bhajana,
t hough purely transcendental, is by no neans devoid of variegatedness. The
nondi fferentiated region is attained by indulging in anger, fear and del usion.
The devotees attain CGol oka, the transcendental region above Vai kuntha, according
to the quality of rasa of the respective services. In reality that region is no
ot her than Svetadvipa or "the Wite Island," being exceedingly pure. Those, who
attain the highest rasa in the shape of the realization of pure devotion in this
world, viewing the reality of Svetadvipa in Gokula, Vrndavana and Navadvi pa
within this mundane worl d, designate the sane as "Goloka." In that
transcendental region of Goloka there are always visible, in their supreme
beauty. all the distinctive entities that are incorporated in the pure cognitive
principle, viz., the lover and H s bel oved ones, trees and creepers, nountains,
rivers and forests, water, speech, novenent, nusic of the flute, the sun and the
noon, tasted and taste (i.e., the unthinkable wonders of the 64 aesthetic arts),
mlk cows yielding nectarean flow of mlk and transcendental ever-existing tinme.

Descriptions that supply the clue to Goloka are found in various places in
the Vedas and the other sastras such as the Puranas, tantras etc. The Chandogya
says: bruyad yavan va ayam akasas tavan esa antar hrda akasah ubhe asm n dyava-
prthivi antar eva samahite. ubhav agnis ca vayus ca surya--candranmasav ubhau
vi dyun naksatrani yac casyehasti yac ca nasti sarvamtad asmin samahitamiti.

The sum and substance of it is that all the variegatedness of this nundane
worl d and much nore variety over and above the nundane, are to be found in
Gol oka. The variety in the transcendental world is fully centralized whereas in
the mundane world it is not so and hence productive of weal and woe. The
centralized variety of Goloka is unalloyed and full of transcendental cognitive
joy. The Vedas and sadhus practicing devotion reveal ed by the Vedas, by availing
the support of their individual cognitional aptitude actuated by devotion, may
have a sight of divine realmand by the power of the grace of Krsna their tiny
cognitive faculty attaining the quality of infinitude they are enabled to be on
the level of the plane of enjoyments of Krsna.

There is a hidden neaning of the proposition "even the Suprene that is al so
neverthel ess the object of enjoynent"” (param api tad asvadyam api ca). The word
param api indicates that Sri Krsna is the only Truth Absolute in all the
transcendental blissful principles and tad asvadyam api neans Hi s object of
enjoynent. The glory of Radha's love for Krsna, tasty quality (rasa) of Krsna
that is realized by Radha and the bliss of which Radha is conscious in the
process of such realization, all these threefold bhavas (enptional entities)
becom ng avail able for enjoynent by Krsna He attains H s personality of Sri
Gaurasundara. It is also this that constitutes the transcendental bliss of the
delicious loving (rasa) service nmanifested by Sri Gaurasundara. This al so
eternally exists only in the sel fsane Svetadvi pa.

TEXT 57
TEXT

at hovaca maha- vi snur
bhagavant am praj apati m
brahman mahat t va- vi j nane
praja-sarge ca cen matih
panca- sl oki mi mam vi dyam



vat sa dattam ni bodha ne
SYNONYMS

at ha- -t hen; uvaca--sai d; maha-visnuh--the Suprenme Lord; bhagavantam -unto the
gl orious; prajapatim-Lord Brahnma; brahman--0O Brahne; mahattva--of the glory (of
Godhead); vijnane--in real know edge; praja-sarge--in creating offspring; ca--
and; cet--if; matih--the inclination; panca-slokim-five slokas; imm-this;
vi dyam - sci ence; vatsa--0O bel oved; dattam -given; nibodha--hear; ne--from M

TRANSLATI ON

On hearing these hymms containing the essence of the truth, the Suprenme Lord
Krsna said to Brahma, "Brahma, if you experience the inclination to create
of fspring by being endowed with the real know edge of the glory of Godhead,
listen, My beloved, fromM to this science set forth in the following five
sl okas.

PURPORT

The Suprene Lord becane propitious when Brahma with great eagerness chanted
the names, "Krsna" and "Govi nda" expressive of the form attribute and pasti nes.
Brahma was actuated by the desire for nundane creation. Krsna then said to
Brahma how pure unal | oyed devotion can be practiced by souls engaged in worldly
occupations by conbining the sane with the desire for carrying out the behest of
the Suprene Lord. "The know edge absolute is knowl edge of the glory of Godhead;
if you want to procreate offspring being endowed with such know edge, |isten
attentively to the science of devotion that is contained in the following five
sl okas. "

(How bhakti is practiced by performing worldly duties in the formof carrying
out the commands of the Suprene Lord, is being described).

TEXT 58
TEXT
pr abuddhe j nana- bhakti bhyam
at many ananda- ci n- mayi

udety anuttama bhaktir
bhagavat - prena- | aksana

SYNONYMS
pr abuddhe- - when excited; jnana--by cognition or know edge; bhakti bhyam -and
by devotional service; atnmani--in the pure spirit soul; ananda-cit-mayi--full of
know edge and bliss; udeti--is awakened; anuttama--superexcellent; bhaktih--

devoti on; bhagavat--for Krsna; prena--by |ove; |aksana--characterized.
TRANSLATI ON
When the pure spiritual experience is excited by nmeans of cognition and
service [bhakti], superexcellent unalloyed devotion characterized by |ove for
Godhead is awakened towards Krsna, the beloved of all souls.

PURPORT

Real know edge i s nothing but know edge of one's relationship to the
Absol ute. Real know edge is identical with the know edge of subjective natures



of cit (animate), acit (inanimate) and Krsna and of their nutual relationship.
Here mental speculation is not alluded to, since that is antagonistic to service
(bhakti). The know edge that enbraces only the first seven of the ten basic
principles (dasa-nmula) is the know edge of relationship. The substantive nature
of the spiritual function (abhidheya) incul cated by the science of devotion
hearing, chanting, neditation, tending Hs holy feet, worshiping by rituals,
maki ng prostrations, doing nenial service, practicing friendship and
surrendering oneself are identical with practicing the search for Krsna. It is
specifically described in Bhakti-rasanrta-sindhu. Devotion (bhakti)
characterized by | ove for Godhead nakes her appearance by bei ng awakened by such
know edge and practice. Such devotion is superexcellent bhakti and is no other
than the final object of attainment of all spiritual endeavor of the individua
soul (jiva).

TEXT 59
TEXT

pranmanai s tat-sad-acarais

t ad- abhyasai r nirantaram
bodhayan at manat manam

bhakti m apy uttamam | abhet

SYNONYM5

pramanai h--by scriptural evidence; tat--of them sat-acaraih--by theistic
conduct; tat--of them abhyasai h--by practice; nirantaram-constantly; bodhayan-
-awakeni ng; atmana--by one's own intelligence; atmanam-the self; bhaktim-
devotion; api--certainly; uttamam-the hi ghest; |abhet--one can attain.

TRANSLATI ON

The hi ghest devotion is attained by slow degrees by the method of constant
endeavor for self-realization with the help of scriptural evidence, theistic
conduct and perseverance in practice.

PURPORT

Evi dence--the devotional scriptures, e.g., Srinad-Bhagavatam the Vedas, the
Puranas, the Gta, etc. Theistic conduct--the conduct of pious persons (sadhus)
who are pure devotees and the conduct of those pious persons who practice
devotion to Godhead actuated by spontaneous |ove. Practice--to | earn about the
ten basic principles (dasa-nula) fromthe sastras and on receiving the nane of
Hari as laid down in the sane, enbodying the nanme, form quality and activity of
the Divinity. to practice the chanting of the name by serving H mnight and day.
By this are neant study of the sastras and association with the sadhus. The
tenfold offense to holy nane ceases by serving the name of Hari and
si mul t aneously practicing pious conduct. "Practice" is no other than foll ow ng
t he node of service of the nane practiced by the sadhus w thout offense. By
perseverance in such practice and devotion characterized by |ove which is the
fruit of spiritual endeavor nekes her appearance in the pure essence of the
soul .

TEXT 60
TEXT

yasyah sreyas-karam nast



yaya nirvrti m apnuyat
ya sadhayati nam eva
bhakti m tam eva sadhayet

SYNONYM5

yasyah- -t han whi ch; sreyah-karam -superior well-being; na--not; asti--there
is; yaya--by which; nirvrtim-suprene bliss; apnuyat--one can attain; ya--who
sadhayati--leads; mam-to Me; eva--certainly; bhaktim-Ioving devotion; tam-
that; eva--indeed; sadhayet--one should perform

TRANSLATI ON

These prelimnary practices of devotion [sadhana-bhakti] are conducive to the
realization of |oving devotion. [Loving devotion]--than whomthere is no
superior well-being, who goes hand in hand with the attai nnent of the exclusive
state of suprene bliss and who can lead to Mysel f.

PURPORT

The jiva-soul has no better well-being than | oving devotion. In this is
realized the final beatitude of jivas. The lotus feet of Krsna are attainable
only by loving devotion. He who cultivates the prelimnary devotional activities
anxi ously keeping in view that realized state of devotion can alone attain to
that object of all endeavor. None el se can have the sane.

TEXT 61
TEXT

dhar man anyan parityajya
mam ekam bhaj a vi svasan
yadrsi yadrsi sraddha
si ddhir bhavati tadrs

kurvan ni rant aram kar na
| oko 'yam anuvartate

tenai va karmana dhyayan

mam par am bhakti micchati

SYNONYMS

dharman--meritorious performances; anyan--other; parityajya--abandoning; mam
- Me; ekam-al one; bhaja--serve; visvasan--having faith; yadrsi yadrsi--just as;
sraddha--faith; siddhih--realization; bhavati--arises; tadrsi--corresponding;
kurvan--perform ng; nirantaram-ceasel essly; karma--activities; |okah ayam-the
peopl e of this world; anuvartate--pursue; tena--by those; eva--indeed; karnana--
deeds; dhyayan--neditating; mam-upon Me; param -suprene; bhakti m-devotion
i cchati--one obtains.

TRANSLATI ON

Abandoning all neritorious performances serve Me with faith. The realization
will correspond to the nature of one's faith. The people of the world act
ceasel essly in pursuance of sone ideal. By neditating on Me by neans of those
deeds one will obtain devotion characterized by |love in the shape of the suprene
service



PURPORT

The function characterized by unall oyed devotion is the real function of al
i ndi vidual souls (jivas). Al other varieties of function are activities of the
external cases. These exoteric and esoteric dharmas (functions) are manifold,
e.g., nondifferential know edge of the Brahman ainming at extinction of
i ndividuality. the astanga-yoga-dharma having as its goal attainment of the
state of exclusive existence (kaivalya), atheistical fruitive ritualismainng
at material enjoynent, jnana-yoga-dharna seeking to combi ne know edge with
fruitive activity and the practice of the function of barren asceticism Getting
rid of all these, serve Me by pure devotion rooted in faith. Exclusive faith in
Me is trust. Faith in the formof trust by the process of gradual purification
tends to becone a constant engagenent (nistha), an object of liking (ruci), of
attachnent (asakti) and a real sentinment (bhava). The nore transparent the
faith, the greater the degree of realization. If you ask--How will the
preservation and conduct of worldly affairs be feasible if one is continuously
engaged in the endeavor for the realization of bhakti? Wuat also will be the
nature of the endeavor for the realization of bhakti when the body will perish
consequent on the cessation of the function of the body and of society?

In order to strike at the root of this misgiving the Supreme Lord says, "This
worl d subsists by the constant performance of certain activities. Fill all these
activities with meditation of Me. This will destroy the quality that makes those
activities appear as acts done by you. They will then be of the nature of My
service (bhakti).

“Mankind live by the threefold activities of body. mind and society. Eating,
seating, wal king, resting, sleeping, cleansing the body. covering the body.
etc., are the various bodily activities; thinking, recollecting, retaining an
i mpression, beconing aware of an entity. feeling pleasure and pain, etc., are
the mental feats; marrying, practicing reciprocal relationship between the king
and subj ect, practicing brotherhood, attending at sacrificial neetings, offering
obl ations, digging wells, tanks, etc., for the benefit of the people,
mai ntai ning one's relations, practicing hospitality. observing proper civic
conduct, showi ng due respect to others are the various social activities. Wen
these acts are perforned for one's selfish enjoynment, they are called karnma-
kanda; when the desire for attainnent of freedomfromactivity by know edge
underlies these actions, they are terned jnana-yoga or karnma-yoga. And when
these activities are nmanaged to be performed in this way that is conducive to
our endeavor for attainment of bhakti they are called jnana-bhakta-yoga, i.e.
the subsidiary devotional practices. But only those activities that are
characterized by the principle of pure worship are called bhakti proper. MW
neditation is practiced in every act when bhakti proper is practiced in due tine
whil e performng the subsidiary devotional activities in one's intercourse with
the ungodly people of this world. In such position, a jiva does not becone
apat hetic to Godhead even by perform ng those worldly activities. This
constitutes the practice of looking inwards, i.e., turning towards one's rea
sel f, vide |sopanisad--

i savasyam i dam sar vam
yat kinca jagatyam jagat
tena tyaktena bhunjitha

ma gr dhah kasya svid dhanam

The comrentator says in regards to this, tena isa-tyaktena visrstena. The
real significance being that if whatever is accepted be received as favor
vouchsafed by the Supreme Lord, the worldly activity will cease to be such and
will turn into service of Godhead (bhakti). So |savasya says kurvann eveha
karmani ... karna |ipyate nare.



If the worldly acts are performed in the above nanner one does not get
entangl ed in karma even in hundreds of years of worldly life. The meani ng of
these two mantras fromthe jnana point of viewis renouncement of the fruits of
one's worldly actions; but fromthe bhakti point of view they nmean the
attai nment of Krsna's favor (prasadam) by their transfer to Hi s account. In this
net hod, which is the path of arcana, you should do your duties of the world by
the neditation of worshiping Godhead thereby. Brahma cherishes the desire for
creation in his heart. If that creative desire is practiced by conjoining the
sane with the neditation of obeying therein the comand of the Suprenme Lord
then it will be a subsidiary spiritual function (gauna-dharma) being hel pful for
the gromh of the disposition for the service of the Divinity by reason of its
characteristic of seeking the protection of Godhead. It was certainly proper to
instruct Brahma in this manner. There is no occasion for such instruction in the
case of a jiva in whomthe spontaneous aversion for entities other than Krsna
mani fests itself on his attainment of the substantive entity of spiritual
devotion (bhava).

TEXT 62
TEXT

aham hi vi svasya caracarasya

bi j am pradhanam prakrti h pumans ca
mayahi tamteja i dam bi bhars

vi dhe vi dhehi tvam atho jaganti

SYNONYM5

aham-1; hi--certainly; visvasya--of the world; cara-acarasya--of animte and
i nani mat e obj ects; bijam-the seed; pradhanam-the substance of natter
prakrti h--the naterial cause; punan--the purusa; ca--and; maya--by Me; ahitam -
conferred; tejah--fiery energy; idam-this; bibharsi--you bear; vidhe--0O Brahng;
vi dhehi --regul ate; tvam-you; atha u--now, jaganti--the worlds.

TRANSLATI ON
“"Listen, O Vidhi, | amthe seed, i.e., the fundanmental principle, of this
worl d of animate and inani mate objects. | am pradhana [the substance of matter],

| amprakrti [material cause] and | am purusa [efficient cause]. This fiery
energy that belongs specially to the Brahman, that inheres in you, has al so been
conferred by Me. It is by bearing this fiery energy that you regulate this
phenonenal world of aninmate and inani mate objects.”

PURPORT

Certain thinkers conclude that the nondifferentiated Brahnman is the ultinmate
entity and by undergoing self-delusion (vivarta) exhibits the consci ousness of
differentiation; or, the limting principle itself (Maya), when it is linted
is the phenonenal world and is itself the Brahman, in its unlimted position;
or, the Brahman is the substance and this phenonenal world is the reflection
or, everything is an illusion of the jiva. Sone think that Godhead is evidently
a separate entity. Jiva is another different entity. and the phenomenal world
although it is a singular principle, exists separately as an eternally
i ndependent entity; or, Godhead, is the substantive entity and all other
entities, as cit and a-cit attributes, are one in principle. Some suppose that
by the force of inconceivable potency sonmetines the nmonistic and sonetines the
dualistic principle is realized as the truth. Some again arrive at the
conclusion that the theory of the nondual mnus all potency is meaningl ess;



whence the Brahman is the one eternally unalloyed entity vested with the pure
pot ency.

These specul ati ons have origi nated from Veda relying on the support of the
Vedanta-sutra. In these specul ations although there is no truth that hol ds good
in all positions, there is yet a certain measure of truth. Not to speak of the
anti-Vedi c specul ati ons Sankhya, Patanjala, Nyaya and Vai sesi ka, nor even of
Purva- m manmsa which is fond of exclusive fruitive activity in conformty with
the teaching of one portion of the Veda, the bodies of opinions detailed above
have al so cone into existence by relying outwardly on the Vedanta itsel f. By
di scarding all these specul ations, you and your bona fide community shoul d adopt
the ultimate principle identical with the doctrine of acintya-bhedabheda
(i nconcei vabl e si nul taneous distinction and nondi fference). This will nake you
eligible for being a true devotee. The basic principle is that this aninmate
world is made up of jivas and the inanimate world is constituted of matter. O
these all the jivas have been nanifested by My suprene (para) potency and this
phenonenal world has been manifested by My secondary (apara) potency. | amthe
cause of all causes. In other words, | regulate all of themby the power of M
will although | amnot a different entity fromthe marginal and materia
(tatastha and acit) potencies. By the transformation of those distinct potencies
pradhana (substantive material principle), prakrti (material cause) and purusa
(efficient cause) have been produced. Hence al though as regards the subjective
nature of all potency |I am pradhana, prakrti and purusa, yet as the possessor of
power | ameternally distinct fromall those potencies. This sinultaneous
di stinction and nondifference has al so sprung from My inconceivabl e power. So
let the attainnent of |ove for Krsna by the practice of pure devotion through
t he know edge of their nutual true relationship that subsists between the jiva,
the jada (matter) and Krsna based on the principle of inconceivable simultaneous
di stinction and non-difference, be My instruction for being handed down in the
order of spiritual preceptional succession in your community (Sri Brahna-
sanpr adaya) .

“Sri Brahma-Sanmhita” by His Divine Grace Srila Bhaktisiddhanta Sarasvati
Thakur a.
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